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Summary

This satra recounts the Buddha Sakyamuni’s teaching to the bodhisattva Lion
King Array on the practice of creating eight mandalas dedicated to prominent
bodhisattvas. The Buddha relates how, in a past life, he was a faithless
householder named Ugradatta who was taught this practice by a
compassionate monk. This monk is later revealed to be the present-day
bodhisattva Mafijusrl. The practice involves creating a square mandala with
eight surrounding mandalas for the eight bodhisattvas, which is said to bring
together four perfect conditions and create the circumstance for gathering

positive retinues around oneself.
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Introduction

The Dharma Discourse “The Eight Mandalas,” presents a teaching by the
Buddha Sakyamuni to a bodhisattva called Lion King Array and many others
on how to create a central mandala surrounded by eight additional mandalas
for the eight great bodhisattvas—namely, Loke$vara, Maitreya, Akasagarbha,
Samantabhadra, Guhyakadhipati, Mafjusri, Sarvanivaranaviskambhin, and
Ksitigarbha.! The Buddha declares that his engagement in this practice in the

past led to the vast retinue of followers that now surrounds him.

As far as we are aware, there is no extant Sanskrit version of this sutra.’
However, the sutra can be found in the Chinese canon (T. 486). The Chinese text
was translated from Sanskrit in the year 663 ce by a master from Central India
known by the Chinese name Nati /I[#&2.° In general, the Chinese version is more
elaborate compared to the Tibetan translation and includes additional
passages, but most sections are essentially the same in meaning. The Chinese
translation also includes a preface by the Vinaya master Daoxuan &5 (596—

667) that recounts some of the history regarding Nati’s translation.

According to the Tibetan colophon of the Degé edition, the Tibetan scholar
Bande Yeshé Dé and the Indian scholar Jinamitra created the first Tibetan
translation of this suitra, which dates the Tibetan translation to the late eighth
or early ninth century.* The sitra is included in the general sitra section in
most versions of the Tibetan Kangyur, including editions belonging to the
Tshalpa (tshal pa), Thempangma (them spangs ma), and mixed groups. In terms
of the Tibetan imperial period catalogs, we find mention of the sutra in the
Phangthangma but not in the Denkarma.® Later, in the fourteenth century, we

also find the text listed by Buton in his catalog. ©
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Because the original Sanskrit version has not come to light, it is not possible to
know what the sutra’s original title might have been. The Sanskrit title that is
included in several of the Tibetan translations has been described by Peter
Skilling as a reconstruction made by the Kanjur editors.” Additionally, the
Chinese sutra has a different title altogether: the Shizizhuangyanwang pusa
qingwen jing flifiEE; FE5EREFS, which means The Sitra Requested by

Bodhisattva Lion Ornament King.®

Some minor differences are found between the colophons of the different
Tibetan versions, where several Kangyur editions leave out mention of
Jinamitra as one of the translators, and several versions add a concluding

benediction that includes the dependent origination dharani at the end.’

Two other sutras in the Kangyur share an almost identical title with Toh 105:
Toh 277 and Toh 644/822.'° In spite of this similarity, in Toh 277 the eight
mandalas in the title refer to eight buddha realms in the eastern direction. The
sutra lists the names of these realms and their respective buddhas, and
describes the benefits obtained by memorizing them. Thus, there is no direct
connection between Toh 105 and Toh 277. In contrast, Toh 644/882 is
thematically related to Toh 105 as it provides the essence mantras of the
Buddha in the mandala’s center and each of the eight great bodhisattvas

encircling him.

The sttra’s main topic—the worship of the eight bodhisattvas—has been of a
signal importance in multiple regions throughout Buddhist history. Phyllis
Granhoff assumes that the worship of the eight bodhisattvas probably has its
origin in the initial stage of Mahayana literature in India. Granhoff suggests
that the cult of the eight bodhisattvas was adopted across a wide swath of Asia
due to the grouping’s “directional and astrological symbolism” combined with

its “ready adaptation to local forms of worship.”!!
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Tanaka observes that bodhisattvas like Vajrapani, Akasagarbha, and
Ksitigarbha do not occur in the early Mahayana scriptures'? and identifies
Nati’s Chinese translation (T. 486), corresponding to the sutra translated here
(Toh 105), as the oldest Buddhist text to mention the eight great bodhisattvas.
Because the Chinese sitra was translated by Nati in 663 cg, Tanaka concludes
that this set of eight bodhisattvas must have been established in India by at
least that date.'> However, Tanaka is probably being conservative, and it is

likely that the eight bodhisattvas were known for sometime before that date.'*

According to Peter Skilling, The Dharma Discourse “The Eight Mandalas” (Toh
105) and The Eight Mandalas (Toh 644/882), can be seen as “evidence for a cult
tha'st is widely represented in various media.” '® Repres "entations of the eight
bodhisattvas made of various materials and in different sizes have been
identified, with the central figure varying. For example, in India, in the caves at
Ellora and Ajanta, they were carved in stone; at Nalanda and Bodh Gaya, they
were lined up on slabs or lintels; in Bihar, they were found in the form of an
ivory shrine, and so forth. In Tibet, large statues of the eight bodhisattvas
surrounded altars to the Buddha and they also appeared in paintings and stone
carvings. In China, they are found on a silk painting from Dunhuang and on a
bronze stupa originally from Nalanda. In Japan, the Buddha surrounded by the
eight bodhisattvas, was illustrated in the mandala of the Shingon School. Other
countries where representations of the eight great bodhisattvas appear include

Thailand, Nepal, Bangladesh, Indonesia, and Malaysia.
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The prominence of the eight bodhisattvas is also indicated by their role as
important members of various larger mandalas. According to Tanaka, they
“appear in many mandalas, such as the Sonshd mandara (Amoghavajra
tradition), the Amitabha-mandala of Sino-Japanese Buddhism, the
Aksobhyavajra-mandala of the Arya school of the Guhyasamajatantra, and the
mandala of forty-two peaceful deities of the Nyingma school of Tibetan
Buddhism, and they play an important role in each mandala.”’® The eight
bodhisattvas also appear several times in the Kangyur and Tengyur, both as a
set and individually. Although there is no worship of bodhisattvas found within
the Theravada tradition, the concept of the eight bodhisattvas did enter the
Theravada Pirit tradition in Sri Lanka, as is shown by their mention in the
Sarvaraksaka mantra.’” Over time, the role of the eight great bodhisattvas
seems to have evolved from being objects of worship and sources of protection
to also functioning as objects of meditation.? Some of the individual
characteristics that distinguish the eight bodhisattvas, such as body color,
ornaments, or items in their hands, are mentioned in one of the Chinese
translations of The Eight Mandalas (Toh 644/882, T. 1167/1168).

The translation presented here is based primarily on the Degé edition of the
Kangyur, in consultation with the Comparative Edition (dpe bsdur ma), the Stok
Palace edition, and the Chinese version. Variations in the Tibetan text are only
minor; alternative spellings are noted where relevant. Noteworthy differences

in the Chinese version are listed in the endnotes.
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The Translation

The Noble Mahayana Satra of The Dharma Discourse “The Eight

Mandalas”

Thus did I hear at one time. The Blessed One was residing in Sravasti at Prince
Jeta’s Grove, Anathapindada’s Park, along with a large monastic assembly and
a great sangha of bodhisattvas.?’ Surrounded and venerated by multitudes of
gods, nagas, yaksas, gandharvas, asuras, garudas, kinnaras, mahoragas,

humans, and non-humans, the Blessed One taught the Dharma.

At that time, seated within the retinue was a bodhisattva called Lion King
Array.?? Looking at the great circle of followers, he marveled. He rose from his
seat, draped his upper robe over his shoulder, and placed his right knee on the
ground. Then, with his palms joined together he bowed to the Blessed One and
asked the Blessed One, “Blessed One, among the many quintillion
manifestations of buddhas who have come before, never has there been a
circle of followers like that of the Blessed One. I beseech you to respond with a
teaching that explains this, O Blessed One. Hearing your response, other

bodhisattvas will be inspired as well.”

Then, to uplift the entire assembly, the Blessed One said this to the bodhisattva
Lion King Array, “Listen, son of noble family. In response to your request, I
shall teach the Dharma discourse called The Eight Mandalas, on which I, when
I was an ordinary being, relied and meditated, and which I practiced many

times.

11
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1.6

1.7

1.8

1.9

“Son of noble family, in a time gone by, there was a past thus-gone, worthy,
perfect and complete buddha known as Acintyaprabhasa. He was alive and
well, and taught the Dharma. At that time, there was a householder called
Ugradatta,?® who had no faith at all, was burdened with the five displeasing
qualities,?* and had turned his back on the Dharma-Vinaya. Out of loving
compassion for that householder, a monk named Vijayasambhava?

consistently and repeatedly visited his home.

“At some point, over time,?® the householder grew fond of the monk, and one
day the householder asked him about the results of wholesome deeds. Then,
for the benefit of many beings and for the happiness of many beings, out of
loving compassion for the world, and to achieve the welfare, benefit, and
happiness of a great many divine and human beings, the monk taught the

householder the Dharma discourse called The Eight Mandalas:

“ ‘Householder, you may wonder what the Dharma discourse called The Eight
Mandalas is. It is what grants all happiness. By it, you obtain four perfect
conditions: (1) You will gain a perfect following so that, wherever you are born,
you will not be apart from righteous beings. (2) Having gained a large
following,?” you will gain a perfect body and have an attractive appearance. (3)
You will gain perfect provisions and obtain provisions without having to seek
them. (4) You will gain a perfect body, firm and steadfast, that cannot be

obstructed even by mountains or walls.’ 8

“Pleased and delighted, the householder rejoiced and, bowing at the feet of the
monk, he requested of him, ‘Please teach the noble eight mandalas, so that they
clearly appear to me. Understanding the householder’s wish, the monk
Vijayasambhava taught him, saying ‘Listen, son of noble family, I will now

teach you.

‘Thus, with a mixture with fresh cow dung,?® Create a perfectly square

mandala.

12
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1.14

Then, together with all beings, Dedicate this, To every buddha of the past, The
future, and the present, As well as to every bodhisattva, hearer, And solitary

awakener.
Next, around the periphery of the mandala, Create mandalas for the retinue:*

For Loke$vara and Maitreya; The pre-eminent sage, Akasagarbha;
Samantabhadra, the wise one; Guhyakadhipati;*' The Youthful Mafijusri;
Sarvanivaranaviskambhin; And likewise Ksitigarbha— Make eight mandalas

for them.

‘Householder, this is the Dharma discourse called The Eight Mandalas, which I
heard directly from the blessed, thus-gone Acintyaprabhasa. Householder,

please continue to listen!??

‘Those who wish to have retinues That share similar fortunes Should draw??
the eight mandalas. Those who wish to be Sakra himself Or the ruler of the
Brahma World, Those who wish to rule a kingdom of gods and humans, And
those who wish for intelligence, or an attractive appearance, Should always

create the supreme eight mandalas.”**

“Lion King Array, what do you think about this? If you think that the monk
named Vijayasambhava at that time was someone else, you should not have
such a view because it was Youthful Mafijusri who in that life, at that time, was
the monk Vijayasambhava. Lion King Array, if you are doubtful or uncertain
that the householder named Ugradatta was in that life, at that time, someone
else, you should not have such a view because it was I who was in that life, at
that time, the householder Ugradatta. For a hundred sextillion® lifetimes, until
I had mastered the six transcendent perfections and attained buddhahood, I
relied on this Dharma, meditated on it, and practiced it many times. Son of
noble family, that is the cause and that is the condition for the circle of my

retinue to be arrayed as it is.”36

13



c.1

After the Blessed One had spoken these words, the bodhisattva Lion King
Array, the monks, the bodhisattvas, the entire following, and the world with its
gods, humans, asuras, and gandharvas rejoiced and praised what the Blessed

One had proclaimed.

This concludes “The Noble Mahayana Stutra of the Dharma Discourse ‘The Eight

Mandalas.”

Colophon

This sttra was translated, edited, and then finalized by the Indian scholar
Jinamitra,®” and the principal editor-translator Bandé Yeshé Dé, along with

others.

Abbreviations

C Choné Kangyur

D Degé Kangyur

DK Denkarma (dkar chag ldan dkar ma/ lhan dkar ma (Toh 4364)
H Lhasa (Zhol) Kangyur

J Lithang Kangyur

N Narthang Kangyur

PT Phangthangma (dkar chag ’phang thang ma)

Q Peking Kangyur 1737 (Qianlong)

S Stok Palace MS Kangyur

U Urga Kangyur

Y Peking Yongle Kangyur
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Notes

. In Toh 105 there is no explanation of how the eight bodhisattvas are arranged, but in the thematically
related sutra Toh 644/882 (discussed below), they form a ring around the Buddha positioned in the
center. The eight bodhisattvas are also referred to as the “the eight great close sons” in Tibetan (nye
ba’i sras chen brgyad, Skt. astamahopaputra). This list of eight bodhisattvas is the most popular set of
seven such lists known in India. See Tanaka 2018, ch. 1.7, citing Yoritomi. In this saitra, the name
Guhyakadhipati (gsang ba pa yi bdag po, Lord of Guhyakas) is used for the bodhisattva who is better
known to English readers as Vajrapani.

. See Skilling 2011, p. 376.

. Nati is reportedly a short form of his full name, transcribed as Buruniaofaye i 41&{%H} and translated
into Chinese as Fusheng fii4: “Arising of Fortune.” Lin Li-kouang has reconstructed his name as
Punyodaya and explores what is known about his activities in China between 655 and 664 (1935).

. Skilling dates the translation around the year 800 (2011, p. 376), and Lin Li-Kouang assigns it to the first
half of the ninth century (1935, p. 91).

. This catalog is dated to the early ninth century. The Phangthangma Catalog (dkar chag ’phang thang
ma) lists the stutra with the title: dkyil ’khor brgyad ces bya ba’i chos kyi rnam grangs, in sixty $loka,
under the category “minor sutras shorter than a hampo” (mdo sde phra mo bam por mi ldang ba’t
tshar, 2003, p. 17, no. 211). Both imperial catalogs also list a slightly longer text, in seventy $loka, with a
similar title (dkyil ’khor brgyad pa, DK 223, and dkyil ’khor brgyad pa’i mdo sde, PT 205). Hermann-
Pfandt (2008, p. 118) believes the seventy §loka text refers to a different stitra (Toh 277). In modern
editions of the canon, however, Toh 277 is twice as long as Toh 105, whereas the two texts recorded in
the earlier catalogs are more similar in length. Because the sixty and seventy $loka texts are both
listed in the Phangthangma Catalog in the same category, it seems most likely that we have two
different texts with similar titles. However, it is also possible that they refer to two versions of Toh 105
in slightly different lengths.

. dkyil ’khor brgyad ces bya ba’i chos kyi rnam grangs, in sixty $loka, translated by Yeshé Dé (Nishioka
1980, pp- 71 and 89, no. 188).

. See Skilling 2011, p. 380f, note no. 9. Skilling suggests that the Sanskrit title be reconstructed as *Arya-
mandalastadharmaparyayanamamahayanasttra, which matches the title given in the Lhasa Kangyur
(H108). The Tohoku catalog gives a slightly different title: Aryamandalastakanamamahayanastitra (Toh
105). C, ], N, Q, and Y do not mention a Sanskrit title at all.

. See Lin Li-Kouang 1935, p. 91.

.C, ], N, and Q do not mention Jinamitra while C, ], and Q append (with minor variations): bkra shis par
gyur cig// ye dharma he tu pra bha bA he tun te ShAn ta thA ga to hya ba dat/ te SAanytsa yo niro dha e
vam bhA dI ma hA shra ma NaH// manga lam.

10. Toh 277 and Toh 644/822 share the same Tibetan title ’phags pa dkyil ’khor brgyad pa zhes bya ba’i theg
pa chen po’i mdo (The Noble Mahayana Stitra “The Eight Mandalas™).
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11. See Granhoff 1968-69, pp. 93-94.
12. See Tanaka 2018, ch. 1.7.
13. See Tanaka 2018, ch. 1.7 and 1.11.

14. Robert Buswell and Donald Lopez assert that “the grouping [of the eight great bodhisattvas] is known
from as early as the third century cg, with the Chinese translation of the Ba jixiang shen jing (‘Eight
Auspicious Spirits Scripture’)” (Buswell and Lopez 2013: “maha-upaputra”). This presumably refers to
the Ba jixiang shenzhou jing J\i5 +E#1 75 (T. 427), which is attributed to the third-century translator
Zhi Qian 3Z#f. Unfortunately, the sutra in question discusses eight buddhas and does not contain the
names of the eight bodhisattvas.

15. See Brauen 2009, p.15.
16. See Skilling 2011, p. 376.

17. See Skilling 2011, p. 376ff.,, Pratapaditya Pal 1972/1973, p. 71, and Wang 2018, p. 51ff. The main Buddha
is usually either Sakyamuni, Vairocana, or Amitabha (see Wang 2018, p. 18).

18. See Tanaka 2018, ch. 1.11.
19. See Chandawimala 2009, p. 9.
20. See Granhoff 1968-1969, p. 94.

21. The setting in the Chinese sitra is different: Buddha is residing at Vulture Peak in Rajagrha with 1,250
monks, 500 bodhisattva-mahasattvas, and a similar list of other beings (b14-17).

22. Both the Tibetan (seng ge’i rgyal po bkod pa) and Chinese (Shizi zhuangyan wang fili ¥+, Lion
Ornament King) translations reflect the same underlying Sanskrit elements— simha (lion), rajan
(king), and vyuiha (splendid arrangement)—though in a slightly different order.

23. The Tibetan reads drag shul can gyis byin pa. Lin Li-Koung (1935: 93) suggests “Uttaradana” in Sanskrit
and “Bla ma byin pa” in Tibetan, both corresponding to the Chinese: Shangshi [:fii (697c04). It is
possible that the Chinese reflects Agradatta, perhaps a corruption of Ugradatta.

24. This may refer to the five sense perceptions of sight, sound, smell, taste, and touch. See Pafica-
vimsatisahasrikaprajfiaparamita, Toh 9, vol. 28, 86a7, and Ratnakarandastitra, Toh 117, vol. 51, 288b5.
In the Chinese version there is no similar expression, and the householder is just described as
somebody “who was conceited and did not believe in the true Dharma and who did not have a mind of
refuge or reverence towards the Buddha.” it RE4H Efi, ARFSEEAMEIEE, MREEITEERL,
(697c04-05).

25. The Chinese gives a phonetic transcription that is a good match for the Sanskrit (Pisheyesanpopo F#
HE =%, 697¢06).

26. Instead of “due to the power of time” (dus kyi mthus), the version of the Stok Palace Kangyur gives
“buddha” (sangs rgyas kyi mthus), which would be the common expression in the sitras: “by the
Buddha’s power.” Here, “time” also works since the householder was getting used to the monk. In
comparison, the Chinese only mentions that the monk “went to his home,” not that it happened on a
regular basis. Therefore, at this point it just says “then” (ershi @i, 697c08), without mentioning either
the Buddha’s power or the passage of time.
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27.Y,], Q, N, C, and H read mang po dang or “and” where D reads mang pos or “by a large following.” It is

28.

29.

30.

31.

32.

possible to read both in a gerundial sense, as found here.

In the Chinese these four abundances differ in their order and to some degree in their meaning: “If
there are sentient beings who hear this Dharma teaching and can practice it, they will obtain four
supreme results wherever they are born: (1) They will be born in the same place as kalyanamitras and
all great bodhisattvas, and will have a great retinue and abundant wealth. (2) With a large retinue,
they will have unimpeded independence. (3) They will have a body replete with marks and not have
illness. (4) They will acquire whatever implements they need automatically just by thinking of them;
even if crushed by a mountain, their body will have no pain, and they will be able to know the
thoughts in the minds of sentient beings. With compassion and love, they will protect and save.” # i
RAFMHIEMBEEI T, (TR, —EEEREGE N EERER A, AREHEUER., &8
W%, BAEM e, =& S HER, MaPoN, PHEREER FEamE, Mealma iy, erREL 2P
&, RARPREORRE Y (697c14-c19).

According to Y this line reads: “Thus with a mixture of earth and cow dung,” (des na Ici ba sar bsred
pa’i).

The instructions are somewhat different in the Chinese: “The monk told him, ‘If you want to know this
supreme Dharma, first establish this wish: “I want to make offerings to the buddhas and great
bodhisattvas of the three times and all the hearers and solitary awakeners.” When you have said that,
in the location of the altar, make a square platform called a mandala—big or small depending on the
circumstance. The smallest is four-finger joints square (four inches) or one hand span. Use various
incense and other things or make it on the ground. Inside the square, arrange eight round altars in
order to make offerings to the eight bodhisattvas. Who are the eight? Avalokitesvara Bodhisattva,
Maitreya Bodhisattva, Akasagarbha Bodhisattva, Samantabhadra Bodhisattva, Vajrapani Bodhisattva
(lit,, Lord of the Vajra-holders), Mafijusri bodhisattva, Sarvanivaranaviskambhin bodhisattva, and
Ksitigarbha bodhisattva.’ ” 5 H, “AAAIRES, JoiEe B o Rt = IHEa ik, Ko%5E. i
M. #&5, CERAE, R EEIE, A2k, KRR, R EfiErads, S—ET, RS X
DIERY), st B1R, JTBez WA (B, Radbas/\ERER, SRR\ 7 By EhE, WEETE, R AR
WE, WECHRE. B WUIERE. SCRRIAEE, (REARGEE, MR HRE, 7 (697¢22-698a01).

This name for Vajrapani literally means “lord of guhyakas” and comes about because he is considered
to be a yaksa in charge of a class of yaksa called guhyakas (“secret ones”). This name is closely related
to another name for Vajrapani, Guhyapati (“lord of secrets”).

In the Chinese, the Buddha elaborates on the importance of the practice and its benefits, adding a
lengthy passage not found in the Tibetan: “You should practice and study it and disseminate it widely.
Use these good roots [of virtue] to dedicate it for complete, perfect awakening. Householder, you
should know, if there is someone who practices these eight Dharmas, it constitutes an offering to all
the buddhas and great bodhisattvas of the three times and all the solitary awakeners and hearers.
That person [who practices it] will be constantly protected by all gods. If the kings of all nations could
practice and study this themselves or make others do it, it would make all evils in those kingdoms
cease. All sons and daughters of good family who are able to practice and study these eight Dharma
methods, will not, after their lives come to an end, fall into evil destinations or be born in borderlands
or [with] wrong views or [in lands with] unwholesome customs or in impoverished families.” &,

Bb BEATAT, FMERGE A P2 R g e, REERN, HABT R, RS EEgh, K

17



33.

34.

35.

36.

WE, RiSE, B, WAWRAAHERE, AABERABE, HHEAME, MERNGERR, #EET KSR
NEBEE A, a2 VERGER, 2, 0. A, 55U, (see 698a03-a09).

The Stok Palace Kangyur gives “make” (bya) instead of “draw” (bri), which better fits the instruction to
form the mandala out of cow dung.

Again these eight lines are described in much more detail in the Chinese: “Therefore, you should
know that those who want to gain the unsurpassed result right now or in the future should study the
eight different Dharma methods as given above in hopes of obtaining rebirth in a well-formed body,
wise and intelligent. Someone who wants to take high rebirth in the realm of the four god kings should
also practice and study the eight mandalas. Similarly, all those who want to be born in the heaven of
the Thirty-three, in the heaven of the Yamas, in Tusita heaven, in the heaven of the Nirmanaratis, or in
the heaven of the Paranirmitavasavartins, up until the realms where Indra, Brahma, Mara, or
cakravartin kings are born, should practice and study the eight Dharma methods as above. All those
who want to gain rebirth among the gods or humans in great noble families, with a retinue, success,
riches, prosperity, peace and happiness of body and mind, fame and reputation, as one whose
commands will not be disobeyed, as one honored and supreme among all assemblies, should practice
and study these eight Dharma methods as above. All those who want to accomplish the fruit of stream-
enterers, the fruit of once-returners, the fruit of non-returners, the fruit of arhatship, the solitary
awakener path, the entrance to the bodhisattva stages, up until anuttarasamyaksambodhi should
practice and study the Dharma teachings of eight mandala offerings.” &Ml : AEFIEARRE B
H, EENEJ\RER, RGBS, E R PRI, MEEER\ SRR, A==
K, WER, JERIER, LR, Ll 72K, hEarE, L, L, BiR TR %, SEESEA LN
o MR by AHoREE KA, BE. k. WE. iR, B0%%e, 4 . Irii#aea Gz, R
iR By, AR LGk, HAERCEBEESR, W7 FEER. POIRE R, PURRER. REOhE. A BE
fir, JoEPRES = =R, WEBER SRR, (see 698a09-a21).

“One hundred sextillion” (bye ba khrag khrig ’bum), or ten to the twenty-third power, symbolizes an
extremely large number. In the Chinese the Buddha speaks of “three incalculable kalpas” (asengqi jie
b5, Skt. asamkhyeya kalpa, 698a28).

In the Chinese, here follows an additional section which brings together this offering ritual with the
practice of the six paramitas and thereby gives more details on how to perform it: “Therefore, for
sentient beings who have heard teachings on the eight types of Dharma methods as given above, it is
inappropriate not to study them. Whether with flowers, incense, bright lamps, whether with drink
and food, banners and canopies, garments, music, praise, prostrations, aspirations, or confession, in
accord with one’s abilities, all [of these methods] amass merit. Some, when practicing the six
paramitas, create the altar with various scented waters, or with scented mud. Whether with water or
with earth, making the square and round platforms is called danapdaramita. When performing
offerings, not vexing sentient beings with the actions of one’s body, speech, and mind is called
Stlaparamita. When performing offerings, if an insect comes and enters the mandala and is shooed
away but comes back, at that time being patient is called ksantiparamita. When one is performing
offerings, maintaining a continuity of wholesome thoughts is called viryaparamita. Not allowing the
mind to scatter and making offerings with one-pointed focus is called dhyanaparamita. When
performing [the ritual] actions, ensuring that the square platform and round mandalas are not
irregular [i.e., slanted or asymmetrical], are clearly discernable, and are dispersed and established at
the appropriate times is called prajiiaparamita. Son of good family, thus a single Dharma method, in
accordance with one’s mental manifestations, can encompass the six paramitas. [Thus,] one should
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extensively explain [this] to instruct and convert sentient beings, in order to [bring them] great benefit
up until becoming Buddhas.” /2 #CRA HF 41 B/ VAR AR, #DAEE. &, B0, 25 DAk, IH.
KR, HYE, . meAE. BEEE. (R, PEHUBE, BESMEthH, SUT/NBGREER, B2 B LGERK, HEE
Mo, #OK, #HAAETTIE HE, BRI SRR, O, B RsE MR, IR R, B
Rf, FrAmUGRAGEYS, BRFEANE, ML, W MAS R, BOR, SOME, I s R
HOWee e, DANEEL, —Ofss, WRIA R e, fR3gci, HEENGRARR, SneimbE ik, i
B4 P et e, BT, MR —EREOEEL RIREE N, EEESELRE, RARIRE ThRK
#, (698b01-b15).

37. Since the Stok Palace Kangyur adds “and others” ( la sogs), there were probably more translators
involved. Y, ], Q, N, and C do not even mention Jinamitra in the colophon.
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Glossary

Acintyaprabhasa
snang ba bsam gyis mi khyab pa
acintyaprabhasa

A past buddha. The meaning of the name is “Inconceivable Radiance.”

Anathapindada’s Park

mgon med zas sbyin gyi kun dga’ ra ba

andathapindadarama

Also called “Prince Jeta’s Grove.” Anathapindada, a generous donor to Buddha
Sakyamuni, bought this park at the outskirts of Sravasti from Prince Jeta and
donated it to his teacher and the community. It was the site for one of the first

Buddhist monasteries. Buddha Sakyamuni is said to have spent about twenty
five rains retreats there and, therefore, taught many sttras at this place.

arhat
dgra bcom pa

arhat

asura
lha ma yin

asura

Bandé Yeshé Dé

ban de ye shes sde

JjAanasena

One of the chief editors of the Tibetan imperial translation project and also a
master translator who translated hundreds of works of the Kangyur and

Tengyur. Notably, he was also one of the compilers of the Mahavyutpatti (fl.
mid-eighth to early ninth century).
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Blessed One
bcom ldan ’das

bhagavan

bodhisattva
byang chub sems dpa’
bodhisattva

Dharma discourse
chos kyi rnam grangs
dharmaparyaya

A common way to refer to a discrete teaching given by the Buddha and so, in
this usage, nearly synonymous with satra or ‘discourse.’

Dharma-Vinaya
chos “dul ba

dharmavinaya

An early term used to denote the Buddha’s teaching. “Dharma” refers to the
stutras and “Vinaya” to monastic discipline.

gandharva
driza

gandharva

garuda
nam mkha’ lding

garuda

God
lha

deva
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Guhyakadhipati

gsang ba pa yi bdag po

guhyakadhipati

One of the eight great bodhisattvas and the personification of the Buddha’s
power. Another name for the bodhisattva Vajrapani (Tib. phyag na rdo rje). The
Chinese name means “Lord of the Vajra-holders” (or maybe “Lord Vajrapani”).

This designation would seem to make yaksa/guhyakas “vajra-holders,” which
would support the identification of Guhyakadhipati as Vajrapani.

Hearer
nyan thos

sravaka

Jinamitra

dzina mi tra

jinamitra

An Indian translator, active in Tibet, who was one of the compilers of the

Mahavyutpatti and one of around fifteen Indian scholars, who assisted Bandé
Yeshé Dé (mid-eighth to mid-ninth century).

Kinnara
mi’am ci

kinnara

Ksitigarbha
sa yi snying po
ksitigarbha

One of the eight great bodhisattvas and the personification of the Buddha’s
merit.

Lion King Array
seng ge’i rgyal po bkod pa

A bodhisattva in the retinue of the Buddha Sakyamuni.
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LokesSvara
’jig rten dbang
lokesvara

One of the eight great bodhisattvas and the personification of the Buddha’s
compassion.

mahoraga
lto °phye chen po

mahoraga

Maitreya
byams pa
maitreya

One of the eight great bodhisattvas and the personification of the Buddha’s
activity. The future buddha who will follow Buddha Sakyamuni.

monk
dge slong
bhiksu

naga
klu

naga

perfect and complete buddha
yang dag par rdzogs pa’i sangs rgyas
samyaksambuddha

An epithet of buddhas, as distinguished from arhats, solitary buddhas, and
other beings of lesser realization.
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Prince Jeta’s Grove
rgyal bu rgyal byed kyi tshal

jetavana

See “Anathapindada’s Park.”

Samantabhadra

kun tu bzang po

One of the eight great bodhisattvas and the personification of the Buddha’s
aspirations.

Sarvanivaranaviskambhin
sgrib pa thams cad rnam sel

sarvanivaranaviskambhin

One of the eight great bodhisattvas and the personification of the Buddha’s
qualities.

six transcendent perfections
pharol tu phyin pa drug
satparamita

The practices of the bodhisattva path: generosity, disciplined conduct, patience,
diligence, meditative absorption, and wisdom.

solitary awakener
rang sangs rgyas

pratyekabuddha

son of noble family
rigs kyi bu
kulaputra

A teacher’s affectionate term of address to male disciples on the bodhisattva
path.
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thus-gone one
de bzhin gshegs pa
tathagata

Ugradatta
drag shul can gyis byin pa
ugradatta

A householder at the time of Buddha Acintyaprabhasa and a former
manifestation of Buddha Sakyamuni.

Vijayasambhava
rnam par rgyal ba ’byung ba
vijaysambhava

A monk at the time of Buddha Acintyaprabhasa and a manifestation of
Youthful Mafjusri.

yaksa
gnod sbyin
yaksa

Youthful Maiijusri

jam dpal gzhon nur gyur pa

mafijusrikumarabhiita

One of the eight great bodhisattvas and the personification of the Buddha’s

wisdom. The Chinese doesn’t reflect the “youthful” epithet (kumarabhuta), only
“Manfjusri.”

Akasagarbha

nam mkha’

nam mkha’i snying po

akasagarbha

One of the eight great bodhisattvas and the personification of the Buddha’s
blessings.
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Sakra
brgya byin
Sakra

One of the principal gods of Hinduism, king of the gods.”

Sravasti

mnyan yod

sravastt

This city in northern India was the capital of the ancient kingdom called
Kosala. It is the place where the Buddha gave many teachings, spent most of his

rain retreats, and defeated the six heretical teachers through fifteen miracles,
celebrated on the holiday of the Great Miracles.
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