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Summary


s.1
After an homage to Avalokiteśvara, the text begins abruptly with a dhāraṇī mantra. All the tathāgatas of the ten directions then praise Avalokiteśvara for expounding the dhāraṇī mantra and describe the benefits of the dhāraṇī. Avalokiteśvara is then praised by Maheśvara, his retinue, and all the bodhisattvas in the vajra maṇḍala who together recite the one hundred and eight names of Avalokiteśvara. After this eulogy, the buddha recommends praising Avalokiteśvara as a means to gain a variety of blessings and to understand the meaning of his one hundred and eight names.
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Introduction


i.1
The One Hundred and Eight Names of Noble Avalokiteśvara, Together with his Dhāraṇī Mantra is a short tantric work,1 which contains a praise to Avalokiteśvara in the form of this one hundred and eight names (or qualities). The text begins rather abruptly with a dhāraṇī mantra, which appears without any introduction. However, from the narrative that follows, where the buddhas of the ten directions praise Avalokiteśvara and the benefits of the dhāraṇī mantra, it appears that Avalokiteśvara himself must have expounded this dhāraṇī.




i.2
After the dhāraṇī, Avalokiteśvara is further praised by Maheśvara, along with his retinue, and all the bodhisattvas in the vajra maṇḍala, who jointly recite the one hundred and eight names of Avalokiteśvara. At the end of the text, the Buddha teaches that praising Avalokiteśvara can help beings obtain the Dharma and understand the meaning of Avalokiteśvara’s one hundred and eight names.




i.3
The One Hundred and Eight Names of Noble Avalokiteśvara, Together with his Dhāraṇī Mantra is one of several canonical texts that focus on Avalokiteśvara, the bodhisattva of compassion. It belongs to a genre of texts that extoll deities by listing their one hundred and eight names. Altogether, sixteen such works are included in the Kangyur and the present text is one of three of these texts dedicated to Avalokiteśvara (the other two are Toh 705 and Toh 706).23




i.4
As with the other texts in this category, the actual one hundred and eight names are difficult to identify in the text. It is often not entirely clear which names are to be considered independently, and which are to be taken in conjunction with other terms. Thus, without recourse to a commentary or other authoritative source to establish how the names are to be categorized, we did not attempt a numbering of the names.




i.5
Moreover, the Tibetan term mtshan (Skt. nāman) in the title of this text is also challenging to translate into English. In this translation we have rendered it “name”, although the content of the verses does not always constitute a list of proper names for Avalokiteśvara. Instead, they are often rather a list of his various qualities. In fact, an alternative translation of the term mtshan could render it “quality.”




i.6
Currently, no version of the work is extant in Sanskrit, Chinese, or other Buddhist languages. As mentioned above, there are two other works in the Degé Kangyur titled The Hundred and Eight Names of Noble Avalokiteśvara. Of these, Toh 705 is also found among the Tibetan Dunhuang corpus (for example, IOL Tib J 351),4 whereas Toh 706 appears to exist in the canons alone.5 Of these three texts, the one presented here (Toh 634) has nothing in common with the other two texts (Toh 705 and Toh 706), which are themselves closely related.




i.7
There is a text listed in the early ninth-century Phangthangma and Denkarma catalogs under the title The Hundred and Eight Names of Noble Avalokiteśvara (’phags pa spyan ras gzigs dbang phyug gi mtshan brgya rtsa brgyad pa), which is described as containing forty ślokas. However, according to Herrmann-Pfandt this does not refer to Toh 634, but rather Toh 705 or Toh 706.6




i.8
The present translation is based primarily on the two versions of this text preserved in the Degé Kangyur.7 Readings from other Tibetan canons based on the Comparative Edition (dpe bsdur ma) and the Stok Palace Kangyur were also considered.




The Translation


1.
The One Hundred and Eight Names of Noble Avalokiteśvara, Together with His Dhārāṇī Mantra




1.1
Homage to the bodhisattva mahāsattva8 Avalokiteśvara.




1.2
“namaḥ sarvabuddhabodhisattvānāṃ samanta·amogha·apratihataśāsanānām | nama ārya·avalokiteśvarāya mahābodhisattvāya vajrasattvāya vajravipulāya padmasaṃbhavāya padmayonaye || tadyathā | oṃ hrīḥkara śrīkara prabhākara vajrasattva vajrasaṃbhava padmasaṃbhava padmasāgara padmagocara varada mahākāruṇika kāruṇasaṃbhava hūṃ hūṃ dhara dhara dara dara vara vara mahākāruṇikamahāśuddhasattva svāhā ||9”




1.3
All the tathāgatas of the ten directions extended their right hands and anointed the head of the bodhisattva mahāsattva Avalokiteśvara, saying, “Excellent. It is excellent that you, the great accumulation of precious qualities, have expounded this dhāraṇī mantra and thereby taught sentient beings the Dharma from which buddhas arise. Sentient beings become utterly pure simply by hearing this. Whoever hears, retains, reads, and understands this dhāraṇī mantra will accomplish all abundant qualities and supreme purity.”




1.4
Then the lord of gods, Maheśvara,10 pervading several hundred thousand yojanas and spreading throughout the three worlds, along with his retinue, and all the bodhisattvas gathered in the vajra-maṇḍala, bowed their heads. Then, they praised noble Avalokiteśvara with these one hundred and eight names called Lord of the Earth, the Playful Hero:




1.5
“You are the lord of the earth, inhabiting the vajra-maṇḍala. You are the master of the great qualities of all the three worlds. You are the owner of the immaculate, faultless, and luminous maṇḍala, The vast maṇḍala filled with compassion.




1.6
“You are the joyful, delighted, and eminent teacher.11 You are the fortunate one,12 liberated and in supreme peace.13 You are utterly pure and the master of great qualities. You wear a flower crown famous for its many purities.




1.7
“You are the most supreme one, the only eye of the three worlds, You bestow what is supreme and grant the treasure of all beings. Since you are immeasurable, you appear for immeasurable eons. You provide protection, are graceful, and radiate purity and luminosity.




1.8
“You are the owner of the jewel crown, emanated from a vajra. You are the only hero14 of the three worlds, with lotus eyes. You are an ocean of learning, more brave than all beings. You are the supreme liberator of all beings.




1.9
“Your earrings flutter15 and you hold a pure lotus. You have a topknot, in which resides the lord, the well-gone one. Your body is suitable to be adorned with good morality and qualities. You also hold weapons that swirl like a great storm.




1.10
“You are the cause of virtue and the cause of bestowing the sacred.16 You are the cause of moral enjoyment and of supreme great bliss. You are the only cause of the sphere of activity of the supreme circle. You are the only bridge17 to liberate the three worlds.




1.11
“You are the adornment of the supreme maṇḍala, and you are blameless. You serve as the support for the adornment of golden light. Due to the sameness of all things, you are equal to the incomparable. You hold the garland adorned with expanding light reaching the grounds.




1.12
“You are the greatest of the great, and unimpeded.18 You have cleared away all previous darkness, and are without afflictions. Your good action is pure, and your domain is pure. In the proper manner, your maṇḍala is vast and pure.




1.13
“You are the lord of three worlds, arisen from a lotus. You are the lord of the blissful and vast three worlds. You are the lord, an expert in imperturbable yoga. You are the great tathāgata, the most supreme and vast.




1.14
“You are adorned with an ornament of jewels and19 a vajra. You are adorned with lotuses and appear from Mount Meru. You are the holder of virtue, the only holder of great qualities. You enjoy happiness and are the lord of the great guides.




1.15
“You are endowed with prayers as vast as an ocean. You liberate beings in the pitfalls of existence. Equal to the earth, you behold everything. You are the fortunate one, illuminator of thousands of eons.




1.16
“With the supreme vajra you possess a playful maṇḍala. You are the holder of a maṇḍala filled20 with many qualities. You have virtuous characteristics and heroic powers. Your domain knows reality, the taste of the Dharma.




1.17
“Your crown is decorated with a disk of red drops. You are the master of one hundred great gods and lord of the thirty-three gods. All rulers21 of gods and demigods pay homage to you. You possess one hundred types of diligence and a thousand skills.




1.18
“You have one hundred types of merit and wield one hundred weapons. You possess one hundred lotuses and emanate from a lotus. You appear elegantly in the center of a hundred maṇḍalas. “You hold one hundred Dharmas and teach one thousand supreme teachings.




1.19
“You are praised by many thousands of buddhas. You are the learned one for many billions of eons. You are the heroic figure in many maṇḍalas. You are the teacher who has the power of Lokāntara.22




1.20
“You are seated in the center of a vast and stainless maṇḍala. Your flower crown disperses exultation and arrogance. You wear white silk garments, radiating light. The maṇḍala of your mind is23 adorned with compassion.




1.21
“You turn trifles into gold‍—infinite and inexhaustible. You are a master adorned24 with the sun light of the hero. Your maṇḍala of gems shines like the moon. You hold the supreme lotus opened by the sun.




1.22
“You are known as the god who bears the flower and the sword. The one with three crests,25 son of Brahmā, and lord of beings.26 You are of supreme venerable family, born in the best family. You illuminate your own family, and belong to the maṇḍala of Mahendra.27




1.23
“You are of the supreme family of the good lotus and marked with a bindu. Your excellent eyes28 support the gods of virtue. You are the lord, the holder of many secret mantras. You are sovereign before whom the great assembly gathers.




1.24
“Your three pure eyes beautify the maṇḍala. With a voice like the kalaviṅka bird you pacify people’s aversion. You wield powerful weapons like the arrow and the bow. You are a powerful deity who conquers using strength and exertion.




1.25
“You are elegantly adorned with various ornaments. You are praised by many victorious ones and vidyāmantra holders. You are sincerely praised by those who delight the perfect29 assembly.30 You truly liberate from the terror of sea monsters.




1.26
“You have many bodies and thoroughly bestow happiness and joy. Your maṇḍala has the special quality of ascending to the heavens. Being incomparable, you possess incomparable strength. You shine with the great supreme qualities of courage.31




1.27
“You are Avalokiteśvara, most learned in the world Your maṇḍala is at the center of the earth’s maṇḍala. Your many thousands of light rays are inexhaustible. You dispel all the dust of the afflictions.




1.28
“Free from extremes, you see everything. You are at perfect peace and your domain is superior to all. In purpose and method, you are the sole hero for sentient beings. You are the sun that holds the excellent vehicle.




1.29
“You found faith in discipline, generosity, and morality. You have destroyed all the defilements of living beings. You are the teacher who delights in excellent intelligence. You are the blissful one, possessing garments and ornaments‍—light and varied.




1.30
“You act fearlessly in being a bhagavān. You always bestow the supreme of all virtues. Your mind has discovered the liberation taught by the victorious one. Your enjoyment of bliss32 is amplified and immaculate.




1.31
“The sphere of your face is expansive and spotless. Among humans, those free from craving, and Śakra, you are like a supreme hand.33 You are the lord who has seen many worlds. Your strength, family, and power are great.




1.32
“You are equal to the Buddha, and equal to the supreme precious Dharma. You are equal to the Saṅgha, are free from attachment, and are hard to defeat. You are superior in three unique ways and equal to a great, supreme jewel. You are the omnipresent master and have removed the dust of three afflictions.




1.33
“Homage to you, supreme Vajrasattva. You hold a pure lotus in the palm of your hand. On your topknot you bear a beautiful crown. From the top of your head boundless lights stream forth‍—homage to you!”




1.34
Then the Bhagavān, the self-appearing dispeller of darkness, Spoke firmly with a voice like a great drum: “The one hundred and eight names are a praise, A supreme vajra song that removes faults and embodies goodness.




1.35
“When those who constantly wish for supreme virtue Perform praise34 to Avalokiteśvara, In no time they will obtain the Dharma, Which is the great supreme enjoyment of qualities.




1.36
“If a person regularly praises with these verses, Avalokiteśvara will bestow them a gift. No misdeeds whatsoever will befall them And all their wishes will be effortlessly achieved.




1.37
“They will not be blemished by the stains of misdeeds‍— Thus they will recognize the good path and travel it. As the lotus-born one is the only worthy protector of the three worlds, They will practice the supreme Dharma, which is like that!35




1.38
“Thus, those who wish to accomplish these unique names, And who constantly wish for happiness, Should regularly praise Avalokiteśvara, The lord of all beings who appeared from a lotus.”




1.39
Thus ends “The One Hundred and Eight Names of the Bhagavān, the Guru, Noble Avalokiteśvara, Together with his Dhāraṇī Mantra.”





Notes

1. This text is classified as an Action Tantra (kriyātantra, bya ba rgyud). For more on this class of tantras, see the Knowledge Base page.

2. [note 55e67383…]

3. This text, Toh 874, and all those contained in this same volume (gzungs ’dus, e), are listed as being located in volume 101 of the Degé Kangyur by the Buddhist Digital Resource Center (BDRC). However, several other Kangyur databases‍—including the eKangyur that supplies the digital input version displayed by the 84000 Reading Room‍—list this work as being located in volume 100. This discrepancy is partly due to the fact that the two volumes of the gzungs ’dus section are an added supplement not mentioned in the original catalog, and also hinges on the fact that the compilers of the Tōhoku catalog placed another text‍—which forms a whole, very large volume‍—the Vimala­prabhā­nāma­kālacakra­tantra­ṭīkā (dus ’khor ’grel bshad dri med ’od, Toh 845), before the volume 100 of the Degé Kangyur, numbering it as vol. 100, although it is almost certainly intended to come right at the end of the Degé Kangyur texts as volume 102; indeed its final fifth chapter is often carried over and wrapped in the same volume as the Kangyur dkar chags (catalog). Please note this discrepancy when using the eKangyur viewer in this translation.

4. See Dalton and van Schaik 2006, p. 79 on IOL Tib J 321/3, and references to other Dunhuang documents containing witnesses of that work. The authors also note that “the Sarvatathāgatatattvasaṃgrahatantra, which contains invocations of the 108 names of several deities, including Avalokiteśvara (Q.112: 91a.2–91b.7) [but the stand-alone work in Toh 705/900 and from Dunhuang] is not the same as, or even close to, the passage in the tantra.

5. Dalton and van Schaik 2006, p. 100 identifies another “Hundred and Eight Names of Avalokiteśvara” in Dunhuang document IOL Tib J 367/2, but state that it differs from all the works discussed above.

6. Herrmann-Pfandt 2008, pp. 254–55, no. 440 (Phangthangma no. 423).

7. These are Toh 634, found in vol. 91 (rgyud ’bum, ba), folios 105.a3–107.a and Toh 874, vol. 100 (gzungs, e), folios 100.b–103.a.

8. The Yongle, Kangxi, Narthang, and Lhasa editions add sems dpa’ before chen po, to read bodhisattva-mahāsattva.

9. This dhāraṇī could be translated into English as follows: “Homage to all the buddhas and bodhisattvas whose instructions are in every way unfailing and irreproachable! Homage to the noble Avalokiteśvara ‍— a great bodhisattva, vajra being, with the magnitude of a vajra, arisen from a lotus, taking birth from a lotus! The dhāraṇī is as follows: ‘Om̐, you inspire with modesty (hrī), you bring splendor (śrī), and you bring light (prabhā)! O vajra being, arisen from a vajra, arisen from a lotus, a lotus-ocean, lotus-domain, the boon-giver, very compassionate, a source of compassion, hūṃ hūṃ! Preserve, preserve, destroy, destroy, ward off, ward off! O being of great compassion and great purity, svāhā!’

10. In The Basket’s Display, the Bhagavān is asked about the qualities of the bodhisattva Avalokiteśvara and answers: “Āditya and Candra came from his eyes, Maheśvara came from his forehead, Brahmā came from his shoulders, Nārāyaṇa came from his heart, Devi Sarasvatī came from his canines, Vāyu came from his mouth, Dharaṇī came from his feet, and Varuṇa came from his stomach.” Toh 116, 1.22.

11. ston pa po: ston pa’o (Narthang, Lhasa and Stok).

12. skal pa: bskal pa (Yongle, Kangxi, Narthang, Choné, and Lhasa).

13. According to Narthang version, the interpretation could be the ocean of peace; zhi ba’i mchog: zhi ba’i mtsho (Narthang). Stok reads “You are the fortunate one, foremost in utter peace.”; bskal pa bzang po rnam par zhi ba’i gtso.

14. Here we read gcig pu dpa’ bo as dpa’ bo gcig pu, “the only hero.”

15. mgul: ’gul (Yongle, Lithang, Kangxi, and Choné). The noun mgul, “neck” (alt. mgul chings, “necklace”) in the Degé edition does not fit with the following word zhing (which appears in every version), indicating that the preceding term must be a verb.

16. rtsol: stsol (Degé [gzungs], Yongle, Lithang, Kangxi, Narthang, Choné, Lhasa, and Stok).

17. zom pa: zam pa (Yongle, Lithang, Kangxi, Narthang, Choné, Lhasa, and Stok).

18. thogs pa (Degé, Stok). thog ma (Yongle, Lithang, Kangxi, and Choné).

19. gyi: te (Stok, Narthang and Lhasa).

20. rnam grangs khyad par: rnam grags khyab par (Degé [gzungs], Yongle, Lithang, Kangxi, and Choné). Here the translation “filled” (khyab pa) has been preferred.

21. byas: bcas (Stok, Narthang and Lhasa).

22. One of the thousand buddhas. See The Good Eon. Toh 94, 2.A.47. Alternatively, simply “supramundane power” is meant.

23. las: lags (Stok, Narthang and Lhasa).

24. brgya: rgyan (Stok, Narthang and Lhasa).

25. This could possibly also be a personal name; Triśikha. Among other things, this can also refer to a trident.

26. This could possibly also be a personal name; Prajāpati.

27. One of the thousand buddhas, see The Good Eon. Toh 94, 2.A.36.

28. This could possibly also be a personal name; Sulocana. Sulocana is one of sixteen bodhisattva-mahāsattvas in The Root Manual of the Rites of Mañjuśrī. Toh 543, 4.69.

29. Following dga’ (Degé, Stok). dag (Degé [gzungs], Yongle, Lithang, Kangxi, Choné).

30. mchod: mchog (Stok, Narthang and Lhasa).

31. Assuming that stabs gshegs translates the Sanskrit vikrānta. It is also possible that it could be a personal name; Vikrāntagāmin, as found in The Good Eon. Toh 94, 2.A.23.

32. bde ba: bde la (Stok, Narthang and Lhasa).

33. Translation of this line is tentative. Here we have rendered Degé, which reads: mi dang sred med brgya byin lag pa’i mchog. Stok reads: ming dang srid med brgya byin lag pa’i mchog.

34. stod: bstod (Yongle, Lithang, Kangxi, Narthang, Choné, and Lhasa).

35. de ’drar: de ’dra’i (Narthang and Lhasa).



Glossary


affliction
nyon mongs
kleśa
 Use standard definition
 





Avalokiteśvara
spyan ras gzigs
spyan ras gzigs dbang phyug
avalokiteśvara
 Use standard definition
 





Bhagavān
bcom ldan ’das
bhagavat
 Use standard definition
 





bliss
bde
sukha




bodhisattva
byang chub sems dpa’
bodhisattva
 Use standard definition
 





bodhisattva-mahāsattva
byang chub sems dpa’ sems dpa’ chen po
bodhisattvo mahāsattvaḥ
 Use standard definition
 





Brahmā
tshangs
brahmā
 Use standard definition
 





buddha
sangs rgyas
buddha
A fully awakened being; when spelled with a capital letter it refers to the Buddha Śākyamuni, unless another buddha is specified.






defilement
dri ma
Karmic stains.






demigods
lha min
asura
 Use standard definition
 





Dharma
chos
dharma
 Use standard definition
 





dhāraṇī mantra
gzungs sngags
dhāraṇīmantra
 Use standard definition
 





domain
spyod yul
gocara
An individual’s sphere of activity and influence; literally, a pasture or place where cows roam.






generosity
sbyin
dāna
 Use standard definition
 





intelligence
blo gros
mati




kalaviṅka bird
ka la ping ka
kalaviṅka
 Use standard definition
 





lord of the gods
lha’i dbang po
devendra
 Use standard definition
 





Mahendra
dbang chen
mahendra
“Great Lord,” the supreme worldly god (his true identity varies from text to text); the name of one of the Brahmās; a frequent epithet of Śiva.






Maheśvara
dbang phyug chen po
maheśvara
One of the gods of the pure realms. This is a frequently used name for Śiva and often synonymous with Īśvara, though sometimes they are presented as separate deities.






maṇḍala
dkyil ’khor
maṇḍala
Literally a “disk” or “circle.” In ritual contexts, the maṇḍala is often a sacred space on the ground or a raised platform, arranged according to a pattern that varies from rite to rite.






misdeed
sdig pa
pāpa
Karmically relevant negative actions of body, speech, and mind. Also often translated as “sin,” “transgression,” “wrongdoing,” “misdeed,” etc., all indicating the moral overtones of this kind of action.






morality
tshul
śīla
 Use standard definition
 





Mount Meru
lhun po
Meru
 Use standard definition
 





Saṅgha
dge ’dun
saṅgha
 Use standard definition
 





Sulocana
spyan bzang
sulocana
 An epithet of Avalokiteśvara in this text, but elsewhere one of the sixteen great bodhisattvas.
 





tathāgata
de bzhin gshegs pa
tathāgata
 Use standard definition
 





thirty-three gods
sum cu gsum
trāyastriṃśa
 Use standard definition
 





three worlds
khams gsum po
traidhātu
 Use standard definition
 





topknot
thor tshugs
 A tuft or protuberance on the head. It may refer to the uṣṇīṣa atop a buddha’s head. It can also refer to a topknot of hair.
 





Vajrasattva
rdo rje sems
vajrasattva
 Use standard definition
 





vehicle
theg pa
yāna
A “way of going,” which primarily means a path or a way. It can also mean a conveyance or carriage, which is represented in the Tibetan “carrier,” and therefore is also translated into English as “vehicle.”






victorious one
rgyal ba
jina
An epithet for a buddha.






Vikrāntagāmin
stabs gshegs
vikrāntagāmin
 The name of a buddha. See The Good Eon <Reference Toh 0094>.
 





well-gone one
bde gshegs
sugata
 Use standard definition
 





yojanas
dpag tshad
yojana
 Use standard definition
 





Śakra
brgya byin
śakra
 Use standard definition
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