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Summary


s.1
The Chapter of the Teaching on the Threefold Restraint is the first chapter of the Heap of Jewels collection (Skt. Ratnakūṭa). Amidst an extraordinary scenario described in a long narrative frame, the Buddha is teaching at Vulture Peak Mountain when Mahākāśyapa asks questions pertinent to those seeking awakening. The Buddha’s response is to give a teaching on the absence of self, explaining that conceptualizing the dharmas of the buddhas amounts to self-grasping. This discussion about the absence of self establishes a philosophical foundation for the remainder of the sūtra, which mostly centers on the principles of ethical discipline. Describing practices to be adopted or abandoned, along with predictions about the Dharma’s future decline, the Buddha addresses both bhikṣus and householder bodhisattvas with lists that cover different levels on the bodhisattva path. The Chapter of the Teaching on the Threefold Restraint exemplifies in this way the focus on bodhisattva ethics that some scholars have identified as the unifying thread among the different texts contained in the Heap of Jewels collection.
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Introduction


i.1
The Chapter of the Teaching on the Threefold Restraint1 is the first chapter of the Heap of Jewels (Skt. Ratnakūṭa) collection.2 The chapter begins while the Buddha is teaching at Vulture Peak Mountain and Mahākāśyapa asks questions about achieving complete awakening. This prompts the Buddha to discuss the absence of self, setting the philosophical foundation for the rest of the sūtra. The chapter then turns to ethical discipline, outlining practices for both monastic and lay bodhisattvas, and includes predictions about the future decline of the Dharma. This emphasis on bodhisattva ethics is a common thread throughout the Heap of Jewels.




i.2
The Heap of Jewels is an early collection of forty-nine texts that is found in both the Tibetan Kangyur and the Chinese Tripitaka. Individual texts from this collection were translated into Chinese as early as the second century,3 but it is only later that the Heap of Jewels would appear as such in the Chinese and Tibetan canons. Scholars tend to agree that the collection can be traced to the renowned South Indian translator Bodhiruci (d. 727), who compiled the Chinese version of the Heap of Jewels at the beginning of the eighth century.4 In this compilation, Bodhiruci utilized twenty-three existing translations, retranslated fifteen texts, and translated eleven texts.5 The Tibetan version of this collection apparently follows the Chinese arrangements, leading scholars to hypothesize that it was modeled on Bodhiruci’s compilation,6 with some texts being directly translated from Chinese.7




i.3
The collection’s pre-Bodhiruci history remains unclear. It is noteworthy that most early Indian sources cite individual works independently, rather than as parts of a larger collection.8 When the term Heap of Jewels appears in early works, it typically refers to a single text of the collection‍—now known as the Kāśyapaparivarta‍—rather than the entire collection.9 Evidence suggests, however, that some form of the Heap of Jewels collection could have existed before the time of Bodhiruci in India or Central Asia.




i.4
The Heap of Jewels is heterogeneous, containing various types of Buddhist texts. It includes Foundational Vehicle texts, portions of the vinaya, jātakas, prajñāpāramitā texts, pure land texts, and dhāraṇīs. In her classic article about this collection, Priscilla Pedersen notes how some scholars see unity in terms of Great Vehicle themes throughout the collection, while others see it as too diverse to possess any genuine cohesion. For Pedersen, this very diversity might suggest that the compilers intended to create a representative sampling of Buddhist scripture.




i.5
Urich Pagel’s analysis of the Heap of Jewels indicates that the sūtras included in the collection present diverse perspectives on lay and monastic ideals. Some texts assert that the bodhisattva path requires a monastic environment, while others place it firmly within reach of lay practitioners. In his view, both positions are advocated with equal conviction throughout the collection. Pagel also mentions that this focus on the bodhisattva path led scholars like Friedrich Weller and Nancy Schuster to identify bodhisattva ethics as the unifying thread among the forty-nine texts.10 The Chapter of the Teaching on the Threefold Restraint perfectly exemplifies this focus on bodhisattva ethics, centering on the principles of ethical discipline. Pagel classifies this sūtra as part of the category of sūtras in the Heap of Jewels “that propound the monastic environment as the preferable setting for a bodhisattva’s training,” which is at least partially true, since approximately two thirds of the sūtra is addressed to bhikṣus. However, the text also dedicates a significant portion to instruction for householder bodhisattvas, and this stands out as one of its defining characteristics.11




i.6
Interestingly, the term we render as “restraint” (sdom pa) in the title of this sūtra, which is often also translated as “vow,” only appears three times in the body of text, once in a negative context describing vows forsaken by bhikṣus and twice as vows that will be restored and purified. Thus, the precise meaning of sdom pa gsum (Skt. trisaṃvara) in the title remains elusive within the text itself. This expression should not be confused with the common “three vows” framework of Tibetan Buddhism, which derives from the tantric tradition and refers to the vows of śrāvakas, bodhisattvas, and tantric adepts.12 In his study of three-vow theories in Tibetan Buddhism, Sobisch discusses several other interpretations of a threefold set of vows known to Tibetan authors and found in Indian literature. In the Abhidharmakośa, for instance, the three vows refer to (1) the pratimokṣa vows associated with the desire realm, (2) the vows of the form realm, and (3) the uncontaminated vows maintained by noble beings who have transcended the three realms. In the Vinaya tradition, they may refer to (1) upāsakas, (2) śrāmaṇeras, and (3) bhikṣus. Sobisch also mentions alternative threefold classifications such as the body, speech, and mind vows from The Śrāvakapiṭaka, and the three from the Great Vehicle tradition: refraining from wrong behavior, gathering virtuous factors, and establishing benefit for beings.13 The Chapter of the Teaching on the Threefold Restraint can be viewed through those different classificatory lenses, as it contains elements that align with several different categories. However, no single classification can be definitively established as the most applicable.




i.7
Nonetheless, it could be speculated that The Chapter of the Teaching on the Threefold Restraint reflects most closely the three-vows system found in the Vinaya, though not entirely and in reverse order. The sūtra first addresses rules and advice for bhikṣus, then presents philosophical points regarding the general category of śramaṇas and brahmins14‍—teachings that could be seen as paralleling guidance on view and conduct for monastics in training (śrāmaṇeras)‍—then it concludes with instructions for householder bodhisattvas, a clear reference to upāsakas. This structure appears to invert the traditional presentation of these three categories of the followers of the Buddha.




The contents of The Chapter of the Teaching on the Threefold Restraint


i.8
The Chapter of the Teaching on the Threefold Restraint can be divided into six sections: (1) the narrative frame, (2) teachings on the absence of self, (3) advice on ethical discipline and cautionary predictions for bhikṣus, (4) a short interlude about on the right view and conduct of śramaṇas and brahmins, (5) advice for householder bodhisattvas, and (6) the conclusion.




(1) The narrative frame


i.9
The first section of the sūtra consists of a long narrative frame that unfolds over twelve folio-sides. This constitutes one of the longest narrative openings among the Great Vehicle sūtras.




i.10
This section opens with a detailed description of Vulture Peak Mountain, the most common setting for the Buddha’s teachings in the Heap of Jewels collection. The mountain, where the sūtra’s teachings take place, is portrayed through its diverse inhabitants and natural features. The text describes various semidivine beings dwelling there‍—including kinnaras, kiṃpuruṣas, yakṣas, and rākṣasas‍—alongside packs of wild animals and numerous species of birds. The landscape is enriched by trees, flowers, and aquatic flowers. The narrative also depicts a remarkable natural phenomenon: a great cloud that forms at midnight, bringing forth rain with eight distinct qualities. The mountain hosts special grass of various properties, and its terrain is dotted with springs, ponds, and pools containing lotus flowers of every color.




i.11
Next follows an ornate description of a majestic sapphire lotus seat upon which the Buddha is seated cross-legged. This extraordinary seat features an indestructible vajra-like stalk, petals of pure Jambū River gold, beryl jewels, fragrant sandalwood, and emerald anthers. Spanning an ocean’s breadth, the seat draws countless divine and semi-divine beings who gather there. The Buddha is accompanied by an assembly of eight thousand bhikṣus, including several well-known figures‍—among them are the five companions who joined Prince Siddhārtha during his period of austerities and witnessed his first turning of the wheel of Dharma at the Deer Park. The audience also includes eight thousand bodhisattvas led by Samantabhadra and Mañjuśrī. The extensive list of bodhisattva names closely mirrors that found in The Stem Array, the final chapter of The Buddhāvataṃsakasūtra,15 providing a remarkable example of intertextuality among Great Vehicle sūtras. The assembly is completed by five hundred bhikṣuṇīs‍—including Mahāprajāpatī Gautamī, the Buddha’s aunt and stepmother who became the first bhikṣuṇī and later attained arhatship, and Yaśodharā, Prince Siddhārtha’s wife and the mother of their son Rāhula‍—along with five hundred upāsakas and five hundred upāsikās.




(2) Teachings on the absence of self


i.12
In this remarkable setting, the Buddha is already teaching when venerable Mahākāśyapa respectfully asks him a series of questions, setting in motion the second section of this chapter. Mahākāśyapa, who is the main interlocutor of the Buddha in the sūtra, as is the case in many other sūtras of the Heap of Jewels, asks, “What are the dharmas that beings who seek the buddhas’ qualities, powers, and fearlessnesses should adopt and abide by? What are the dharmas through which they will be ripened? What are the dharmas through which they will not regress from and obtain unexcelled, perfect, and complete awakening?” These questions lead to the Buddha’s first teaching, which centers on the absence of self. In response to Mahākāśyapa, the Buddha says that conceptualizing the dharmas of the Buddha is a departure from the dharmas of the Buddha, since “thinking about the dharmas of the Buddha is grasping at a self.” Those who think in that way “should not be said to have perfectly set out toward unexcelled, perfect, and complete awakening.”




i.13
The Buddha then refers to the conditionings of existence, alluding to the ideas contained in the teachings on dependent origination and the four truths of the noble ones. Grasping at a self, the Buddha says, leads to thought, conceptualizing, discriminating and so forth, up to taking rebirth and consequently being enmeshed in dwelling on “pleasant and unpleasant phenomena,” and being “bound by perception,” which he says is the basis of desire, hatred, anger, and ignorance. In this sequence, even awakening is said to be construed as existent and consequently having a concept of self, which leads the Buddha to state that those who think in such a way should not be called bodhisattvas. Yet the Buddha also says, “the perfection of beings is the perfection of awakening.” So awakening is “the perfection of that which is an illusion.”




i.14
This last passage serves as a direct prelude to one of the sūtra’s most well-known statements, which appears shortly afterward in the text. Explaining to Mahākāśyapa that, when he wishes, he can even accept concepts that are inconsistent with the dharmas that are consistent with reality, the Buddha quotes himself, saying, “Therefore, I have said, ‘the world is in opposition to me; I do not dispute with the world.’” As this passage seems to indicate, this statement does not originate with The Chapter of the Teaching on the Threefold Restraint. Rather it is referring to a statement that is found both in the Pāli canon, in The Saṃyuttanikāya, and in its Great Vehicle recension, The Saṃyuktāgama. In both cases, the referenced passage is a little longer.16 The passage is also cited by Buddhapālita, Bhāviveka, and Candrakīrti in their commentaries to the Mūlamadhyamakakārikā,17 and seems to have contributed to Candrakīrti’s view on conventional reality.18




i.15
This section concludes with an explanation of how concepts of “I” and “mine” perpetuate suffering through leading to clinging to falsehoods, possessiveness, social distractions, destruction of ethical discipline, and the creation of ill will and anger.




(3) Advice on ethical discipline and cautionary predictions for bhikṣus


i.16
This section is the longest in the sūtra and focuses on guidelines for the bodhisattva path, addressing bhikṣus. Continuing the discussion about emptiness, it opens with the statement that in “the conduct of a bodhisattva there is no conduct whatsoever.” This seeming contradiction sets the tone for an extensive discussion about bodhisattva ethics‍—while specific moral practices are prescribed, they must be undertaken with the understanding that both the practitioner and the actions themselves are empty of inherent existence.




i.17
The text presents a series of lists, typically containing twenty or fewer items, that alternate between practices to abandon and those to adopt. The lists also include prophecies about the decline of the Dharma, focusing on moral decline among bhikṣus and their inappropriate relationships with bhikṣuṇīs and women in general. Throughout this section, special emphasis is placed on the crucial role of renunciation and maintaining proper practice during periods of spiritual decline. Despite its sobering predictions, the sūtra also mentions that some followers who will preserve and protect the authentic teachings, especially the teachings in this sūtra, will receive benefits for their dedication.




i.18
This section also presents a philosophical exploration of key Buddhist concepts belonging primarily to Abhidharma literature: the interplay between emptiness and imputation, the fundamental nature of the Thus-Gone One, the twelve sense fields, and the distinction between Dharma and non-Dharma. In this section, detailed dialectical responses for wise bhikṣus to use when questioned are provided.




i.19
Finally, in a dialogue between the Buddha and Mahākāśyapa, the text outlines three sets of four factors that impede spiritual progress. The first set describes conditions preventing disenchantment with saṃsāra. The second set of obstacles includes having a young and healthy body without hindrances, possessing power, being obsessed with sense pleasures, and having a mind that seeks intoxication rather than wisdom. The final set identifies four circumstances that lead to forsaking awakening: the burden of past evil deeds, actions that harm the Dharma, experiencing the results of nonvirtuous actions, and being widely praised as a teacher despite lacking genuine understanding.




(4) A short interlude about the right view and conduct of śramaṇas and brahmins


i.20
This short section focuses on the nonconceptual nature of authentic conduct while warning about future decline into conceptual misunderstanding. The section opens with the Buddha telling Mahākāśyapa that there is a single Dharma that is practiced by śramaṇas and brahmins, that is, “their minds do not dwell on any phenomena.” This involves not grasping at any characteristics through the five senses or the five aggregates. Consequently, presuming or imputing awakening in terms of ethical discipline, seeking learning, or shame and embarrassment are said not to be the Dharmas practiced by śramaṇas and brahmins.




i.21
Discussing the nature of presumptuousness, this section presents the idea that all conceptual thinking is presumptuous, including concepts like I, mine, gender, liberation, becoming liberated, nirvāṇa, and even thinking about emptiness. Just as the sky does not think “I am the sky,” so too do śramaṇas and brahmins not think “I am a śramaṇa,” or “I am a brahmin.” If bhikṣus staying in isolated places conceptualize anything from “vision is impermanent” to “I shall attain peace,” they will not be practicing the conduct of a śramaṇa, since someone who conceptualizes what they see cannot have one-pointedness of mind. One-pointedness means not observing any phenomena.




i.22
This section also includes prophecies about the decline of the Dharma in terms of future misunderstandings such as, for example, teaching dreams to be truly real due to a literal interpretation of the Buddha’s similes. It says that some bhikṣus will make false claims of attainment and discuss emptiness superficially, whereas the ones who understand the essence of pure conduct will be extremely rare, fearing for their lives, suffer being slandered, and be completely forsaken.




i.23
The qualities of a bodhisattva’s stable mind and training are also described in this section. The first essential quality of a bodhisattva is to be stable in not resting the mind on any phenomenon. The nature of this stable mind involves generating extraordinary resolve and the willingness to worship countless buddhas, train for countless eons, take repeated human births, be satisfied with even one line of Dharma teaching, and endure extreme hardships for awakening. Such a stable mind will generate a lot of merit. A bodhisattva should train in this stable mind intensively while not cognizing a single instant of thought. The ultimate object of training is then said to be the stability of mind itself.




(5) Advice for householder bodhisattvas


i.24
This section outlines training instructions for householder bodhisattvas. Mahākāśyapa’s question regarding the appropriate cultivation of householder bodhisattvas frames the entire section. This is answered once more through several lists that describes things to adopt, things to avoid, the results of engaging in such manners, things that can obstruct such progress, and so forth. This section provides a framework for householder practitioners, emphasizing both spiritual development and ethical conduct.




i.25
This section also describes essential attitudes householder bodhisattvas should maintain to understand impermanence and how to use wealth for spiritual purposes. These include seeing life to be as temporary as a messenger’s overnight lodging, successfully accumulating wealth for offering, not having attachment to wealth, and not planning or accumulating wealth for family members. Three qualities that make householder bodhisattvas irreversible from complete awakening are also outlined; these involve helping parents that are non-devoted, unethical, or miserly to develop devotion, ethical discipline, generosity, and so forth.




i.26
Attitudes that cause householder bodhisattvas to settle for lesser forms of awakening, such as the śrāvaka path or the pratyekabuddha path, rather than pursue complete buddhahood for the benefit of all beings are described in this section. This section also talks about the karmic relationship between certain negative actions and physical appearances in future lives. Finally, it discusses how the proper attitude and dedication can transform householder life into a path to awakening. It describes attitudes that can help the householder bodhisattva to avoid getting caught in sensual pleasures, maintain focus on awakening while living in the world, and swiftly progress toward complete awakening.




(6) Conclusion


i.27
In the concluding section, Mahākāśyapa asks the Buddha what the title of this sūtra is and how it should be retained. The Buddha gives three titles under which the sūtra should be retained: The Chapter of the Teaching on the Threefold Restraint, The Statement on the Training of the Bodhisattvas, and The Recitation of All Dharmas. Then Mahākāśyapa, along with everyone else in the assembly, and the world with its devas, gandharvas, humans and nonhumans, rejoice and praise what the Buddha has said. The sūtra concludes saying that this chapter is the first of the hundred thousand chapters of the great Dharma discourse Heap of Jewels.




Translations of The Chapter of the Teaching on the Threefold Restraint: Past and Present


i.28
There is no known extant Sanskrit source text for The Chapter of the Teaching on the Threefold Restraint. According to the colophon of the Tibetan translation, the sūtra was translated, edited, and finalized by the Indian preceptors Jinamitra and Surendrabodhi, and the senior editor and translator Bandé Yeshé Dé, who were active in Tibet during the late eighth and early ninth centuries. The title of the sūtra is listed in both the Denkarma (dated to 812 ᴄᴇ)19 and Phangthangma catalogs, which further attest to its translation by the early ninth century.20 The sūtra was translated twice into Chinese: by Dharmakṣema (Ch. 大方廣三戒經, Taishō 311),21 between the years 414 and 426 ᴄᴇ and by Bodhiruci (Ch. 三律儀會, Taishō 310.1),22 between the years 706 and 713 ᴄᴇ.23 This English translation was prepared based on the Tibetan translation in the Degé Kangyur in consultation with the Comparative Edition (dpe bsdur ma) and the Stok Palace Kangyur, making reference when necessary to the Chinese canonical versions. To our knowledge, this is the first time this sūtra has been translated into a European language.




The Translation


1.
The Noble Great Vehicle Sūtra 

“The Chapter of the Teaching on the Threefold Restraint” from the Hundred Thousand Dharma Discourses of the Great Heap of Jewels




1.1
Homage to all buddhas and bodhisattvas. 

Thus did I hear at one time. The Blessed One was dwelling in Rājagṛha, at Vulture Peak Mountain, the king of mountains, which was high, lofty, majestic, and broad, replete with all kinds of crops, and filled with various kinds of flowers, garlands, and incense. There, congregations of kinnaras and kiṃpuruṣas24 wandered, and many types of yakṣas, rākṣasas, and piśācas dwelled. Packs of wild animals wandered there too, that is, packs of lions, tigers, elephants, rhinoceros, bears, hyenas, leopards, buffalos, antelopes, śarabhas, oxen with split blue lips, deer, sheep, and monkeys. Likewise, many hundreds of thousands of types of birds resided there, such as parrots, mynas, cuckoos, jīvaṃjīvaka birds, swans, curlews, peafowls, fowls,25 kaḍaka birds, geese, captivating swans, francolins, edanumakākadhenu birds, the bird called “dandha,” kadaruha birds, Indian peafowls, ruddy shelducks, birabata birds, supreme vajra birds, kāraṇḍa ducks, whooper swans, kukkuḥa birds, dhanapāla birds, śami birds,26 śikhaṇḍa fowls,27 wild fowls, doves, crows, eagles,28 vultures, vāntāśāka birds, tsetsala birds, golden birds, falcons, hawks, alert hawks, owls, partridges, kapītaka birds,29 paṇṭika birds, sparrows, nawa sparrows, blue jays, chukar partridges, gaggod birds, hill mynas, katamaka birds, katsarutsaka birds, kararubeka birds, and so forth. Through the power of the Buddha, harm from attachment, anger, and ignorance did not befall them. They lived there without eating each other, since they perceived each other as their own parents.




1.2
Furthermore, at Vulture Peak, the king of mountains, there were many hundreds of thousands of types of trees with dense branches and lush vegetation under whose canopies, sages rested. There were pine trees, fig trees, Pipal trees, long pepper plants, lodhra tree, yellow sandal trees, myrobalan trees, malacca trees, belleric myrobalan trees, sal trees, palmyra trees, pongam trees, bayur trees, mango trees, rose apple trees, peach trees, kapittha trees, jujube tree, catechu trees, citron trees, pomegranate trees, walnut trees,30 tinduka trees, kudjaka tree, axlewood trees, chir pine trees, cardamom plants, bushes, banyan trees, coconut trees, silver date palm trees, kamala trees, flame of the forest trees, neem trees, balloon vines, niddyapilodi trees, frankincense trees, white dammar trees, hing trees, sandalwood trees, red sandalwood trees, upata trees, sakabija trees, garja trees, bigarja trees, turmeric trees, jackfruit trees, grape vines, cotton trees, parikṣatra trees, and hilastelha trees.




1.3
Many different flowers also grew on the plateaus of Vulture Peak, the king of mountains. These included mountain ebony flowers, magnolias, bignonias, sambac jasmines, royal jasmines, water lilies, yūthikā jasmines, dhanuṣkarī flower, hyacinth bean flowers, giant milkweeds gavataraṇi flower, kangsaguna flower, eḍākṣi flower, yellow jasmines, madatalika flower, and mañjūṣakas. Such were the various flowers that filled and beautified Vulture Peak, the king of mountains.




1.4
Furthermore, many aquatic flowers grew at Vulture Peak, the king of mountains, such as blue lotuses, lotuses, red lotuses, white lotuses, pangkaniritaka flowers, kankarola flowers, and great kankarola flowers. Those and other flowers beautified Vulture Peak, the king of mountains.




1.5
At midnight, a great cloud would regularly amass at Vulture Peak, the king of mountains. First the devaputra rain cloud would sound. Then, a rain endowed with the eight qualities of excellent water would fall softly and gently for the duration of a cow being milked. After satisfying the surroundings of Vulture Peak, the king of mountains, the deva clouds would disperse, clearing the sky early at dawn. Then, a cool, gentle, and soothing breeze would blow. All those things would cause the beings dwelling at Vulture Peak, the king of mountains, to thrive and be refreshed and satiated.




1.6
Just as flower garlands doused with water, after they are strung by a garland maker or an apprentice, become much nicer than before, so too would fresh grass grow flexible, fragrant, green, soft, and twisted to the right at Vulture Peak, the king of mountains. With a great cloud regularly massing there at midnight, the devaputra cloud sounding, a rain endowed with the eight qualities of excellent water would fall softly and gently for the duration of a cow being milked, with the deva clouds dispersing to clear the sky early at dawn. The color of the grass there would become similar to the feathers of a peacock’s neck, its fragrance like that of jasmine, and its texture like that of kācilindika cloth, such that stepping on it would give the impression of sinking four fingers deep, and lifting the feet up give the impression of being elevated31 four fingers high. One would never tire of beholding the flowers, vegetation, and fruits found there.




1.7
Moreover, at Vulture Peak, the king of mountains, there were also many springs, small and large lakes, ponds, and pools filled with fresh water. Blue, yellow, red, white, purple, and crystal-colored, fire-colored, and gold-colored lotus flowers, about the size of chariot wheels in height, grew from them. When cut, their fragrance would waft for the distance of a league throughout the four directions.




1.8
At the summit of the king of mountains, there was a great sapphire lotus seat whose stalk, like the vajra, could not be harmed by anything. It was encircled by great beryl jewels, had lush petals of stainless gold from the Jambū River, a pristine bulb of kālānusāri sandal, and anthers of precious emerald. It was as broad and vast in size as the ocean. A million asura lords supported its bulb. It was covered by various lattices made of millions of precious stones. A million nāga lords rained down perfumed water from clouds upon it. A million garuḍa lords honored it by creating designs with silk threads32 held in their beaks. A million kinnara lords looked at it with benevolence. A million mahoraga lords bowed down and revered it. A million gandharva lords worshipped it through praising and honoring it. A million deva lords rained down on it flowers, garlands, incense, perfume, aromatic powder, silk, canopies, standards, and divine banners, from divine banner clouds. A million brahmā lords bowed down and revered it. A million devaputras belonging to the pure abodes paid homage to it with palms joined. A million universal monarchs, the lords of humans, saluted it with seven types of precious substances; a million ocean devas paid homage to it by rising from their seats. The light rays of a million precious jyotīrasa jewels illuminated it. A million precious merit-purified jewels beautified it. A million precious vairocana jewels rendered its bulb stainless. A million precious light-rays-of-splendor jewels rendered its majesty completely unobscured. A million precious jewels from various-treasuries limitlessly illuminated it. A million precious jambū-banner jewels stabilized it by firmly holding it fast. A million precious vajra-lion jewels arranged it so that it could not be harmed by others. A million precious sūryagarbha jewels extensively adorned it. A million precious inconceivable jewels revered it with various colors. A million precious wish-fulfilling jewels revered it with their inexhaustible arrangements.




1.9
This great lotus had sprung from the Thus-Gone One’s supramundane roots of virtue. It was attained by the resolve of bodhisattvas. It was renowned in all directions. It was free of illusory phenomena. It grew from virtuous actions. It was arrayed in the mode of reality free from afflictions. It moved by virtue of dream-like reality. It was sealed by uncompounded reality. It was unhindered. It was pervaded throughout by the dharmadhātu. And it was in harmony with the way the domain of the buddhas is expressed.




1.10
On that great lotus, whose characteristics, qualities, shape, color, and dimensions are impossible to assess even over the course of an innumerable eon, the Blessed One sat cross legged, together with a great assembly of eight-thousand bhikṣus. Among those there were venerable Ājñātakauṇḍinya, venerable Aśvajit, venerable Vāṣpa, venerable Mahānāma, venerable Udāyin, venerable Yaśas, venerable Pūrṇa, venerable Vimala, venerable Gavāṃpati, venerable Subāhu, venerable Uruvilvākāśyapa, venerable Nadīkāśyapa, venerable Gayākāśyapa, venerable Mahākāśyapa, venerable Kātyāyana, venerable Śāradvatīputra, venerable Maudgalyāyana, venerable Aniruddha, venerable Subhūti, venerable Revata, venerable Pūrṇamaitrāyaṇīputra, venerable Upāli, venerable Rāhula, venerable Ānanda, and so forth.




1.11
All of those eight thousand bhikṣus had completely and perfectly comprehended the intrinsic nature of the truth, directly perceived the limit of reality. understood the nature of phenomena, and crossed the ocean of existence. Their space-like purview was suchness. They had severed the fetters of entanglements and latent propensities. They were not attached to home and shelter. They had coursed in sky-like tranquility; put an end to hesitations, indecisions, and doubts in relation to the Buddha; set out on the path of devotion towards the ocean of Buddha’s wisdom; set out to benefit all beings; acted as spiritual friends without being requested; and set out to protect all beings. They were friends who would never forsake a single being. They had arisen from the purview of the teachings of the Buddha, set out to protect the teachings of the Thus-Gone One, and made aspirations to acquire the teachings of the Buddha. They had gone in the presence of those coming from the Thus-Gone One’s family’s line and they were set on actualizing omniscient wisdom.




1.12
Eight thousand bodhisattvas, led by Samantabhadra and Mañjuśrī, were also there together with all the others. These included the bodhisattvas Jñānottarajñānin, Possessor of the Wisdom of Superior Jewels, Possessor of the Knowledge of All Languages, Possessor of Unobstructed Wisdom, Kusumottarajñānin, Sūryottarajñānin, Candrottarajñānin, Vimalottarajñānin, Vajrottarajñānin, and the bodhisattva Possessor of the Wisdom of Light.




1.13
Also present were the bodhisattvas Victory Banner of Light, Merudhvaja, Ratnadhvaja, Asaṅgadhvaja, Kusumadhvaja, Vimaladhvaja, Sūryadhvaja, Ruciradhvaja, Virajadhvaja, and the bodhisattva Vairocanadhvaja.




1.14
Also present were the bodhisattvas Dharaṇītejas,33 Ratnatejas, Mahātejas, Jñānavajratejas, Vimalatejas, Sūryatejas, Candratejas, Puṇyaparvatatejas, Jñānāvabhāsatejas, and the bodhisattva Samantaśrītejas.




1.15
Also present were the bodhisattvas Ākāśagarbha, Padmagarbha, Ratnagarbha, Sūryagarbha, Guṇaviśuddhigarbha, Dharmasamudragarbha, Vairocanagarbha, Nābhigarbha, and the bodhisattva Śrīgarbha.




1.16
Also present were the bodhisattvas Eye of the Sun, Viśuddhanetra, Vimalanetra, Asaṅganetra, Samantadarśananetra, Suvilokitanetra,34 Vajranetra, Ratnanetra, Gagananetra, and the bodhisattva Samantanetra.




1.17
Also present were the bodhisattvas Devamukuṭa, Dharmadhātupratibhāsamaṇimukuṭa, Bodhimaṇḍamukuṭa, Digvairocanamukuṭa, Sarvabuddhasaṃbhūtagarbhamaṇimukuṭa, Sarvalokadhātūdgatamukuṭa, Samantavairocanamukuṭa, Anabhibhūtamukuṭa, Sarvatathāgatasiṃhāsanasaṃpratiṣṭhitamaṇimukuṭa, and the bodhisattva Samantadharmadhātugaganapratibhāsamukuṭa.




1.18
Also present were the bodhisattvas Brahmendracūḍa, Nāgendracūḍa, Sarvabuddhanirmāṇapratibhāsacūḍa, Bodhimaṇḍacūḍa, Sarvapraṇidhānasāgaranirghoṣamaṇirājacūḍa, Sarvatathāgataprabhāmaṇḍalapramuñcanamaṇiratnanigarjitacūḍa, Sarvākāśatalāsaṃbhedavijñaptimaṇiratnavibhūṣitacūḍa, Sarvatathāgatavikurvitapratibhāsadhvajamaṇirājajālasaṃchāditacūḍa, Sarvatathāgatadharmacakranirghoṣacūḍa, and the bodhisattva Sarvatryadhvanāmacakranirghoṣacūḍa.




1.19
Also present were the bodhisattvas Mahāprabha, Vimalaprabha, Ratnaprabha, Virajaprabha, Jyotiṣprabha, Dharmaprabha, Śāntiprabha, Sūryaprabha, Vikurvitaprabha, and the bodhisattva Devaprabha.




1.20
Also present were the bodhisattvas Puṇyaketu, Jñānaketu, Dharmaketu, Abhijñāketu, Prabhāketu, Kusumaketu, Maṇiketu, Bodhiketu, Brahmaketu, and the bodhisattva Samantāvabhāsaketu.




1.21
Also present were the bodhisattvas Brahmaghoṣa, Sāgaraghoṣa, Dharaṇīnirnādaghoṣa, Lokendraghoṣa, Śailendrarājaghoṣa,35 Śailendrarājasaṃghaṭṭanaghoṣa, Sarvadharmadhātuspharaṇaghoṣa, Sarvadharmadhātusāgaranigarjitaghoṣa, Sarvamāramaṇḍalapramardanaghoṣa, Mahākaruṇānayameghanigarjitaghoṣa, and the bodhisattva Sarvajagadduḥkhapraśāntyāśvāsanaghoṣa.




1.22
Also present were the bodhisattvas Dharmodgata, Viśeṣodgata, Jñānodgata, Puṇyasumerūdgata, Guṇaprabhāvodgata, Yaśodgata, Samantāvabhāsodgata, Mahāmaitryudgata, Jñānasaṃbhārodgata, and the bodhisattva Tathāgatakulagotrodgata.




1.23
Also present were the bodhisattvas Prabhāśrī, Pravaraśrī, Glorious Noble Dharma, Vairocanaśrī, Dharmaśrī, Candraśrī, Gaganaśrī, Ratnaśrī, Ketuśrī, and the bodhisattva Jñānaśrī.




1.24
Also present were the bodhisattvas, Sālendrarāja, Dharmendrarāja, King of Mighty Elephants, Brahmendrarāja, Śailendrarāja, Gaṇendrarāja, Devendrarāja, Śāntendrarāja, Acalendrarāja, Ṛṣabhendrarāja, and the bodhisattva Pravarendrarāja.




1.25
Also present were the bodhisattvas Praśāntasvara, Asaṅgasvara, Dhāraṇīnirghoṣasvara, Sāgaranigarjitasvara, Meghanirghoṣasvara, Dharmāvabhāsasvara, Gagananirghoṣasvara, the bodhisattva Sarvasattvakuśalamūlanigarjitasvara, Pūrvapraṇidhānasaṃcodanasvara, and the bodhisattva Māramaṇḍalanirghoṣasvara.




1.26
Also present were the bodhisattvas Jñānamerubuddhi,36 Gaganabuddhi, Vimalabuddhi, Asaṅgabuddhi, Viśuddhabuddhi, Tryadhvāvabhāsabuddhi, Ratnabuddhi, Viśālabuddhi, Samantāvalokabuddhi, the bodhisattva Dharmadhātunayāvabhāsabuddhi, and so forth.




1.27
All those eight thousand bodhisattvas were emancipated by the Aspiration Prayer for the Conduct of Samantabhadra. Their spheres of activity were unobstructed in that they could course throughout all buddhafields. They were blessed with limitless bodies by coming into the presence of all thus-gone ones. The scope of their vision was boundless in that they could perceive the emanations of all buddhas. Their movements were boundless and pure in that they could continuously go through the gate toward the thus-gone ones’ complete and perfect awakening. Their illumination was boundless because they had attained the light of knowledge illuminating the entire ocean of Dharma. They displayed inexhaustible good qualities for boundless eons by teaching through the modes of special knowledge. The purview of their wisdom reached the limits of space because it had been purified. They were groundless in that they could manifest bodies to beings everywhere according to their wishes. They were free of darkness in that they knew fully well the sphere of the nonexistence of beings. Their knowledge was like space in that it filled the entire dharmadhātu with lattices of light rays. Their minds were tranquil and serene. They possessed knowledge of all manner of dhāraṇīs. They were fearless in vanquishing enemies by means of absorption. They possessed the vision of the culmination of abiding in the dharmadhātu. They had attained stability in the nonobservation of any phenomena. They coursed throughout by virtue of the boundless ocean of their knowledge. They had reached the shore of supreme wisdom. They had obtained the perfection of supreme insight. They have gone to the shore of all supreme beings by virtue of having perfected the miracles. They had mastery over the supreme absorption.




1.28
Moreover, five hundred bhikṣuṇīs were present, such as Mahāprajāpatī Gautamī, bhikṣuṇī Blissful One, bhikṣuṇī Utpala-Colored One, bhikṣuṇī Emaciated Gautamī, Rāhula’s mother, that is bhikṣuṇī Yaśodharā and so forth. In total, there were five hundred bhikṣuṇīs.




1.29
About five hundred upāsakas were also present, such as the upāsakas Excellent Splendor, Splendor of the Earth, Wisdom Light, Splendor of Fame, Splendor of Supreme Fame, Excellent Intelligence, Moon Glory, Moon Joy, Most Joyous, Excellent Eclipse, Most Excellent, and so forth. In total, there were about five hundred upāsakas.




1.30
About five hundred upāsikās were present as well, such as the upāsikās Bright Light, Excellent Light, Excellent Body, Greatly Joyous Body, Excellent One, Excellent Glory, Moonlight, Top Ornament Light, Glorious Light, Excellent Eye, and so forth. In total, there are about five hundred upāsikās.




1.31
Similarly, devas, nāgas, yakṣas, gandharvas, asuras, garuḍas, kinnaras, mahoragas circumambulated and honored the Blessed One while he was teaching the Dharma.




1.32
The Blessed One was teaching the chapter that is a gateway of the Dharma called The Chapter of the Teaching on the Threefold Restraint. That is to say he was teaching the domain of all thus-gone ones, the expression of the conduct of the bodhisattvas, the illumination of the full range of the dharmadhātu, the illumination of the gathering of the range of qualities, the adornment that purifies the full range of fields, the dispeller of all enemies, the conqueror of adversary armies quarrelling in the name of Māra, the pleaser of beings of all the realms, the illuminator of the darkness in the minds of all beings, the inductor of comprehension in accordance with beings’ mentalities, and the illuminator of the turning of the wheel in accordance with the faculties of all beings.




1.33
Then the venerable Mahākāśyapa rose from his seat, draped his robe over one shoulder, kneeled on his right knee and, with palms joined, bowed to the Blessed One, and said to him:




1.34
“Blessed One, what are the dharmas that beings who seek the buddhas’ qualities, powers, and fearlessnesses should adopt and abide by? What are the dharmas through which they will be ripened? What are the dharmas through which they will not regress from and obtain unexcelled, perfect, and complete awakening?”




1.35
The Blessed One replied to the venerable Mahākāśyapa: 

 “Excellent, Kāśyapa, excellent, that you thought of asking about such matters, having set out to benefit many beings, bring happiness to many beings, care for the world, and promote the welfare, benefit, and happiness of devas and humans. Therefore, Kāśyapa, listen well and pay close attention. I will explain.”




1.36
Then, the Venerable Mahākāśyapa and the entire assembly listened to what the Blessed One said. 

“Kāśyapa, those beings who seek the buddhas’ wisdom, powers, and fearlessnesses do not objectify any dharma whatsoever based on which roots of virtue will arise. Kāśyapa, if a bodhisattva, while seeking unexcelled, perfect, and complete awakening thinks that conditioned37 things are separate from those dharmas of the Buddha or that those dharmas of the Buddha are separate from unconditioned things, and thereby thinks about and conceptualizes the dharmas of the Buddha, or cognizes while imagining, ‘I should reflect on the dharmas of the Buddha,’ such cognition is a departure from the dharmas of the Buddha. They should not be said to have perfectly set out toward unexcelled, perfect, and complete awakening. Why is that? It is because thinking about the dharmas of the Buddha is grasping at a self. If they strive in such reflection, applying themselves to it daily, they are grasping at a self, and will not be free of it. They will not be free from thought. Thought, thinker, and what is thought about are deficient. To be deficient is to be discursive. To be discursive is to course everywhere. To course everywhere is to proliferate everywhere. To proliferate everywhere is to conceptualize. Those who conceptualize discriminate. Those who discriminate imagine. Those who imagine impute. Those who impute are not at peace. Those who are not at peace go astray.38 Those who go astray are confused. Those who are confused are bereft. Bereft of what? Bereft of happiness. What is happiness? Happiness is the absence of imputation. To be bereft is to be faulty. To be faulty is to perpetuate. Those which perpetuate are latent propensities. Those which are latent propensities create connections. Those which create connections create continuities. Those which create continuities take rebirth. Those who take rebirth speak. Those who speak are mute. Those who are mute are anguished. Those who are anguished burn. Those who burn degenerate‍—that is to say, they are enmeshed in dwelling on ‘pleasant and unpleasant phenomena.’ Even though there is nothing whatsoever present in them, perceptions are bound together through the flow of perceptions, and perceptions flow through the binding together of perceptions. Therefore, they are said to be ‘bound by perception.’ This basis that has never come into being is the basis of desire, hatred, anger, and ignorance. Therefore, through thinking, conceptualizing, discriminating, and analyzing in terms of false imputations, unexcelled, perfect, and complete awakening will not be swiftly attained. In that way, Kāśyapa, imputations are the basis of craving. Why are they called the basis of craving? It is because there is nothing whatsoever known as craving, there is nothing in it that craves, nor is there anything craved for. Nonetheless, so-called ‘craving’ is an obsessive fixation; to crave is to stain space. Those who stain space incur a blemish in that they are blemished by self, other, virtue, and nonvirtue. Kāśyapa, that being so, that which is conceived in terms of nonexistent phenomena is nonexistent. Those who conceive nonexistent things as existent construe awakening as existent. Those who construe awakening as existent have a concept of self. Those who have a concept of self should not be called bodhisattvas. Why is it said that they have a concept of self? It is because concepts are not observed. There is no one possessing concepts where concepts are not observed. Therefore, this is what is called ‘possessing a concept of self.’ The so-called ‘concept of self’ is a synonym for the basis of falsehood. Nonetheless, the perfection of beings is the perfection of awakening. What then is awakening? It is the perfection of that which is an illusion. What then is an illusion? It is to conceive and to speak of a ‘great being’ and to conceive and to speak of a ‘great life-force.’ Those which are concepts and dwelling on concepts are nonconcepts and dwelling on nonconcepts. Nonconcepts and dwelling on nonconcepts are intoxicating. To be intoxicated is to suffer and course in suffering. Those who suffer and course in suffering are taught by the Thus-Gone One as ‘coursing in and dwelling on speech.’ Why is it said that they course in and dwell on speech? It is because of excessive mental activity. Those who have mental engagement have self-grasping. Those who have self-grasping engage in action. For those who engage in action, things emphatically exist. Those for whom things emphatically exist are taught by the Thus-Gone One to express, articulate, and instantiate them. Therefore, all phenomena originate from mental engagement.




1.37
“For instance, Kāśyapa, cloud formations that appear in the sky above do not come from the east; nor do they come from the south, west, north, above, or below. They do not come from any of the cardinal directions nor any of the intermediate directions. The Thus-Gone One, understanding that they do not come from any of the ten directions, perfectly taught through his true speech, consistent with meaning, reasoning, and true reality, that ‘there is no formation in a cloud formation.’ Therefore, the absence of formation is known as ‘cloud formation.’ Why is it called a ‘cloud formation’? By virtue of being the locus of a vast configuration. What is being the locus of a vast configuration? Due to a confluence of various characteristics, the mind stream errs, thinking this is ‘the characteristic of floating.’ However, in that there is nothing whatsoever in it that is to be known as floating. Consider the idea that a cloud formation comes from the characteristic of floating. Whatever characteristic of floating there is in it is without characteristics. That which is conceived as floating is not a cloud formation.




1.38
“Suppose, Kāśyapa, a person were to say to another person, ‘you should go and sit in that shade.’ And then suppose that the second person, who had a wise nature, were to say, ‘I have no interest. I am sitting here.’ The first person would then say, ‘I am not talking to you. I am talking to this shade.’ Then the wise person would say, ‘Alas, there is no shade in that shade addressed by you.’ Kāśyapa, consider how that wise person cognizes by means of each and every basis of designation. Kāśyapa, similarly the Thus-Gone One, knowing the principle of all phenomena, perfectly resounds the lion’s roar to his retinue.




1.39
“Kāśyapa, the Thus-Gone One, when he wishes, adheres to having concepts that are inconsistent with the dharmas consistent with reality, such that whatever concept beings have of self is the Thus-Gone One’s ultimate truth. Why is that? It is because the Thus-Gone One knows what the Thus-Gone One knows; that is to say, he knows that whatever concept beings have does not exist as a concept. Regarding that, the person with an immature nature who did not understand the superior allegory about the shade is in opposition to the Thus-Gone One. Therefore, I have said, ‘the world is in opposition to me; I do not dispute with the world.’39 What does ‘the world’ mean here? ‘The world’ is the world of beings. Why is it called the ‘world of beings?’ The world is just as the Thus-Gone One knows it; hence beings should be referred to as ‘worldlings.’ According to how immature ordinary people understand it, it is subject to decay, disintegration, collapse, and destruction. This term of theirs conveys that process of decay. Why is that? It is because beings who dwell in the world are subject to total annihilation. Those who dwell in the world crave. Those who crave are angry. Those who are angry are deluded. Those who are deluded are impure. Those who are impure are in opposition. In opposition to whom? In opposition to the Thus-Gone One and his disciples. Those who are in opposition grasp. Those who grasp are infatuated. Those who are infatuated seek after existence. Those who seek after existence are obsessed. Those who are obsessed are addicted. Those who are addicted do not have few desires. Those who do not have few desires are overly active. Those who are overly active have strong desire. Those with strong desire create latent propensities towards the desire realm, and also towards the form realm and formless realm. Those who are fixated on latent propensities continue to create latent propensities. Those who continue to create latent propensities create their continuity and become immersed in their flow. Those who create their continuity and become immersed in their flow careen toward death. Those who careen toward death do not pass beyond suffering. Those who do not pass beyond suffering go to unfavorable destinations. All those who travel to unfavorable destinations end up in hell.




1.40
“Kāśyapa, that being so, such connections are formed through unfortunate bonds, and they will not come undone through anger and strife or through disintegration. That which does not come undone through disintegration is not fabricated as a concept of self. Those who do not conceptualize concepts of self pulverize and destroy ‘I’ and ‘mine.’ Why ‘I’ and ‘mine’? It is because through clinging to falsehoods one performs actions based on various kinds of concepts. Those who perform actions based on various kinds of concepts cling to self, thinking ‘I.’ Why is that called ‘mine’? Covetousness, possessiveness, and desire drive one toward social distractions, destroy one’s stock of ethical discipline, produce ill will toward others, make one overwhelmed with anger, and, further, make one proud, causing them to take possession of raw grain,40 accept it, hoard it, and make use of it. Therefore, that is called ‘mine.’ Those who construe ‘mine’ wander. Those who wander are deluded. Those who are deluded are hostile. Those who are hostile revile. Those who revile consume. Those who consume burn. Those who burn have strong attachment. Through the attachment of desire, they construe ‘mine’ with concepts of woman, man, and life-force. Therefore, that is called ‘mine.’ Alternatively, it means that self is called ‘an unpleasant expression’ in that one is immature on account of self. The way of the immature is to create latent propensities and, therefore, refer to ‘mine.’




1.41
“Kāśyapa, in this way, those who, without having heard this, commit to awakening or commit to the conduct of a bodhisattva are committing to that conduct. Kāśyapa, in such conduct of a bodhisattva there is no conduct whatsoever. Therefore, it is called ‘the conduct of a bodhisattva.’ Kāśyapa, there is a time when the conduct of some bodhisattvas is perfected, completed, consolidated, purified, completely purified, totally purified, and completely developed. Then, they will teach the Dharma. These Dharma teachings are to be construed as spacelike, not like a physical heap. They will teach the great Dharma to those who are suitable, not to those who are unsuitable; to those who are virtuous, not to those set on evil; to those who are ethical, not to those who are unethical. You should take up these Dharma teachings. Take up these Dharma teachings in such a way that you have no clinging to Dharma! Why is that? It is because they are the supreme speech of the Thus-Gone One. Through these supreme Dharma teachings, I shall respond to questions posed on behalf of beings who are receptive.41 What are the supreme Dharma teachings here? They are the absence of any concept of Dharma. In those, Kāśyapa, bodhisattvas will be endowed with ethical discipline from the very beginning. Those with a sense of remorse will not commit acts entailing immediate retribution, nor will they bother bhikṣuṇīs, nor will they mingle in households. They will not take life, steal, engage in sexual misconduct, lie, speak divisively, speak harshly, speak frivolously, be covetous, have will-ill, or have wrong views. They will neither wish to harm themselves nor others. They will neither lust after sexual union nor its pleasure. They will not tell others about gambling for stakes, and they will not engage in it themselves. They will not have sex with paṇḍakas, and they will not keep the company of prostitutes, widows, or beautiful young women. They will not mingle with bird catchers, fishermen, deer hunters, killers, or outcasts. They will not have sex with the wives of others. They will not cavort or argue with drunkards. They will abandon all these just as they would abandon dogs and outcasts. Not even a single confused thought will arise in those who have abandoned these. That being so, with their minds steeped in love, they are to abandon twenty things. What are these twenty? They are as follows: (1) to forsake women, (2) to neither fraternize42 nor argue43 with anyone, and to not respond when provoked, (3) to not be disrespectful toward their parents, (4) to not be disrespectful toward the Buddha, the Dharma, and the Saṅgha, (5) until all twenty are complete, to not teach the Dharma to an audience of women and only teach the Dharma when staying in the company of men, (6) to not under any circumstances travel in the company of bhikṣuṇīs, (7) to not answer questions posed by bhikṣuṇīs, (8) to not petition women to write, (9) to not give without being requested, (10) to not take anything away with them when invited to a meal at the home of relatives, (11) to not stay in the presence of women even for an instant with a mind infatuated by desire, (12) to not rely44 on fellow countrymen under any circumstances when staying alone in the wilderness, (13) to not show deference45 in turn under any circumstances when a bhikṣuṇī shows deference,46 (14) to not under any circumstances wear robes offered by bhikṣuṇīs, with the sole exception of when given as a Dharma gift47 during Dharma teachings amidst the fourfold Saṅgha. In that case, the robes are to be accepted after being mentally transformed with a firm resolve, and without acknowledging the bhikṣuṇīs. The robes given by the bhikṣuṇīs are also not to be worn under any circumstances in which they are listening to the Dharma;48 (15) to not accept an invitation to a meal by a bhikṣuṇī under any circumstances, even when sick,49 let alone when well and free of illness, (16) to not accept under any circumstances an invitation by a widow to a meal without the Saṅgha, (17) to not under any circumstances enter the rainy-season retreat residence of bhikṣuṇīs, (18) to not under any circumstances fall under the power of a bhikṣuṇī, such that when called by a bhikṣuṇī one would leave that place with hands folded and head lowered, (19) to remain still, covering the face with the palms, and to not move the legs if a bhikṣuṇī approaches to bow at one’s feet when teaching the Dharma‍—a superior person should not be heroic physically, but mentally by focusing the mind one-pointedly, (20) to not give rise under any circumstances to desirous mental states toward any object and to not give rise under any circumstances to angry mental states toward any object. For the sake of omniscience, one should firmly commit to these things and, having heard these teachings, one should strive in diligently practicing them.




1.42
“Kāśyapa, if sons or daughters of noble family who have genuinely set out on the vehicle of the bodhisattvas do not diligently practice these teachings immediately after hearing them, they will not be able to awaken to unexcelled, perfect, and complete awakening perfectly and completely. Why is that? Kāśyapa, it is because with diligence unexcelled, perfect, and complete awakening is attained, whereas without it, it is not. Kāśyapa, if unexcelled, perfect, and complete awakening could be obtained without diligence, rabbits and cats would also perfectly and completely awaken to unexcelled, perfect, and complete awakening. Why is that? Kāśyapa, this is because if it were the case that those who have no diligence could attain unexcelled, perfect, and complete awakening, then even words would lead one to awaken to unexcelled, perfect, and complete awakening perfectly and completely. Thus, it would be reasonable that an incalculable number of beings would awaken by saying, ‘May I become awakened.’ Kāśyapa, beings who properly practice that conduct in that way for just one day are rare, let alone those who do so for an eon, or one hundred thousand eons. This is why it is rare for the blessed buddhas to appear.




1.43
“Kāśyapa, suppose that one among all the beings of the trichiliocosm were to repeat for the sake of awakening, ‘I will become awakened,’ ‘I will become awakened,’ for one eon, one hundred eons, or one hundred million eons. And suppose all the other beings were to gather around that one being and repeat, ‘I will become awakened,’ ‘I will become awakened.’ Through that repetition they would run out of breath before their speech acts were finished. Kāśyapa, through only such speech acts it is not easy to even bring about the ripening of the bodhisattva’s initial resolve, let alone their perfect and complete awakening to unexcelled, perfect, and complete awakening. That would be impossible. There will be a time and age, Kāśyapa, after I have passed, and after you too have passed, when even the devas have little pleasure. Then, many beings, upon hearing praise of me, will give rise to the resolve set on unexcelled, perfect, and complete awakening. Among them, most bhikṣus who have given rise to the resolve set on awakening will adhere to twenty things. What are those twenty? (1) They will cavort with bhikṣuṇīs, (2) they will eat impure food, (3) they will crave food,50 and (4) they will eat the food prepared by bhikṣuṇīs.51 Kāśyapa, at that time bhikṣus who live either in the wilderness or in the village will dwell with bhikṣuṇīs reciting the Dharma together with them, just as today learned bhikṣus who live either in the wilderness or in the village dwell reciting the Dharma. They will have many lustful thoughts, but not a single one about the Dharma. The bhikṣuṇīs too will have many lustful thoughts, but very few about the Dharma.




1.44
Kāśyapa, consider how many who, having obtained the name ‘bodhisattva,’ will take up the path that leads to the great abyss of bad migrations. That being the case, Kāśyapa, at that time they will be distracted by phenomenal characteristics, such that when they see one another, they will burn with desire. Through moving their lips, they will make their needs understood. They will meet, become intimate, and secure private locations. Initially, they will bow down to the teacher. Then, they will give up marriage plans,52 call each other by name, and settle in a household. Or they will show ‘the great way’ and then the way to a guesthouse. While they come and go from it, people will ask, ‘What are you to each other?’ They will say, ‘We are close relatives,’ or, ‘She is my sister.’ They will meet in those private locations constantly on the lookout. Once they meet there, their desires will be united. With their desires united, they will join. After joining, calling each other by name, they will practice the dharma of non-celibacy. Those who rely on that which is not Dharma will have no awakening. They will not be reborn in the higher realms and will be far from nirvāṇa. They will have forsaken the Thus-Gone One. They will have thrown away the Dharma. They will have lost interest in the Saṅgha. While sitting in the assembly to one side, they will think lustful thoughts. They will have thoughts of ill will and hostility. Also, they will not be able to engage with the activities53 of a bodhisattva, consisting of the four brahma-abodes. Just as bhikṣus now cultivate the brahma-abodes, at that time their thoughts will be set on desire, and they will think with ill will and hostility. In such a way, Kāśyapa, at that time, there will be evil beings present54 who are thieves and cheats. Consider, Kāśyapa, how many will transgress the limits at that time. They will slander sūtras like this after hearing them. Earlier on, they will adhere to pure ethical discipline and practice generosity, and with trust they will give rise to the resolve set on unexcelled, perfect, and complete awakening. But later, when they hear sūtras like this, they will reject them.




1.45
“Consider, Kāśyapa, the mere signs and indications of hearing sūtras like these and rejecting them. Wise upholders of the Dharma who adhere to pure ethical discipline should understand these according to how certain bhikṣus are described in the words of this sūtra and completely abandon such bhikṣus, for they will have no appreciation for the Dharma. Furthermore, Kāśyapa, at that time, in order to show off, they will teach on the conduct of a bodhisattva, and they will be negligent. Through being negligent, they will say, ‘I am superior to pratyekabuddhas and arhats!’ They will be irredeemable. They will fall into inappropriate actions, which will lead them to bad transmigrations. Moreover, Kāśyapa, at that time there will be those who adhere to wicked activities and neglect wholesome activities. When through speaking about awakening at that time, their clinging and attachment to others will increase. Kāśyapa, such things will serve as indications at that time. Also, Kāśyapa, for some a counterfeit version of the perfections will be outstanding, and they will embark on them. This too will be an indication then. Kāśyapa, at that time, they will be completely hostile toward sūtras like this, which explain things precisely as they really are. They will discard them, and thus they will incur conceptions of wrong view through sūtras like this. In that way, those fools will not understand such descriptions of immorality. Kāśyapa, they will adhere to all the faults of thieves. Therefore, since they will not have seen such as their very own actions, they will be unrepentant, thinking, ‘The awakening of buddhahood is undisturbed for me,’ and thereby forsake the awakening of buddhahood.




1.46
“Furthermore, Kāśyapa, they will not act in accordance with the Saṅgha at that time. That too will be a sign. Also at that time, Kāśyapa, the majority will be ungrateful and deceptive. For how long will they be deceptive? They will be deceptive for as long as they give the teachings that were given by the Thus-Gone One. For they will further secure their sustenance through verbal deception. Furthermore, Kāśyapa, at that time55 they will not praise the prātimokṣa. They will not be restrained in speech. By not being restrained in speech, they will not be able to restrain their conduct. Thus, they will adhere to what is unsuitable and teach the Dharma to those who adhere to what is unsuitable. In that way, they will eventually lose all interest in this Dharma. That being so, gradually there will be a great many who live together with women. Leaving behind the men, they will go to the temple and, having entered the temple, they will sit together with women and speak the word of the Buddha, giving a teaching that makes themselves look like they have passed beyond suffering.




1.47
“Kāśyapa, I understand that, when the Dharma is in its final five hundred years, and afflictions too number five hundred, at that time the gates to non-Dharma for people who make no effort will be many. At that time, those who enter them will not be few, and their ethical discipline will be like that of a householder. Kāśyapa, such are the things that will happen at that time. Those who wish to pursue benefit and awakening then should not associate with bhikṣuṇīs. They should not live in those ways. All associations should be relinquished in every respect, and no association should be formed. All worldly possessions should be relinquished in every respect, and one should rely on alms. All attachment to clothing should be relinquished, and rags from a dust-heap should be worn. Every kind of roof and bedding should be relinquished in every respect, and one should resort to shores, the wilderness, flat stones, and tree trunks. All medicine and provisions should be relinquished, and one should rely on voided urine.56 Recognizing all beings have been one’s close relatives in the past, one should be steeped in love for them and be tolerant, relinquishing in every respect abuse, beating, and torment. The households of relatives and alms givers should be relinquished in every respect, and one should rely on one’s self-sufficiency. One should not associate with householders. Therefore, as it has been said, one should act in accordance with the prātimokṣa just as it is taught. Kāśyapa, those who think in opposition to the prātimokṣa think in opposition to the powers and fearlessnesses of the Buddha. Those who think in opposition to the powers and fearlessnesses of the Buddha think in opposition to the awakening of the blessed buddhas of past, present, and future. As for the maturation of that thinking, the painful sensations experienced in the hells by all the beings of the trichiliocosm do not compare to even a fraction of the painful sensation experienced by them. It does not compare to even a hundredth of the painful sensation experienced by them. It does not compare to even a thousandth, a hundred-thousandth part, even a hundred-thousand-millionth part; it does not permit any calculation, or reckoning in fraction, or computation, or analogy. Those who desire to abandon such suffering and unhappiness as these should stay more than a thousand leagues away from bhikṣus whose conduct is like that. Even the sound of their recitations should be completely abandoned, let alone seeing them and learning from them, for those too should be completely abandoned. Only a single thing should be relied57 upon. What is this single thing? It is that all phenomena lack existence. When also the self is realized to be like that, they will come to accept that all phenomena lack existence. Then they will not associate with, approach, or revere people like that. They should also rely upon two things. What are these two? They should neither seek after the reality of all phenomena’s absence of existence nor give rise to the mind that seeks it. How should it be sought after then? It should be sought after in such a way that those two are not observed. By virtue of not observing those, the mind that does not observe also does not arise. Since it would be a wrong view otherwise, they should follow the conduct of the bodhisattva with a mind free of all three realms. Further, they should follow the conduct of a bodhisattva with a mentality free of any characteristics. As the conduct of a bodhisattva is this, this is what will be taught to them at that time. Those who renounce with abandon upon hearing such teachings in this will please the thus-gone one Maitreya. Neither displeased nor disappointed, he will say, ‘Amazing! We are free from the fetters of Māra! Amazing! We are free from the causes that lead to bad migrations. Amazing! How delightful!’ Kāśyapa, all those at that time who will hear sūtras like this and not become frightened, afraid, or terrified, and thereby come to behold me and gain the intelligence of retention are known to the Thus-Gone One. For they will all protect my Dharma.




1.48
“Kāśyapa, suppose the sons of a rich householder with great wealth and prosperity were to see as little as a clay vase from among their father’s possessions. As soon as they see it, they form the thought about their father’s possessions, ‘This is mine.’ And then, at some other time, after the passing of their father, when the wealth is depleted, they keep the clay vase in their presence or in some other suitable location. Likewise, Kāśyapa, at that time, a similar thought will arise in the minds of those bhikṣus who have heard sūtras like this. They will think, ‘These sūtras have been spoken in the elegant and captivating voice of the Thus-Gone One.’ But some bhikṣus upon hearing sūtras such as this will forsake them. The bhikṣus who uphold the Dharma will think, ‘These sūtras have been spoken by the Thus-Gone One.’ Those who criticize and condemn them will be few and will be feeble. To conceal these sūtras from them, the upholders will keep it day and night. That being so, Kāśyapa, the final ones who protect the thus-gone one Maitreya’s and my city of Dharma will be few. I see them now. They will be the antidote to the critics. They will be performing a great act of generosity.




1.49
“Amazing! Those sons of noble family who hear Dharma teachings like these and earnestly practice them precisely as taught58 will be in the thus-gone one Maitreya’s first assembly,59 practice pure conduct, and observe correct view. Those beings will uphold the city of the Dharma. Kāśyapa, I have not seen a single being among them who has displeased me. That would be impossible. For in the future, during the final five hundred years, they will not abandon sūtras like this upon hearing them, but instead receive, retain, and recite them. Those who see me and revere me today will in the future, during the final five hundred years, receive, take up, and memorize sūtras like this. What need is there for me to congratulate them since they themselves will attain omniscient wisdom. They will please me when they remember me, and say, ‘Amazing! Śākyamuni, benefit us with the supreme benefit!’ Therefore, Kāśyapa, train in this Dharma teaching! If you train in this Dharma teaching, whatever you wish for will not be difficult to obtain.”




1.50
Then, the Venerable Kāśyapa said to the Blessed One, “Blessed One, what should I search for? Blessed One, I have no hope. Blessed One, I have fallen away from unexcelled, perfect, and complete awakening. Blessed One, if I at some point were endowed with omniscient wisdom, I would be very pleased indeed. However, Blessed One, I hold unexcelled, perfect, and complete awakening to be amazing. Blessed One, it would be difficult for me to obtain unexcelled, perfect, and complete awakening.”




1.51
The Blessed One then replied to the Venerable Mahākāśyapa, “Kāśyapa, I am not speaking about you. Rather, I am using you to speak to them. When I do so, saying, ‘You will swiftly awaken to unexcelled, perfect, and complete awakening,’ they will have no doubts. You, by contrast, are suspicious. Furthermore, Kāśyapa, all those beings who are thirsty for the Dharma and seek the Dharma will, after eventually perfectly awakening to unexcelled, perfect, and complete awakening, teach the Dharma to motivate all other seekers.




1.52
“Kāśyapa, bodhisattvas should be endowed with four things.60 What are these four? Bodhisattvas should set out with diligence. Why is ‘diligence’ called ‘diligence’? It is because it is that which leads one to not seek form, sensation, perception, formation, or consciousness, and to seek instead the undefiled dharmas. Regarding that, what are ‘undefiled dharmas’? They are that which has no earth element or the expression of that, and no water, fire, and wind elements, or the expression of those. Any and all expressions for anything are imputed, and all imputed dharmas are false. That being so, bodhisattvas should adopt the essence of the nonexistence of the imputed.”




1.53
Kāśyapa asked, “Blessed One, imputed dharmas being false, someone might ask, ‘if imputed dharmas are false, would not the term ‘Buddha’ also be false by virtue of being an imputed expression?’ Blessed One, how would I respond to that? I would not want to denigrate the thus-gone ones, the worthy ones, the completely perfect buddhas.”




1.54
The Blessed One then said to venerable Mahākāśyapa, “Kāśyapa, in the future, bhikṣus who do not cultivate their bodies, minds, ethical discipline, and wisdom will appear. Not understanding the meaning of this teaching, they will treat it with contempt. They will be brazen in their ill will and talk. They will not accept, understand, retain, or recite sūtras like this. Why is that? It is because they will think of them in terms of the arising of form, sensation, perception, formation, and consciousness‍— as such, sūtras like this would be imputed dharmas. Those bhikṣus who appear at that time will adhere precisely to how form, sensation, perception, formation, and consciousness arise. What use then would the ultimate have for such householders and bhikṣus who appear at that time?




1.55
“For instance, Kāśyapa, a blind person wearing a garland of gold does not recognize it as such. Similarly, Kāśyapa, at that time those bhikṣus will not uphold sūtras like this even by reciting them upon hearing them; let alone engage with them by bringing their ultimate meaning to mind.




1.56
“Kāśyapa, consider a man who is threatening a boy or a girl. For however long they hear the name of that man being called, they will tremble, frightened and scared. In the same way, Kāśyapa, at that time when those bhikṣus are extolled according to how things really are by sūtras like this they will recognize their fault and, understanding that they are wrapped in monastic robes, they will tremble, frightened and scared.




1.57
“For instance, Kāśyapa, if a monkey is tied up in front of a cat, he will turn his face away, not being able to look at it. Similarly, Kāśyapa, when those bhikṣus hear sūtras like this one, they will turn their backs and never face it.




1.58
“For instance, Kāśyapa, a fox fleeing from a dog darts to a charnel ground, into darkness, or into a hiding place. Similarly, Kāśyapa, when those bhikṣus hear sūtras like this, they will run away with the speed of a fox. In that, the ‘speed of the fox’ refers to those who have become faulty in their ethical discipline, forsaking sūtras like this when they hear them.




1.59
“Kāśyapa, just like the fox darting to a charnel ground, at that time, those bhikṣus will dart to households after hearing sūtras like this; they will dart to desire; they will dart to women; they will dart to quarrels and arguments; they will dart to gatherings; they will dart to the business of healing; they will become warriors of the king and, while staying there, they will become influential, but their ethical discipline will be faulty‍—all that would mean going to their own charnel ground.




1.60
“Kāśyapa, just like the fox darting into the darkness, at that time, those bhikṣus will dart to bad rebirths when they die. This is explained as their darting into the darkness.




1.61
“Kāśyapa, just like the fox darting into a hiding place, at that time, those bhikṣus will dart to the terrible hell of slaying razor blades and sword-leafed trees or to the terrible hell of impaling sticks. This is explained as a ‘fox transmigration.’




1.62
“Kāśyapa, bhikṣus endowed with ‘fox qualities’ are incapable of retaining or understanding sūtras like this. Having belittled and abandoned them, they will be primed to fall into the lower realms or plummet into the hells upon the disintegration of their bodies at death.




1.63
“Kāśyapa, if some bhikṣus claim, ‘If imputed phenomena are false, then uttering “The Thus-Gone One” would also be to be imputed, and hence false,’ the wise bhikṣu should reply to them as follows, ‘Venerable ones, what would you say is the basis of a thus-gone one, emptiness or the imputed?’ If they reply, ‘the imputed,’ the wise bhikṣu should say, ‘Well then, you would be a buddha. Why is that? Because it is also an imputed term of yours.’ If they reply, ‘emptiness,’ the wise bhikṣu should say, ‘Well then, you must not express it. Why is that? Because emptiness is inexpressible, and one would be imputing emptiness. Only the emptiness that is not empty of “self,” “mine,” or “other” should be called “emptiness.” ’




1.64
“Furthermore, the wise bhikṣu should ask those bhikṣus, ‘Do you consider all phenomena to be empty?’ If they say they do not consider phenomena to be empty, he should say, ‘Venerable ones, you have veered very far from the śramaṇa Śākyamuni’s children. Why is that? It is because the Blessed One spoke about emptiness, not about self, other, life-force, or person.’ If they say, ‘all phenomena are empty; I accept emptiness,’ the wise bhikṣu should say, ‘Venerable ones, if all phenomena are empty, let alone the thus-gone ones, the worthy ones, the completely perfect buddhas. Venerable ones, are the eyes the Thus-Gone One? Are the nose, ears, tongue, body, and mind the Thus-Gone One?’ If they say, ‘The eyes are the Thus-Gone One. The nose, ears, tongue, body, and mind are the Thus-Gone One,’ the wise bhikṣu should reply, ‘Then, the venerable ones are also the Thus-Gone One.’ If they say, ‘The eyes are not the Thus-Gone One, nor are the rest up to mind,’ the wise bhikṣu should reply, ‘In that case, the eyes are imputed, as those are not the Thus-Gone One. The rest up to the mind are imputed‍—those are not the Thus-Gone One. Venerable ones, that being so, if you say, “The Thus-Gone One is not imputed,” what would we accomplish on that ground?’ If they say, ‘The eyes are not the Thus-Gone One, and the Thus-Gone One also is nothing other than the eyes. The rest up to the mind is not the Thus-Gone One, and the Thus-Gone One is nothing other than the rest up to the mind,’ the wise bhikṣu should say, ‘The Thus-Gone One spoke about twelve sense fields. They are from the eye and the form sense field up to the mind and mental object sense field. Venerable ones, if these are simply beings or imputed as beings, would the eye or the rest up to the mind be the Thus-Gone One?’ If they reply, ‘The eye is the Thus-Gone One, and the rest up to the mind are the Thus-Gone One,’ the wise bhikṣu should say, ‘Well then, all beings would also be buddhas. And all the land, all the mountains, all the fields, and all that is included in existence would be buddhas.’ If they reply, ‘The eye is not the Thus-Gone One, and the rest up to the mind are not the Thus-Gone One,’ the wise bhikṣu should say, ‘The teachings of the Thus-Gone One about Dharma and what is not Dharma are these.’ If they reply, ‘Form or the rest up to mental objects are not the Thus-Gone One,’ the wise bhikṣu should ask, ‘Venerable ones, ‘Is that which is not Dharma the Thus-Gone One?’ If they reply, ‘That which is not Dharma is the Thus-Gone One,’ the wise bhikṣu should say, ‘Well then, all the beings who do not honor their fathers, honor their mothers, respect śramaṇas, respect brahmins, care for family heads, kill, steal, engage in sexual misconduct out of desire, lie, engage in divisive talk, engage in harsh talk, engage in idle talk, are covetous, have ill will, have wrong views, and bring together saṃsāra, all of them would be the Thus-Gone One.’ If they reply, ‘That which is not Dharma is not the Thus-Gone One,’ the wise bhikṣu should say, ‘That’s why the Thus-Gone One is neither Dharma nor that which is not Dharma. What is not Dharma is not non-Dharma either. There is no imputation regarding that. Venerable ones, that being so, is it said that the Thus-Gone One is not imputed?’




1.65
“Kāśyapa, that being so, those foolish people should be subjugated from time to time in accordance with the Dharma. Kāśyapa, regarding that which emerges in accordance with the Dharma, I have not seen anyone in the world with its devas, māras, and brahmās that can speak in accordance with the Dharma. Instead, they go around slandering the teaching of emptiness, speaking with anger, hatred, ignorance, intolerance, and ill will. Kāśyapa, that being so, you should retain sūtras like this. There will be a time when some bhikṣus will not accept such sūtras. They will be called three names. What are those three? They are proponents of nihilism and nonexistence, holders of the nonexistence of aggregates, and those who are disrespectful. Hence, Kāśyapa, at that time they will relinquish sūtras of this kind. Kāśyapa, consider how in this way they will not honor the Thus-Gone One and the Dharma at that time and how, because of not honoring the Thus-Gone One and the Dharma, the designations for Saṅgha will be discarded. They will rely on other labels and designations. Even though they will teach others saying the words ‘Buddha’ and ‘Dharma,’ how could they know how the Buddha is to be viewed? Even though they will say the words ‘Buddha’ and ‘Dharma,’ they will not know any of the Dharma taught by the Thus-Gone One. They will talk about four pairs of superior beings or eight kinds of superior beings while merely knowing the expression ‘disciples of the Blessed One.’ But they will not understand the name or the meaning of that in terms of any virtue. They will not know the meaning of that. They will relinquish the Dharma for the sake of food, clothing, shelter, medicine, and necessities. Hence, bodhisattvas should apply effort to cause others to comprehend sūtras like this, and they themselves should engage in and uphold them. Why is that? It is because they will protect the city of the Dharma at that later time. Teachings like this will be gone in ninety-one eons.




1.66
“Kāśyapa, I clearly see that in the past a thus-gone one called Peaceful caused bodhisattvas to fully mature and, for the welfare of the world, lived for eighty-four thousand eons. Kāśyapa, I clearly see that in the past a thus-gone one called Stainless lived for two-hundred million eons, and throughout those two-hundred million eons he practiced the bodhisattva conduct and eventually awakened to unexcelled, perfect, and complete awakening. Kāśyapa, consider how much hardship those thus-gone ones underwent to benefit beings. When such a degenerate eon as this is coming to a close, I shall not complain. Kāśyapa, it would be truly amazing if so much as a single being were to understand my Dharma and all the rest were not to consider rushing towards me, holding a club in one hand and a knife in the other! Why is that? Kāśyapa, it is because this is the Dharma of a supreme person, and it is difficult to understand that all conditioned phenomena are unconditioned. Whether it is a belief in self, other, life force, person, the elements, the complete reliance on aggregates, belief in ethical discipline, the Buddha, the Dharma, the Saṅgha, nirvāṇa, or that some have attained nirvāṇa, the Thus-Gone One understands all of them to be wrong views. Why is that? Kāśyapa, it is because the Thus-Gone One neither conceptualizes nor objectifies nirvāṇa. Kāśyapa, the Thus-Gone One understands as wrong all the views of those who conceptualize or objectify nirvāṇa. Those who hold wrong views are called ignorant. Those who are ignorant are impaired. Those who are impaired are immature. What is the use of the awakening of a buddha for those who are immature? They are even distant from rebirth in the heaven realms.




1.67
“Kāśyapa, in the future, there will be bhikṣus who will live twenty, forty, fifty, sixty, seventy, eighty, ninety, a hundred years of age. They will be overcome by old age. They will be adorned with Dharma robes. They will have their heads shaved. They will be disfigured. They will be old. They will be among the elders. They will be foolish. They will be decrepit. Their radiance will be dimmed. They will devote themselves to wrong ways of life.61 At the time of death, overcome by desire for sin, they will live as they please according to permissive Dharmas. They will express their understanding through three points. What are these three? They will either do it through demonstrating modes of conduct, observing their conduct, or lifting their fingers.62 Through those three they will express their understanding. They will fall into extreme arrogance. At the time of death, they will face the time of death with a mind of regret. After their bodies decay at death, they will fall into the lower realms and be reborn in the hells. Therefore, Kāśyapa, you should believe this and take it to heart.




1.68
“By all means I shall be your spiritual friend, benefit you, and have compassion for you. It is as follows: having the root of wandering while being bound, in the future you shall not regret. Kāśyapa, I do not provide the opportunity to go forth to those with a belief in self, nor do I provide the opportunity to go forth to those with a belief in other, life force, and person. Those who go forth in this teaching without having been provided the opportunity are thieves that indulge in the gifts of devotees‍—they do not possess the ethical discipline of genuine bhikṣus. Kāśyapa, it is easy for a person to spend up to six days without eating. Not so is going forth under this teaching for those who indulge in the gifts of devotees with a belief in self, other, person, the elements, up to nirvāṇa. Therein, bodhisattvas should not believe in self, other, person, elements, or nirvāṇa and should exert themselves in teaching the Dharma for the sake of abandoning all those views. Kāśyapa, I have entrusted sūtras like this to such supreme persons. Why is that? It is because they wish to become exactly like me. Those who wish to become like that are those who communicate like me. Those who communicate by virtue of me should exhort me.”




1.69
Then, the Blessed One spoke these verses:




1.70
“Except for the lords of the world Who have no conceptual elaborations, Beings afflicted by torment Have no other refuge.




1.71
“Tormented beings Who have set out on inferior and errant paths Will, by means of them, end up in bad destinies Where their desire will increase exponentially.




1.72
“Stuck in the wilderness Without guide or protector, They have set out on a path That brings no happiness.




1.73
“It is like a merchant Who sets out on a path without bow and arrow Only to be overpowered by thieves And have all his wealth stolen.




1.74
“Their wealth, born of suffering, Has gone to waste; And anything they had grasped onto Brings them more torment still.




1.75
“Likewise, for some, The Dharmic actions that have occurred, From the most excellent past virtues, Have occurred as they indulge in such wealth.




1.76
“They will parade shaved heads While subject to immature views; They will grasp at the concepts of Self, life force, and likewise person.




1.77
“They will get angry At bhikṣus who expound emptiness And do not rely on ‘person,’ And thus swiftly go to the lower realms.




1.78
“They will act with ill will And harm to one another. They will denigrate nonexistence And be ashamed of those who teach it.




1.79
“Possessing an agitated mind, They will cause harm with their body and their speech. Those who have wrong views Commit grave evil deeds toward the world.




1.80
“Those who commit evil deeds Will swiftly go to the lower realms. They will be tormented by suffering, Without relief or refuge.




1.81
“In the future, those bhikṣus Who will appear with brazen ill will Will harm the bhikṣus Who will have set out toward awakening.




1.82
“Having become totally emboldened, They will forsake sūtras like this. They will henceforth lose their devotion For the teachings of the Lion of the Śākyas.




1.83
“Their mutual hostility Will increase greatly, As they yell unpleasant things At each other everywhere.




1.84
“They will deprecate nonexistence And be ashamed of those who teach it. An army of evil teachers will arise, As the power of the gentle ones diminishes.




1.85
“With the true Dharma weakened And the army of evil ones having arisen, The bhikṣus who are my children, Born from my heart, will come.




1.86
“They will have compassion for them, Thinking, ‘Wherever they go, May there be virtue And freedom from evil doers.’




1.87
“Therefore, at that time, They will retain in their minds sūtras like this. They will take delight in going to remote places, As commanded by the Lord of the World.




1.88
“ ‘Come here!’ orders the Buddha. ‘You should go to remote places. Now that the age of degeneration has come, Gentle ones are extremely rare.’




1.89
“Some will say about this, ‘ “Swiftly go” means To go to where the Great Sage attained Unexcelled awakening.’




1.90
“Some will say about this, ‘The Gentle One spoke well When the Lord of the World taught, “Places have cause and effect.” ’




1.91
“ ‘Going to the captivating platform of awakening Is much easier; But not so is dying, Having caused harm here with ill will.’




1.92
“Because of me, Those bhikṣus will wander the land. In so doing, they will also go to the place Where the supremely good buddhas dwell.




1.93
“Gathering at promenades, Dwelling places, Empty rock outcroppings, and tree trunks, They will sob again and again.




1.94
“They will think, ‘This is where the Great Sage Enjoyed his promenades.’ But the Buddha present at that time Can no longer be seen.




1.95
“ ‘Here is where the Great Sage Taught the supreme Dharma, “All conditioned things are impermanent.” We can no longer witness him there either.




1.96
“ ‘Here is where the humans and nonhumans, Devas, and nāgas came And were satiated by his excellent speech. We see that that too is empty.’




1.97
“Having approached The platform of awakening And assembled there, They will consider properly:




1.98
“ ‘Here is where the Lord of the World Attained unexcelled awakening. Here is where the Evil One with his hordes Was frightened away like a fox.




1.99
“ ‘The location of the seat of awakening Is the core of the Earth. It is also the seat For all past and future buddhas.




1.100
“ ‘In this very place, many tens of millions of devas Have paid homage to the Great Hero. They saw him seated at this tree In the same cross-legged position for seven days.




1.101
“ ‘After they paid homage to him, Here is where he turned the wheel of Dharma, And where the world of Brahmā Came for the Dharma teachings.’




1.102
“Visiting those places, the bhikṣus Will cry again and again: ‘Here is where the Hero came And tamed the group of five.




1.103
“ ‘When the group of five saw the Buddha, They were unhappy. They conspired, “Let’s not get up from our seats at all for him!”




1.104
“ ‘Feeling pity for all creatures, The Compassionate Teacher Instructed the five renunciates, “I have attained the fruit of immortality.” ’




1.105
“Having paid homage to the wheel of the Dharma And cried again and again, They will want to see Where the Buddha finally passed beyond suffering.




1.106
“ ‘To benefit all creatures The Lord of the World Had the portions of his body distributed here Where he passed beyond suffering.




1.107
“ ‘Great Sage, Lion of the Śākyas, Otherwise known as “The Buddha,” Alas, we have heard word of you, But we do not see you today.




1.108
“ ‘Here the Great Sage Had the prescience through his wisdom That the bhikṣu Subhadra63 would be the last one, When he said, “This was the last one.” ’




1.109
“Some will die while wandering around. Some will die while carefully remaining. Some will die after having wandered around. All of those will go to a happy destiny.




1.110
“Furthermore, in the future, The teaching of those Who abide by ethical discipline Will be prevented from spreading very widely.




1.111
“Bhikṣus with deviant discipline Will be widely revered. Having enjoyed the gifts from the faithful, They will swiftly go to bad destinies.




1.112
“Also in the future, the knowledgeable ones Will swiftly go to happy destinies. Consider how the different kinds of bhikṣus Will appear at that time.




1.113
“Then, illuminating the world And being compassionate towards the world, Those bodhisattvas will benefit By means of great wisdom and a loving mind.




1.114
“They will give advice With a joyful and respectful attitude: ‘We shall become buddhas And please Maitreya.




1.115
“ ‘In front of all creatures, We shall show respect for the teacher. The Omniscient One will prophesy Exactly according to our wishes.’




1.116
“ ‘Powerful One, I shall teach for their sake. The buddhas will look upon them In accordance with their own perceptions.




1.117
“ ‘I will assuage them, And through seeking out the branches of awakening And paying homage to all buddhas, I will think, “May I too become likewise.”




1.118
“ ‘I will also assuage Even the women among them Who have set out for supreme awakening And become limitless thus-gone ones.




1.119
“ ‘Having become divested of their female characteristics, They will instantly become men, And beholding the Buddha Maitreya, They will pay homage to him.




1.120
“ ‘Giving rise to fierce resolve And being trained by spiritual friends, They will obtain everything that they seek Without any difficulties.’




1.121
“Those who possess fierce resolve, ethical discipline, And are learned Will at that time have buddhas appear to them And be prophesied by Maitreya.




1.122
“Therefore, having heard this message, They will engender sincere faith. They will stabilize their resolve To benefit all beings.




1.123
“How would anyone who searches for it Not discover that state? For those with the wisdom and diligence Awakening is not difficult to obtain.




1.124
“64 They should not be deceitful. Instead, they should cultivate a loving mind And stay in a remote hermitage. This is bodhisattva conduct.




1.125
“Those who hoard goods there through the Dharma And thereby extol the place Are violent thieves Worshipped by all beings.




1.126
“For the sake of food and drink, And gain and honor, They will hold teachings in common And teach each other.




1.127
“This is not the best life, But a meaningless life. When they die destitute, It will swiftly bring them to bad destinations.




1.128
“Some bhikṣus who are bhikṣus only nominally, Will, via the gateway of the Dharma, Speak unflattering about the well-said prātimokṣa And the sūtras.




1.129
“Such perfect self-discipline as this, As explained by me, Will be forsaken by those who are only bhikṣus in appearance‍— There will be no good destinations for them.




1.130
“There will be more who slander The Omniscient Teacher Than those who slander The world with its devas.




1.131
“Bhikṣus should be fully restrained in body And perfectly restrained in speech, And without thinking angrily mentally, At that point, they should pass beyond sorrow.




1.132
“Kāśyapa, after the Thus-Gone One has passed away, the bhikṣus who have served the Conqueror previously have passed away, and the beings with perfect intentionality have also met the time of their deaths, there will come a time of decay. When the supreme Dharma is in its final five hundred years, the bhikṣus will be overcome with desire and attachment. They will be overcome with fearsome attachment. They will be treacherous, cruel, impetuous, harsh, and constantly have an angry expression. Then, there will appear those who adhere to three things. What are these three? They will adhere to (1) inferior conventions, (2) trading practices, and (3) mixing with women. They will adhere to those three. They will also be deficient in four things. What are these four? They will be deficient in (1) the store of ethical discipline, (2) going to higher destinations, (3) obtaining the fruits, and (4) the view that is just like the Buddha’s view. Four other terrifying things will be predominant in those who possess those four things. What are these four? (1) Envy, (2) aggression, (3) and excessive attachment to household will be predominant in them, and (4) despite having rejected the self, they will be desirous for the food and so forth that is put in their bowls. Grasping at their monastic robes, they will be overcome with attachment, practicing many Dharmas that are rubbish, useless, and worthless. Having completely accepted that rubbish Dharma, they will adhere to it. They will not adhere to the Dharma of the śramaṇas. Having heard Dharmas like this, they will become seekers of four objects. What are those four? They will seek to (1) forsake the Dharma, (2) speak about things that are not permitted, (3) teach the Dharma to a coterie of only women, and, having done so, (4) forsake the prātimokṣa. Thus, having heard this sūtra, they will perform actions that will make them even more bereft of the Dharma than before.




1.133
“What do you think, Kāśyapa, if an angry dog is rubbed by his muzzle, will this dog become even angrier than before?” 

Kāśyapa replied, “Blessed One, it is exactly that!”




1.134
The Blessed One replied, “Kāśyapa, inferior people are just like that dog, they appear like piśācas. When they hear from sūtra-expert bhikṣus adhering to the basis of reflection, who uphold and teach such a Dharma as this, that they should curtail their desires and praise those who have curtailed their desires, they will be unhappy, feel discouraged, feel despondent, and become tormented, and overcome with anger. They will say, ‘We are restricted without regard to time or place. As a counterpoint to being restricted without respect to time, what are we to do?’ Thus, when they hear sūtras like this, they will discard them. They will experience blade- and spear-like anger. Never praising those who have curtailed their desires, they will say this is not the speech of the Buddha. Not only will they not curtail their desires, but they will also intensify them. Kāśyapa, in many discourses, I have praised the curtailing of desires. I have praised pure livelihood, contentment, being easily nourished, being easily satisfied, having fewer possessions, performing ascetic practices, possessing gracefulness, staying in the wilderness, and applying diligence. Do not apply yourself at all to rubbish Dharmas! Why is that? It is because those Dharmas engender boldness. Do not be deceived by it! Do not long for anger through the boldness that is engendered by those Dharmas! Do not accept things! Do not own things! Do not perceive characteristics as real! Do not have a place or a lot of acquaintances! Do not amass cattle and donkeys! Do not be lazy! Apply diligence in abandoning nonvirtuous things and practicing virtuous things. Kāśyapa, I have praised freedom from many kinds of things; I have praised residing in the wilderness and avoiding social engagements. Those who do not reduce their possessions, have strong desire, are attached to evil deeds, and live immoderately will forsake those who live moderately.




1.135
“Suppose, Kāśyapa, in the middle month of the rainy season, someone were to drink oil, and being foolish, is still thirsty and looks for water. Begging for water from someone, that person says, ‘Alas, you drank oil! Do not wish for water to drink! What a pity it would be if you were to die.’ Then, suppose that this person, overcome with anger, were to speak unpleasant things to that person and insult him. Not listening to that person, suppose he were to drink water anyway and then die. Likewise, Kāśyapa, there will be bhikṣus whose nature is materialistic and adheres to unvirtuous cravings. When they are encouraged by bhikṣus who uphold this Dharma to do certain things and abstain from other things, they will be overcome with anger, insult them, and curse them. They will then forsake sūtras such as this and the instructions and teachings of the Thus-Gone One. Kāśyapa, thus, in this way,65 most of them will disagree with the Thus-Gone One. Kāśyapa, consider how the bhikṣu Bhadrapāla was overcome with anger and came before me after three months, when the Thus-Gone One had praised the Saṅgha of bhikṣus for adhering to the basis of training and taking their daytime meal in one sitting. Kāśyapa, if such a circumstance as this can happen to the supreme essence of the practice of celibacy, how much more so will happen after the Thus-Gone One passes? Bhikṣus will be attached to material things, begging bowls, robes, medicine, necessities, and overcome with lethargy and torpor. When bhikṣus who are emboldened by malice hear sūtras like this they will have no respect for the Thus-Gone One, let alone for the bhikṣus who abide by appropriate comportment. Kāśyapa, for such precious teachings as this to vanish is not good. It is truly horrible.




1.136
“When, in the future, the degenerate time, the time of concealment, the time of famine, the children of noble family, sons and daughters of noble family who desire the goal and have faith, hear such profound sūtras within my teachings, they are to teach them to those who are suitable, not to those who are unsuitable, and to those who are devout, not to those who lack devotion. Kāśyapa, a wild stallion does not accept the armor of a thoroughbred horse. Even if they were to accept it, they would be unhappy with it; how much more so would they be with the sound of a conch, a drum, a kettledrum, or a clay drum‍—that would be impossible. Likewise, Kāśyapa, bhikṣus with poor conduct will never be receptive to the teachings of supreme beings.




1.137
“Suppose, Kāśyapa, the stallion becomes frightened. Likewise, Kāśyapa, if bhikṣus with poor conduct were to be told as little as ‘all phenomena are devoid of self,’ since they hold the concept of self, they would be frightened of it, terrified of it, and argue about it; how much more so if they were taught it extensively? Having donned armor, they should defeat the millions of hordes of māras. Just as they do not dispute at all, so should they defeat the enemy. Their armor is the root of the indestructible, the root of ascetic precepts and austerity, the root of nonattachment, the root of the nonaggression, the root of nondelusion, the root of nonjealousy, the root of elimination of desire, the root of staying in solitude, and the root of wakefulness. They should not harbor malice toward anyone at all. They should not have desire for anything at all. That armor is called the ‘root of the absence of hope.’ Having donned such armor, they should give rise to the resolve set on awakening. They should not have overt fixation on anything at all. They should not give rise to the concept of self. They should not give rise to the concepts of other, life force, person, woman, man, the earth element, the water element, the fire element, the air element, the desire realm, the form realm, the formless realm, ethical discipline, immorality, or emptiness. They should not even give rise to so much as the concept of nirvāṇa, let alone give rise to the concept of self. Why should they not give rise to concepts? It is because those concepts are not observed at all. Kāśyapa, if attachment were true, then change or cessation of it would be thoroughly unknown. Likewise, Kāśyapa, aside from lying, attachment is not observed as present in objects or locations. Therefore, the Thus-Gone One teaches the truth; that is, he teaches precisely in accordance with the way things are. That which is attachment is not self; such phenomena as those are the stuff of śramaṇas. Those things that are not observed anywhere are the stuff of śramaṇas. Those who hold that concept hold a concept of person equal to Mount Meru. They veer from the noble teachings, such that they do not give rise to any of the stuff of śramaṇas, or abide by them, for they embrace the coarse. Therefore, no one at all should say anything to those ignorant beings, each one decrepit through ignorance. Why is that? It is because by clinging to anything at all in this way they will be embracing a situation that will lead them to land in the most severe hells for an eon. Kāśyapa, consider the bhikṣus Kokālika, Devadatta, Khaṇḍadravya, Katamorakatiṣya, and Samudradatta. Kāśyapa, consider the bhikṣus Aśvajit and Punarvasu. Kāśyapa, also consider what the bhikṣu Sunakṣatra, my attendant, said before me while walking and sitting. Consider also how through miraculous powers he walked on space. Consider how in accordance with the Dharma he subjugated a thousand tīrthikas. Even still, he did not have devotion for me and disagreed with each and every word. Those who disagree with each and every word of mine will go to bad destinations. ‘O, the Buddha is the truth’‍—sandalwood powder as high as Mount Meru should be scattered and spread on those words. A canopy the size of the worlds of the trichiliocosm should be formed and held up in the space above it. Why is that? Kāśyapa, if it is difficult in this way to have confidence even in the true speech of the Buddha, how much more so is it to gain faith and, out of faith, meditate without adhering to anything at all, having given up ordination and austerities. Kāśyapa, incredibly amazing are those beings who, receptive to this, train in the training as stipulated and understand the nectar like Dharma.




1.138
“Kāśyapa, suppose there were a drum made to given as a gift. It was well-formed, made according to specifications, finely arrayed, and from whose skin a booming sound emerged. Now suppose someone were to proclaim, ‘It is excellently done!’ and carry it away wrapped in cloth without beating it. When you consider this, Kāśyapa, it would not be given as a gift at all; indeed, it would not be perceived to be in their possession and would be discarded. Likewise, Kāśyapa, is not perceiving any gift at all given by the glory of the Thus-Gone One. Indeed, perceiving it not to be in one’s possession, it would be discarded.




1.139
“Kāśyapa, attachment comes from the concept of self. Attachment comes from the concept of other. Kāśyapa, whoever understands the concept of self is not disturbed upon hearing sūtras like this. Why is that? It is because from discord comes disparagement. Therefore, upon hearing teachings like this, they attain a mind of renunciation that is much stronger than before. Those who cling tightly and those who have wrong views are disturbed when urged on by a truth like this. Why is that? Kāśyapa, it is because conceiving a self leads to disturbance. Kāśyapa, those who are disturbed, have ill will, and reject a Dharma teaching like this upon hearing it‍—whether they be a bhikṣu, a bhikṣuṇī, a upāsaka, or a upāsikā‍—are unworthy of even the name śramaṇa. They are not my śrāvakas, nor am I their teacher. Why is that? Kāśyapa, it is because those who lie are not my śrāvakas, and neither am I the teacher of liars. Why is that? It is because the Thus-Gone One speaks truthfully and the Thus-Gone One teaches, ‘All phenomena are empty.’ Kāśyapa, the Thus-Gone One erodes away the power of self. He contradicts it. Those who conflict with the Thus-Gone One are called ‘māra.’ The Thus-Gone One has banished the class of māras and does not permit full ordination for them.




1.140
“For example, Kāśyapa, suppose someone were to say that an elephant was born from a kalakuṭika bird. What do you think, Kāśyapa, would that person’s word be trustworthy?” 

“No, Blessed One,” Kāśyapa replied.




1.141
“What do you think, Kāśyapa, are they consistent or not?” 

“Blessed One, they are not compatible,” Kāśyapa replied.




1.142
“Much more incompatible than that are inferior people who adhere to the concepts of self, other, life force, person, and nirvāṇa and yet call me their teacher.




1.143
“For example, Kāśyapa, suppose someone were to come and say, ‘A crow was born from a suparṇin bird.’ What do you think, Kāśyapa, would that person’s words be trustworthy?” 

“No, Blessed One,” Kāśyapa replied.




1.144
“Much more incompatible than that are inferior people who adhere to the concepts of self, up to the concept of nirvāṇa, saying that I am their teacher.




1.145
“For example, Kāśyapa, suppose someone were to say, ‘A firefly can move while carrying Mount Meru.’ What do you think, Kāśyapa, would that person’s words be trustworthy?” 

“No, Blessed One,” Kāśyapa replied.




1.146
“What do you think, Kāśyapa, are that person’s words consistent or not?” 

“They are not consistent, Blessed One,” Kāśyapa replied.




1.147
“Much more incompatible than that are inferior people who adhere to the concepts of self, up to the concept of nirvāṇa, saying that I am their teacher.




1.148
“For example, Kāśyapa, suppose there were someone who was a servant of a king who, never having seen him before, learned about him, and went to the lord’s palace. Having gone among the attendants of the king unsolicited, he nonetheless reported that the king commanded him, saying, ‘The king spoke such to me, so I will do accordingly. I am not someone who has seen the king or his ministers before, but because it is the palace of the lord, I have come. I will follow what is said. At the cost of my life, I will go before the king or his ministers.’




1.149
“In that way, Kāśyapa, the Thus-Gone One possesses perfect powers and perfect activities. Just as a king easily expands his territory limitlessly such that those who provide food also appear there, so too does the Thus-Gone One expand his Saṅgha limitlessly and bring about many buddhafields, such that those who provide food also appear.




1.150
“People who have never seen me before and propound self, other, all the way up to nirvāṇa, will come. Having come unsolicited, they will say, ‘The Thus-Gone One has said such. Having been said so by the Thus-Gone One, this is to be done, and this not to be done.’ Those who act in accordance with the instructions and teachings, having strong faith in the Thus-Gone One’s words, will not contradict this. Having heard it, they will donate and give away themselves, their wives, and children, giving away all the best and most excellent things. They will give them out of reverence and devotion and continue to do so for as long as they do not understand. They will pass days and nights in social distractions while serving. They will talk about kings, thieves, food, drink, prostitutes, women, and healers.66 They will talk about the moon being seized by a wolf, the sun being seized by a wolf,67 the comings and goings of kings and their stays in harems, and the household. They will speak of going where it is pleasant and where food will be given. They will pass the day there, staying overnight before returning to the temple. They will speak of staying there overnight for two, three, four, five, or six days. They will sleep there drunk, with saliva dripping from their mouths and their bodies left disheveled, embroiled in talk of different medicines and intoxicants. They will dream of whatever they have done there. They will dream of themselves going there and procuring advantages for themselves they have not earned. When they wake up, they will report these dreams to one another, saying, ‘You passed the night like this. You were sitting like this. You got that. Those who did not get any immediately left. Excellent!’ Having dreamed their good dreams, they will enter villages, towns, cities, regions, and royal capitals, smiling wickedly at one another. Mired in continuous suffering and instability and with their minds unsettled, they will become agitated, and their faculties will become ordinary. Unfocused and distracted, they will return to the household, give up their prātimokṣa vows, and teach the Dharma in the close company of women. They will practice the Dharma thinking only of how they themselves can profit. Once they profit from it, they will be attached, cling to it and create ties, fall unconscious and become obsessed. Having become obsessed, since they do not repent, they will go around crying. They will teach two points. What are these two? (1) That the very good and the very tranquil will be seen as praiseworthy and (2) that some will express unpleasantries about those who are not resolutely good. This is to say nothing of patrons. Having assembled, they will look around and ask each other, ‘What is given? Who is giving it? How much is given? How much is consumed?’ Kāśyapa, these are the types who do not exert themselves in practice for the duration of their lives. Those without practice are also to be understood as forsaking all Dharmas. Kāśyapa, we should have compassion for such beings. Why? Their karmic ripening will be suffering.”




1.151
Then, the Blessed One said these verses:




1.152
“For the sake of livelihood, The immature ones are enlisted by the king as soldiers. Going from household to household, They talk about the king.




1.153
“Having gone, they speak divisively So, in enmity, they are sure to be punished. The power of the immature is such That they constantly make their living in this way.




1.154
“What need is there to mention that of the buddhas Who have given away their arms and legs For many hundreds of eons And undergone many austerities?




1.155
“ ‘I am a man of Dharma kings, With mastery over imposing harsh punishment. No one should come asking, “How should something be done? What is appropriate to do?’ ”




1.156
“Dwellings are to be given to bhikṣus As well as the best food and drinks And the finest Dharma robes. Everything is to be given with respect.




1.157
“Such should not be used by oneself Or given to one’s own children. Rather, seeking out pain and exhaustion, Give to those with ethical discipline.




1.158
“When the inappropriate partake of them, They will cause them to dwindle quickly. Gathered to one side, They will say, ‘Let’s delight!’




1.159
“They will talk about kings and thieves, Places to lodge in, Food, and drink‍— Gathered together, they will talk about them.




1.160
“They will talk about the sun and moon being seized by a wolf, About the king’s comings and goings, Where it will be advantageous for them, And where it will not be.




1.161
“This is the talk of the inappropriate, As they will express it again and again. Arranging a bed of fine bedding, They will lie down for the night.




1.162
“For the whole time they are lying down they will think on things: ‘Among these are bad things For that donation is inferior.




1.163
“ ‘Because I am not receiving fine goods, I will go to where the finer households are.’ At that time, the unsuitable will be confused and perplexed, Like a donkey carrying a load.




1.164
“They will have dreams Related to whatever they think. When they awaken, they will talk About them to each other.




1.165
“They will tell each other, ‘I kid you not. If you had a good dream, Do not be upset. Instead, go quickly and realize it.’




1.166
“However, acting as though they are well restrained, They will travel around in cities and regions, Smirking darkly, They will all wander around like monkeys.




1.167
“Entering households, They will toss out the well-spoken prātimokṣa, And the sūtras of the Buddha, And teach the Dharma to women.




1.168
“Leaving those households, They will curse the sponsors And their relatives Who have given them poor donations.




1.169
“Gathered together thereafter, They will ask each other ‘What did you get? What did you eat?’ And they will talk about it all.




1.170
“Doing as they have done before, One hundred years will pass like one‍— They will still think in the same way, Trying to make a livelihood.




1.171
“Then, they will be involved in disputes Regarding the production of medicines; They will say, ‘This is a light disease,’ And extract honey from flowers.




1.172
“What can a buddha Or even a hundred buddhas do For those who will then abandon contemplative practice And associate with householders?




1.173
“Those who cultivate the practices Of abandoning forever the concept of self Will not go to bad destinations, While for those who hold the self as dear68




1.174
That will be difficult.69 In this way, the evil-minded immature ones Who associate with householders Will forsake the true Dharma.




1.175
“Anyone who is in the company of the śrāvakas, Belonging to the Lion of the Śākyas, Will not be able to forsake their training Even at the cost of their lives.




1.176
“The wise who give rise to the perception of it as their burden Will not have craving for food, But will cultivate revulsion for it And will train, abiding by that.




1.177
“To rid themselves of the defilement of desire, They will destroy all concepts. For them, the opportunity to go forth In these teachings will remain open.




1.178
“Searching again and again, They will not observe an essence anywhere. They will not disparage those who teach emptiness And are knowledgeable about the Dharma.




1.179
“Those knowledgeable about the mode of emptiness Will have courage and great wisdom. They can frighten away Māra and his armies And will purify the various gifts given to them.




1.180
“They will not have fondness for gifts, As they will not contradict emptiness. Those heroes are the Buddha’s children, Worthy recipients of generosity among humans.




1.181
“When the many evil-minded ones appear, Those who abide by the true Dharma will be few. Gentle bhikṣus who seek with conscientiousness Will be few.




1.182
“The wise should be disgusted With those who talk day and night About the reality of self As death quickly draws near.




1.183
“There is no other refuge in the world But the supreme person. One should make sure to die Having trained oneself in his trainings.




1.184
“Those who do not know Such a teaching as this, which comes from a sublime intention, Will respect neither the unexcelled Buddha, Nor his Dharma.




1.185
“Alas, the true Dharma teachings will end; These things will not last long. Because time is short and will not last long, You should apply steadfast effort.”




1.186
Thus the Blessed One spoke.




1.187
Venerable Kāśyapa then said to the Blessed One, “Blessed One, it would be amazing for anyone who hears sūtras like this not to become thoroughly disenchanted with saṃsāra.”




1.188
The Blessed One then said to Venerable Kāśyapa, “Kāśyapa, beings who possess these four things will not become disenchanted with saṃsāra. What are these four? (1) Excessive carelessness, (2) lacking confidence in the maturation of karma, (3) lacking confidence in the terrible hells, and likewise, (4) lacking confidence that they themselves will die. Kāśyapa, beings with those four things will not become disenchanted with saṃsāra.




1.189
“Moreover, Kāśyapa, beings with these four things will also not become disenchanted with saṃsāra. What are these four? (1) Having young, great elements and therefore subsisting without hindrances, (2) being powerful, (3) being obsessed with sensory pleasures, and (4) with a mind not attracted to brilliance, having a propensity toward drinking.70 Kāśyapa, beings with those four things will not become disenchanted.




1.190
“Kāśyapa, bhikṣus who possess these four things will forsake awakening. What are these four? If they (1) have previously committed evil deeds, (2) bring ruin to the Dharma, (3) manifest the maturation of nonvirtue, and, (4) as preceptors and teachers, are praised by many beings, they will forsake the awakening of the Buddha and forsake their training, learning little from it. Through additional faults they are jealous of others, forsaking the awakening of the Buddha. Kāśyapa, bhikṣus who possess these four things will forsake awakening.




1.191
“Kāśyapa, there is a single Dharma that is practiced by śramaṇas and brahmins. What is this? Their minds do not dwell on any phenomena‍—this is the single Dharma practiced by śramaṇas and brahmins. For instance, Kāśyapa, if a person were to fall from the top of a mountain, they would be totally engrossed in the awareness of the ground’s absence‍—absorbed in their perception of the absent support, the absence of surrounding trees, and empty space, their breathing would cease. Likewise, Kāśyapa, is grasping at all phenomena, that is, grasping at signs and characteristics by means of vision is not the Dharma practiced by śramaṇas and brahmins. The same goes for grasping at signs and characteristics by means of hearing, smelling, tasting, touching, and thinking‍—those are not Dharmas practiced by śramaṇas and brahmins. Grasping at characteristics with respect to form, sensation, perception, formation, and consciousnesses is not the Dharma practiced by śramaṇas and brahmins. The Dharmas that impute awakening in terms of ethical discipline; presume awakening in terms of ethical discipline; presume awakening in terms of seeking learning; impute awakening in terms of shame and embarrassment; and presume awaking in terms of coming and going, are not the Dharmas practiced by śramaṇas or brahmins. Whatever is a presumed Dharma will do harm. How will they harm? They will harm by way of desire. They will harm by way of hatred. They will harm by way of ignorance. In that regard, those who grasp at characteristics through vision harm the vision through pleasant and unpleasant forms. The same also goes for hearing, smelling, tasting, touching, and thinking. Those who grasp at characteristics through thinking harm the mind through pleasant and unpleasant phenomena. Those who are harmed will become destitute in the hells, birth places of pretas, the realm of animals, and among devas and humans. Those who have become destitute become destitute through being presumptuous. What is being presumptuous? To think ‘I’ is presumptuous. To think ‘mine’ is presumptuous. To think ‘woman’ is presumptuous. To think ‘man’ is presumptuous. To think ‘earth’ is presumptuous. To think ‘water’ is presumptuous. To think ‘fire’ is presumptuous. To think ‘air’ is presumptuous. The concept of ‘a skeleton’ is presumptuous. The concept of ‘a devoured corpse’ is presumptuous. The concept of ‘a decomposing corpse’ is presumptuous. The concept of ‘a red corpse’ is presumptuous. The concept of ‘a corpse destroyed by worms’ is presumptuous. The concept of ‘liberation’ is presumptuous. To think there is any liberation whatsoever is presumptuous, and those who think ‘I will become liberated’ are presumptuous. To think ‘I have actualized71 many memories of previous lives’ is presumptuous. To think ‘I should recollect myself’ is presumptuous. To think ‘this is the past,’ ‘this is the present,’ ‘that which is the I is the past,’ and ‘that which is the I is the present’ is presumptuous. Any concept of anything is presumptuous.72 To think anything about anything, all the way up to nirvāṇa, is presumptuous. To think ‘I will obtain nirvāṇa’ is presumptuous. In brief, Kāśyapa, reifying is presumptuous. Once one applies a concept to anything, even the thought of ‘emptiness,’ it is all presumptuous. All the non-Dharmas practiced by śramaṇas or brahmins are presumptuous. In this way, that is not the conduct of śramaṇas, nor is it the conduct of brahmins.




1.192
“The Dharmas of śramaṇas and brahmins taught by the Thus-Gone One, Kāśyapa, are like the sky or the earth. Why is that? It is because the sky would not think ‘I am the sky.’ In the same way, Kāśyapa, śramaṇas and brahmins do not think ‘I am a śramaṇa,’ or ‘I am a brahmin.’ Therefore, Kāśyapa, not being presumptuous about phenomena is the Dharma of śramaṇas and brahmins. Why? Why is it called the Dharma of śramaṇas and brahmins? It is because śramaṇas have no such practice, but it is also not that they do not practice it. Therefore, it is called the Dharma practice by śramaṇas and brahmins. For instance, Kāśyapa, suppose a person, having entered the thick darkness of a dark night, were to wave their hands and open their mouth and say, ‘I curse the world! I curse the world!’ What do you think, Kāśyapa, what would such a person be cursing?”




1.193
Kāśyapa replied to the Blessed One, “Blessed One, they would be cursing themselves. Why is that? It is because there would be nothing whatsoever to curse there.”




1.194
The Blessed One said, “Kāśyapa, in the same way, whether bhikṣus are staying in the wilderness, at the trunk of a tree, in an empty house, or in the open air, if they conceptualize ‘vision is impermanent;’ ‘hearing, smelling, tasting, touching, and thinking are impermanent;’ ‘forms, sounds, smells, tastes, contact, and phenomena are impermanent;’ ‘I shall obtain nirvāṇa;’ and ‘I shall attain peace,’ this would not be the conduct of a śramaṇa. Why is that? Those who reify vision and then try and then make efforts to stop vision are conceptualizing grasping at evil. Those who reify hearing, smelling, tasting, touching, and thinking and then make efforts to stop thinking are reifying the three bases, for those who think about accomplishments are conceptualizing the three realms. How could someone conceptualizing what they see have one-pointedness of mind? Kāśyapa, the awakening of the Buddha is profound, so it is difficult to comprehend. It is difficult for the community to bring it into their experience. Kāśyapa, when it comes to ‘one-pointedness of mind,’ by what degree can it be termed such? When not a single phenomenon is observed upon thoroughly searching. No essence is observed in vision, nor is an essence observed in hearing, smelling, tasting, touching, or thinking. An essence is not observed in any phenomenon. Why is that? It is because their nature is the unborn nature of mind. Since phenomena have no essence and are not observed, they are not observed in the mind, whether they are in the past, present, or future. Because of not being observed and being uncompounded they are called ‘uncompounded.’ Why are they called ‘uncompounded’? Because old and new are uncompounded they are called ‘uncompounded.’ Regarding that, the past mind was not liberated, and neither will be the future mind or the present mind. Because no mind is observed it is called ‘one-pointedness of mind’‍—thus mind is accounted for. Kāśyapa, in the future there will be bhikṣus, bhikṣuṇīs, upāsakas, and upāsikās who will cleave to the body and impute the disintegration of each and every object, for they will have a concept of the five aggregates. They will teach, ‘Since the Thus-Gone One said that the five aggregates are like dreams, then, in that way, because the term “dreams” exists, then dreams exist.’ They will thus teach dreams to be truly real. They will continue, ‘If dreams did not exist, we would not have the concept of a dream. Thus, that cognition exists, and therefore, we have the concept of a dream as dream. In the same vein, the five aggregates, which are taught to be like a dream, also exist. Alas, suppose it were the case that aggregates did not exist, then taking the five aggregates, the Thus-Gone One would not have said, ‘they are like a dream.’ Alas, when those foolish people who have the concept that dreams really exist hear sūtras like this, they will forsake them.




1.195
“Regarding the bhikṣuṇīs who will appear then, it will be exclaimed in many households where they go for alms ‘She is an arhat!’ and even if the bhikṣuṇīs are grounded on a trifling wisdom, they will nonetheless say that they have attained that state and take the alms anyway. Also, upāsakas, and upāsikās through hearing a mere praise or mere part of a praise, will proclaim to have attained the qualities praised. Likewise, Kāśyapa, at that time bhikṣus who will have strived for twenty or thirty years in hermitages will associate with those who, for the sake of the Buddha’s word, will have taken upāsaka vows for a day and proclaim emptiness to them. They will discuss emptiness among themselves, saying, ‘I understand! I understand!’ Regarding that, some bhikṣus, having heard Dharmas like this, will discuss them among themselves. Having heard them, others will be afraid, and whether they are householders or renunciates, they will say, ‘You should not associate with householders and, by not associating, you must maintain a distance. This is not the Teacher’s words!’ Why is that? It is because they will gather according to what they each know and forsake the truly profound in their presence, such that householders and renunciates will disparage them. Why is that? Kāśyapa, if when the supreme essence of pure conduct was taught those who understood it were few, then when those few have passed, they will be fewer still; what need is there to speak of the even fewer ones who will give instructions at that time. Kāśyapa, thus, at that time those bhikṣus who understand the truth exactly as it is and know without contradicting it will be rarer than even a single one among a community of a thousand bhikṣus. Then, when others appear, they will not learn from them, thus making bhikṣus who understand the truth exactly as it is and apply themselves to it without contradicting it rarer than even one among a community of two thousand bhikṣus. In this way, Kāśyapa, at that time householders and renunciates will scorn the teachings.




1.196
“Kāśyapa, at that time bhikṣus who apply effort to abandon nonvirtuous qualities and engender virtuous qualities and strive in practice without sleeping during the first and last watch of the night will fear for their lives; they will be slandered and completely forsaken. Thus, Kāśyapa, at that time such Dharma and bhikṣus will be destroyed. Hence, at that time those who have devotion for the profound skillful means and the stainless ones should be respectful and reverent. They should stay in the wilderness, gathered in one place.”




1.197
Then, the Blessed One spoke these verses:




1.198
“The Dharma that I excellently taught Is endowed with the ultimate truth: The aggregates are taught to have no essence And are considered to be like a dream.




1.199
“At that time those bhikṣus who create conflict Will move and stir. They will acquire concepts, Going back and forth with distinctions between what exists and what does not.




1.200
“Whatever is said by those bhikṣus Will be claimed to be just so: ‘The Dharma way is just that‍— There are no distinctions.’




1.201
“Householders will say to those bhikṣus, ‘If I could know the awakening of the Buddha, It would be wonderful! You have obtained the first fruition.’




1.202
“Householders who rely on bhikṣus Will think they see the Dharma, Then, they will present donations in front of them, Giving to them again and again.




1.203
“ ‘It is just as those bhikṣus have explained And not otherwise. The explanations given to us by those who see the truth Are consistent,’ they will think.




1.204
“Bhikṣus owning donations Will not adhere to the excellent Dharma. The ones appearing at that time Will destroy the awakening of the Buddha.




1.205
“ ‘Do not rely on them, rely on me! I am your teacher. Just as how I am now So too will you soon become!’




1.206
“ ‘This is an excellent state; This is peace!’ they will tell each other. When they are all gathered together, They will destroy my teachings.




1.207
“For instance, just as horrifying bandits Lay waste to villages And rack cities, districts, And regions surrounding urban areas,




1.208
“So too will the bhikṣus to come Be evil-minded, inferior, stupid, Have little wisdom, violate their vows, And rely on life force and person.




1.209
“I have taught that relying on those who are unstable Will bring degeneration‍— Each of them claims to be an arhat, But they all have extreme pride instead.




1.210
“Even as they gather At the front of the saṅgha of bhikṣus, They will have nothing but the appearance of a name; A single good bhikṣu will be rare.




1.211
“At that time, the awakening of the king of Dharma Will be forsaken. The devas, suffering and dejected, Will cry out again and again.




1.212
“When they hear ‘I will completely destroy The teachings of the supreme Dharma of the Lion of the Śākyas,’ The devas with devotion Will collapse to the ground.




1.213
“They will say, ‘Alas, the Buddha! Alas, the well-explained Dharma! Alas, the Saṅgha worthy of donations And the sons born from the Buddha’s heart!’




1.214
“ ‘The Dharma taught by the King of Dharma Will not be heard of henceforth.73 We will be fully deluded and ignorant; The Sage will pass away.’




1.215
“The devas residing above the earth Will immediately proclaim in a loud voice: ‘This lamp will be no longer,’ Communicating this to all the devas.




1.216
“They will say, ‘You have heard the Buddha, Over whom there is no being superior. Henceforth, devas and nāgas Are also sure to be saddened.




1.217
“ ‘So that I too become like the Buddha, In three incalculable eons, I must bear all the sufferings Of self and other.




1.218
“ ‘He who excellently teaches the Dharma To all creatures, The Lord of the World together with his Dharma Will completely vanish.




1.219
“ ‘Belligerent ones, Who are terrifying evil doers And māras, who are Māra’s violent helpers, will appear. Desiring to destroy, they will heed no one.




1.220
“ ‘Inferior immature ones Will be agitators, cunning and malicious, Angry and enraged, they will destroy The teachers and the teachings of the Victorious One.’




1.221
“Hearing the speech of the devas residing above the earth, The high devas will be unhappy. Also, the four great kings Will be displeased at that time.




1.222
“Hordes of yakṣas will gather At the capital city of Aḍakavatī. They will march with tears streaming down And utter a terrifying sound.




1.223
“All the devas gathered Will cry out in their misery. Unable to train each other, Their minds will become inferior.




1.224
“Cities fully adorned, Made of jewels, and firm, Will all acquire unpleasant hues And become like a heap of rubbish.




1.225
“In those excellent cities, Everyone will be unhappy at that instant. In those excellent cities, No one will be happy like before.




1.226
“All the devas will come To the place where I was born. Now seeing it, they will faint, Becoming accordingly frightful.




1.227
“Falling to the ground, they will say, ‘We should go there and stay, Since the true Dharmas Will swiftly be destroyed!’




1.228
“Alighting on Jambudvīpa, They will see the general destruction. Divested of the children of the Buddha, It will be completely destroyed.




1.229
“Within seven days, the supreme cities Will completely lose their majestic hues. Also for seven days, The devas will cry again and again:




1.230
“ ‘Alas, the Buddha, the Great Hero, Whom we could directly perceive, The Protector, has disappeared, Our protector has passed beyond sorrow.




1.231
“ ‘Those who come to the place of Śrāvastī And pay their respects there, Will, while staying in that place, Cry again and again.




1.232
“ ‘ “That is the seat of the Buddha, Where the supreme among humans Taught the four truths of the noble ones‍— We directly saw it at that time!” ’




1.233
“Also, all the beings will become blind And disrespect one another. Committing evil deeds, They will go to bad destinies.




1.234
“The many divine celestial mansions Will become empty at that time And the beings of Jambudvīpa Will be deprived of protector and refuge.




1.235
“The places serving as their walkways Will be destroyed and emptied. After the King of Dharma passes, Those beings will have no happiness.




1.236
“The lord of the Heaven of the Thirty-Three, Śakra, lord of devas, Through pain and despair, Will cry out at that time.




1.237
“All the other devas in the Heaven of the Thirty-Three Will also lift their hands and cry. As soon as they hear it in the pleasure groves, They will run there and say:




1.238
“ ‘Beings are without their protector, The Teacher of the Dharma.’ Devas will continuously Express that about me.




1.239
“The devas will not drink ambrosia, Nor will they sing their songs. The devas in the Heaven of the Thirty-Three Will be miserable for six months.




1.240
“They will say, ‘The Lord of the Dharma is no more!’ Hearing that, asuras will say, ‘Let’s go fight with The devas of the Heaven of the Thirty-Three!’




1.241
“The kings of Jambudvīpa Will build stūpas for the Buddha. At that time, asuras and devas Will quarrel.




1.242
“Then the majority of bhikṣus Will go to bad destinies, And the majority of bhikṣuṇīs Will also go to bad destinies.




1.243
“Householders with deviant ethical discipline, Whether they are upāsakas or lead a householder life, Will let out a cry And, with that, depart for such destinies.




1.244
“Women will be sinful And their destinies too will be sinful. The entire world Will tremble and shake.




1.245
“Some will rush into the areas surrounding villages. Some will run to the mountains. The beings who run Will not live for long.




1.246
“Many bandits will also appear. And wilderness too will appear. Despite sowing grain seeds, they will not remain‍— Mice will damage them.




1.247
“When famine strikes, Some people facing the time of death Will be reborn as pretas after passing away. They will then experience suffering.




1.248
“At that time, whatever is offered To bhikṣus throughout the four directions and to stūpas Will be fought over74 Amongst the bhikṣus.




1.249
“After my passing Such suffering will appear. Hence, swiftly exert yourself! This will most certainly be directly perceived.




1.250
“None of the immature ones will understand. None of the immature ones will know. Because of their deeds, The immature will swiftly go to bad destinies.




1.251
“Those from whom wisdom comes forth And who delight in giving instructions and recitation‍— All beings who are trained in wisdom‍— Will swiftly go to happy destinies.




1.252
“They should train to be just like me, With wisdom that is elegant to consider. Abandoning all gatherings, They will swiftly pass beyond suffering.




1.253
“Adhering a little to the excellent Dharma, Undertake stable effort! Being able to teach just this, Make haste to consider it properly!




1.254
“At the end of sixty eons After this eon has passed, How will there be happiness When a buddha is unheard of?




1.255
“Afflicted by hunger, They will gather And eat Their mother’s and children’s flesh.




1.256
“If a male child is born to them, They will never go to their household carefree. Even staying in their own home Will terrify them with fear.




1.257
“Seeing and hearing About those who are tormented in saṃsāra, Who would crave for desire? The root of desire is women.




1.258
“Not knowing the root of birth Becomes the root of suffering, the aggregates. Therefore, fully abandon suffering.




1.259
“Beings who are deluded Will rely on women. Beings who are not deluded Will swiftly reach nirvāṇa.




1.260
“Those who give instructions Will not exist to encounter their ripening. That by which beings go to bad destinies Is the defiled, along with its fruition.




1.261
“Those with the undefiled Dharma, Should swiftly realize the former To be hollow, vain, empty, Without essence, and deprived.




1.262
“Kāśyapa, if bodhisattvas who possess this first quality seek the undefiled Dharma, they should become firmly established75 in not resting their minds on any phenomenon.




1.263
“Furthermore, Kāśyapa, bodhisattvas are stable in their training. Regarding that, what becomes stable? And what is it that they train in? Their minds and diligence become stable. Regarding that, what is a stable mind? Kāśyapa, for this, bodhisattvas should generate resolve, thinking, ‘Having worshipped as many buddhas as there are grains of sand in the Ganges River, I gave rise to a single resolve set on awakening. Then, throughout as many eons as there are grains of sand in the Ganges River, one buddha appeared. Then, through giving rise to the resolve for as many times as there are grains of sand in the Ganges River, I obtained a single human body. Even if, having been reborn as human for as many eons as there are grains of sand in the Ganges River, I were to hear only one line of Dharma and, through it, my intelligence were to become lucid, that would be76 of benefit toward unexcelled, perfect, and complete awakening.’ Regarding that, having given rise to such a stable mind, how should the bodhisattvas then acquire the wisdom of the buddhas? They should give rise to the resolve: ‘I shall pursue it through such hardships as this. I shall perfectly accomplish the wisdom of the buddhas through such hardships as this.’ Such is, Kāśyapa, the stable mind of bodhisattvas.




1.264
“Kāśyapa, some wise persons will understand the meaning through the teaching of a parable, hence I shall teach you a parable. Kāśyapa, suppose that awakening were attained through such circumstances of hardship. Suppose that one were taught to not inhale or exhale for as many eons as there are grains of sand in the Ganges River and thus strove to fully awaken to unexcelled, perfect, and complete awakening without inhaling or exhaling. And then, even while staying in that state for as many eons as there are grains of sand in the Ganges River, the bodhisattva should generate the stable mind, thinking, ‘I will generate power and enthusiasm for this state, and not forsake unexcelled, perfect, and complete awakening.’ O Kāśyapa, a bodhisattva possesses such a stable mind as that. Kāśyapa, how do some bodhisattvas give rise to such a resolve, how do they apprehend it? It is by neither apprehending abiding nor nonabiding. How then does one neither apprehend abiding nor nonabiding? When there is not even a ground for awakening to unexcelled, perfect, and complete awakening, they will swiftly accomplish it. Kāśyapa, the many heaps of merit generated through accepting and earnestly applying themselves toward the attainment of awakening, as in the sūtras spoken by the Thus-Gone One, is much greater than the many heaps of merit acquired through completely filling the world systems of the trichiliocosm with jewels and giving it as a gift. Kāśyapa, when a bodhisattva has a stable mind, such a stable mind is not observed, therefore they will not get discouraged. How does one fully train in that? One trains in that intensively. How does one train in that intensively? Training in that intensively is not being able to cognize even a single instant of thought. Why is that? It is because such Dharma teachings cannot be labeled. As for that, this is the ultimate object of training, that is to say, the stability of the mind itself. About this, it should be said:




1.265
“Those who conceive of the absence of mind as mind Thinking, ‘Whether a Buddha comes or not, May I become like one accordingly,” Will have great fear.




1.266
“Those who are always thinking, ‘How will I attain awakening?’ And observe nontransgressive actions Will give instructions about practice.




1.267
“They carry the mark of laziness, Not the mark of awakening. For them, all kinds of doubts will arise, Such as whether they will attain buddhahood or not.




1.268
“If a śrāvaka does not practice or seek out The most excellent Buddhadharma, It will be impossible to attain this happiness Just by uttering words.




1.269
“Even for those here who have the aspiration and devotion Towards accomplishing the state of a great king, The exhaustion of only thinking such Cannot bring its attainment.




1.270
“Understanding this distinction, Thinking, ‘I will perform all deeds here By way of this single Dharma,’ One should engage with the cause that engenders awakening.




1.271
“Kāśyapa, if, when this Dharma discourse is taught, a bodhisattva takes possession of this discourse, even without pleasing the buddhas they can prophecy themselves by saying, ‘May I become a thus-gone one, a worthy one, a completely perfect buddha.’




1.272
“Concerning that, Kāśyapa, how should householder bodhisattvas be trained for the sake of awakening? Kāśyapa, there are three manners in which householder bodhisattvas should be trained for the sake of awakening. What are these three? They should (1) aspire for omniscience, (2) not fall into previous deeds, and (3) thereby, take up the five bases of training. Those who possess those three branches, accomplish six things. What are these six? (1) They will obtain the state of noble ones, (2) they will neither be foolish nor stupid, (3) they will neither be deaf nor mute, (4) they will have resplendent bodies, (5) they will acquire instantaneous faith and thereby be fearless by virtue of the profound Dharma, and, (6) listening without effort, they will become noble ones who swiftly obtain the fruition of non-regression.




1.273
“There are five things that will obstruct the attainment of those other six things. What are these five? They are (1) not observing the commitment to refrain from divisive speech, (2) not refraining from deceiving in any way, (3) not forming the perfect bodhisattva resolve, (4) being obstructed by miserliness, and (5) being obstructed by strong attachment to desires. These are the five things that will obstruct the attainment of those other six things.




1.274
“Furthermore, there are three things to be practiced. What are these three? They should (1) constantly give rise to the thought of going forth, (2) be reverential and respectful towards śramaṇas and brahmins with ethical discipline, and (3) stay away from those who teach the Dharma with pretense. Why is that? It is because the bodhisattva should not train in them. The bodhisattva should not carry a heavy ‘grass load.’ Why is that? It is because that which is hoarded is not the path to awakening. They should not train taking up these things.




1.275
“Kāśyapa, bodhisattvas should train taking up three things. What are these three? They should (1) uninterruptedly apply themselves toward awakening, (2) exert themselves while receiving instructions and performing recitation, and (3) give rise to and cultivate a loving frame of mind toward beings. They should train taking up those three things.




1.276
“They should cultivate three additional things. What are these three? They should (1) abandon punching and slapping, (2) refrain from speaking derogatorily about others, and (3) give protection to beings in danger. These are the three things they should cultivate. About this, it should be said:




1.277
“They should not rely on inferior beings And, seeing the disingenuousness of their views, Cast them far away, Like a fierce poisonous snake.




1.278
“They should not train under Those who bow to those beings. Like when seeing dog food, They should cast them far away.




1.279
“Beings who reify those things Will go to bad destinations. Those who train under them Will likewise go to those destinations.




1.280
“Having heard the teachings of the Conqueror, Have no doubt regarding the Dharma of emptiness. Those bhikṣus who delight in emptiness Should be venerated.




1.281
“Spreading what they have heard from those bhikṣus, Their wisdom will sharpen, They will approach awakening, And be honored by all beings.




1.282
“Swiftly restoring and purifying their vows, They will swiftly practice the precepts And their wisdom will grow exponentially, Like an utpala in water.




1.283
“Swiftly restoring and purifying their vows, They will also swiftly hear the Dharma. Their wisdom fully flourishing, They will eliminate their impurities.




1.284
“With great wisdom, great diligence, Great charisma, and fearlessness, They will accomplish both their desire to act for others And their own benefit.




1.285
“Regarding this, householders Should abandon punching and slapping, Seek the branches of awakening, And never veer from the Dharma.




1.286
“They will have fewer diseases And a supreme form That will be pleasant to all beings. They will not delight in wealth.




1.287
“Making their home the place of a householder, They will cultivate a loving mind. Having relinquished all bad destinies, They will go to the Heaven of the Thirty-Three.




1.288
“They will obtain the name ‘deva,’ And be adored by the desirous. When they die among the devas, They will not go to bad destinies.




1.289
“When born here, in the world of humans, They will be renowned for their pure lineage. They will have a form That will be safeguarded from harm.




1.290
“They will be protected by devas and nāgas, As it is said of them, ‘This person is a practitioner of the Dharma.’ Seeing all excellent places, They will delight in all creatures.




1.291
“They will sleep well And wake up well. Being protected by the devas, No danger will befall them.




1.292
“Having qualities that are expansive, Their characteristics will likewise be so. For those who stay in the household, They will be far more expansive still.




1.293
“Householders who have set out for awakening Will be virtuous towards many people, Encouraging and reminding them, They will give protection to those who are frightened.




1.294
“Aside from the omniscient ones, Other devas do not know. Their path will be straight And they all will also obtain wisdom.




1.295
“Through their roots of virtue, Having relinquished all bad destinies, They are skilled in the three trainings Possessing all three modes of knowledge.




1.296
“According to how much merit they have produced And how much reverence they have performed, They will be singularly honored By all beings in kind.




1.297
“Those who have revered the Teacher Will become the best of beings According to how much merit they have produced And how much reverence they have performed.




1.298
“Regarding those who have given rise to the resolve set on awakening While dwelling in the household, These qualities they are known for Should also be heeded by others!




1.299
“Kāśyapa, householder bodhisattvas should take up three things. What are those three? They should (1) disregard auspicious signs and omens, (2) maintain cleanliness so that the householder refrains from hoarding, and (3) make concerted efforts in extensive learning. They should take up those three things.




1.300
“Furthermore, they should perfectly take up three things and abide by them. What are these three? They should (1) not interrupt when the Dharma is being taught, (2) supplicate for the preaching of the Dharma, and (3) not interfere with lamp offerings. They should practice those three things continuously.




1.301
“Furthermore, Kāśyapa, there are three things that will cause householder bodhisattvas to become women‍—they should under no circumstances do these things. What are these three? They should not (1) prevent their mothers from listening to the Dharma or prevent them from beholding bhikṣus, (2) prevent their wives from beholding bhikṣus, or even so much as interfere with their wives listening to the Dharma, and (3) have intercourse in an inappropriate part of the body. They should not engage with any of those three things that will cause them to cease being a man and become a woman. About this, it should be said:




1.302
“With strong faith They should light lamps repeatedly. Their eyes will then be free from dust And they will obtain the eyes of a buddha.




1.303
“With those eyes they will become protectors Who know all objects of knowledge By coming to know objects of knowledge That they did not know, they will become knowledgeable.




1.304
“They should not imagine phenomena That are objects of knowledge of the past And likewise those of the present and future. Otherwise, they are certain to acquire the three characteristics.




1.305
“Having the two characteristics After abandoning those three, They all will become a single object; By way of characteristics there are no characteristics.




1.306
“The phenomena taught by the Buddha as the sense faculties Are not the sense faculties. Those who impute them as such Will not obtain supreme awakening.




1.307
“When purified, they will have the eyes of a buddha, And directly know all. On this very path authentically taught, There is awakening.




1.308
“Phenomena have no stability,77 Nor do they perish. No phenomena are taught. They are therefore said to be ‘well expounded.’




1.309
“That is why the Teacher Teaches the Dharma to householders‍— They light lamps, Then come to know with their own.




1.310
“When the teachings of the Lion of the Śākyas Are being explained, they are not interrupted. What a pity it would be for disciples to immediately go to bad destinies Or otherwise immediately go blind.




1.311
“They are to supplicate repeatedly: ‘Please explain the teachings of the Conqueror!’ By means of those roots of virtue, The excellent wheel will be turned.




1.312
“One should not interfere, For by creating hindrances to the Dharma, They will surely become horrendous women, Blind, hunchbacked, and reviled.




1.313
“They will neither see forms Nor hear even a little. They will be like someone Thrown into a dark dungeon and left languishing there.




1.314
“By creating hindrances Out of jealousy for their wives, They will die prematurely, And become vile women.




1.315
“They will have yellow, brown, or black hair; They will be repulsive to behold and terrifying, Have crooked legs, And be deaf and mute.




1.316
“Jealous men, On the basis of such things done out of desire, Will repeatedly and immediately Become such horrendous beings.




1.317
“Furthermore, Kāśyapa, householder bodhisattvas should do three additional things. What are these three? (1) They should not give even the scum of ghee when it is not called for as a gift for another, nor haphazardly, nor should they give a donation of something that is difficult to give in any other circumstance, (2) they should not create obstacles to coming forth and should encourage those who have not come forth yet to take it up, and (3) they should give advice regarding stūpas with the relics of the Thus-Gone One, and in the event of being appointed to the position of a supervisor, they should not enjoy goods based on that. Householder bodhisattvas should not do those three things. About this, it should be said:




1.318
“When they give a gift to others They should not give it to the unsuitable. They should not give to precious people Any gift that has accrued defects.




1.319
“When the faithful approach them, They should sit with palms joined. While giving them gifts, again and again, They should nurture a delighted frame of mind.




1.320
“If at the dwelling place of the Saṅgha One’s very gift inspires very little enthusiasm, They should supplicate those with little enthusiasm And encourage them to accept it.




1.321
“Clean beverages that are suitable to drink And things similar to those‍— If they are not agreeable to them, One should not harbor ill will.




1.322
“Whether a son, Or some other relative comes forth, The bodhisattva Should not create obstacles for them.




1.323
“ ‘May all beings be happy, And may all reach nirvāṇa! Please teach the true Dharma To those with such an exalted intention as mine.




1.324
“ ‘Knowing those faults, I shall remain stainless. When acting out of defiled afflictions, I am certain there will be suffering for a long time.’




1.325
“Furthermore, Kāśyapa, householder bodhisattvas should not exert themselves in three things. What are these three? (1) They should not sell their sons, (2) they should not sell their wives, and (3) they should not give to others what is harmful, nor rely on those who do so. About this, it should be said:




1.326
“One should refrain from selling their sons And selling wives as well. One should not give what is harmful And stay away from those who do so.




1.327
“Disrespecting the devas, Beings will experience suffering. Whether they go to the cardinal or intermediate directions, They will be tormented by the pains of sorrow.




1.328
“They will be tormented for a long time By different kinds of suffering And die in pain. Hence, they should not act like that.




1.329
“Therefore, knowing those faults As well as others, I have spoken a few words For the sake of bodhisattvas.




1.330
“Furthermore, Kāśyapa, householder bodhisattvas should not do three additional things. What are these three? (1) They should not cavort with prostitutes, (2) they should not rely on men or women who act in contradiction with what they say or think, and (3) they should not stay in places where cattle are slaughtered. Householder bodhisattvas should not do those three things. About this, it should be said:




1.331
“Indulging in desire deserves reproach‍— Prostitutes should not be cavorted with. Those who are in the service of evil lust Will swiftly cease to be revered.




1.332
“Those who cavort with beautiful forms Will be reviled And soon afflicted by illness‍— This, therefore, will be the death of them.




1.333
“They should not rely on men and women Who act in contradiction with what they say and think. If one steals others’ women, They will meet their fate.78




1.334
“One should not under any circumstances, Be present when cattle are slaughtered. I, the protector, Have not recommended this to pure bodhisattvas.




1.335
“The Buddha has spoken about these faults From knowing about them. I have spoken expressly To those who practice unwholesomeness.




1.336
“Some of the Buddha’s śrāvakas Say ‘I know.’ But in the presence of the Buddha, How can they claim to partake of my purview?




1.337
“I have explained this For the sake of beings who dwell on the levels of the exalted ones And wish to quickly pass beyond suffering; I have not explained this for the impertinent.




1.338
“Furthermore, Kāśyapa, householder bodhisattvas should possess three things. What are these three? (1) Householders should imagine that life force is to them as a lodging for the night79 is to a messenger, (2) they should be successful in accumulating wealth to offer and give away, and (3) they should consider80 what is not yet offered or given away like something that is a hundred yojanas away‍—they should not plan on leaving it for their children and wives. Kāśyapa, householder bodhisattvas should have these three things. About this, it should be said:




1.339
“Thinking, ‘I will soon be dead,’ They should cultivate the notion of death. Thus they should make good use Of the resources one has accumulated.




1.340
“Wealth should not be accumulated For the sake of children and wives. The body, resources, and life force Should be urgently made good use of.




1.341
“They should give rise to a fierce aspiration for the goal of awakening And be neither agitated nor distracted. Forsaking wealth and the Dharma Will be harmful to all bodies.




1.342
“Those are child’s play‍— With light, one sees; without light, one does not. There is no need to experience it‍— The strength of the Dharma is the protector.




1.343
“They should teach uninterruptedly And always adhere to the Dharma. When equals deride each other, This is suffering.




1.344
“Kāśyapa, I have expressed Such Dharma teachings as these. I know all the people Who will become wise.




1.345
“Once they have come to that knowledge And become disgusted81 with themselves, Then they should turn to me Again and again.




1.346
“Furthermore, Kāśyapa, if householder bodhisattvas possess three qualities, they will become irreversible from unexcelled, perfect, and complete awakening. What are these three? (1) Instilling devotion in parents who lack devotion, ethical discipline in parents who are immoral, and generosity in parents who are miserly. Praising unexcelled, perfect, and complete awakening to them, while teaching the Dharma to others as well, is the first quality for becoming irreversible from unexcelled, perfect, and complete awakening. (2) Moreover, Kāśyapa, householder bodhisattvas know those who are worthy of veneration and those who are not. Hence, knowing those who are worthy of veneration and those who are not, they venerate those who are to be venerated and do not venerate those who are not worthy of veneration. However, they also cultivate love for the latter ones. Kāśyapa, if householder bodhisattvas possess those two qualities, they will become irreversible from unexcelled, perfect, and complete awakening. (3) Finally, Kāśyapa, the resources of householder bodhisattvas do not squander and waste the wealth they created with hardship. They share it with śramaṇas and brahmins who possess ethical discipline and do not give it to anyone else whosoever‍—that is, they use it liberally with their fellow practitioners. Kāśyapa, householder bodhisattvas who possess these three qualities will become irreversible from unexcelled, perfect, and complete awakening. About this, it should be said:




1.347
“When householder bodhisattvas Seek for the highest awakening, They give rise to the wisdom that comprehends the ultimate Through three roots.




1.348
“They spark the aspiration for devotion In parents with weak intellect And no devotion, Connecting them to the supreme Dharma.




1.349
“They instill generosity and discipline if they are stingy; And wisdom if they are foolish. They will cause them to enter The highest awakening there is.




1.350
“Having traveled throughout the four quarters, In constant search for eloquent teachings, They will give the gift of the Dharma, That expands their wisdom.




1.351
“Having instilled ethical discipline in the immoral, Inspired the undevout to gain devotion, And inspired the foolish to gain wisdom, They will become irreversible.




1.352
“When those wise ones see bhikṣus, They will revere and rely on Those with ethical discipline and learning, Visiting them to ask repeated questions.




1.353
“They will ask repeated questions Of the bhikṣus they rely on. Through the Dharma teachings the householders acquire, They will become irreversible from their goal.




1.354
“The wise ones Will know the excellence of their area of learning.82 Understanding the excellence of the wise, They will donate to them even their own flesh.




1.355
“The characteristic of their devotion I have spoken on Is such that without devotion, They are incapable of aspiring83 for the resolve set on awakening.




1.356
“Knowing the excellence and being perspicacious, They will swiftly obtain such attributes. The excellence of all Dharmas Will not be difficult for them to achieve.




1.357
“Knowing in that way the excellence Of themselves and others, Will produce joy in them, And thereby expand their wisdom.




1.358
“All the wealth That they have achieved, They should initially share only with Those with ethical discipline.




1.359
“They should not equivocate, For they do not speak falsely. Generous and steadfast, They will become thus-gone ones.




1.360
“Being excellent in ethical discipline, easy to associate with, Courageous, and caring, Giving donations will make them happy, Sooner or in the future.




1.361
84“The best benefactors are heroes‍— Without being sought after, They are steadfast benefactors for all, For whom nothing is not given.




1.362
“Whether it was gold or jewels Given in previous lifetimes, It caused them to seek after The best Dharma teachings and the state of greatest depth.




1.363
“Those who venerate the world with its devas Are wrong. For the sake of the Dharma, They should venerate only whoever is giving it.




1.364
“The heroes who are born from the Dharma Seek the Dharma by virtue of the Dharma. Cherishing the Dharma and becoming learned in the Dharma, They will become guides in the world.




1.365
“Furthermore, Kāśyapa, if householder bodhisattvas possess three attitudes, they will pass beyond sorrow within the vehicle of śrāvakas instead of giving rise to the resolve set on unexcelled, perfect, and complete awakening. What are these three? (1) Kāśyapa, some may give rise to the resolve set on awakening and, out of fear of the hells, the animal realm, and the world of Yama, perceive awakening as a burden, becoming inattentive to uninterruptedly producing roots of virtue. They do not take it up, become resentful and, out of their resentment, perceive it as painful. Kāśyapa, bodhisattvas who possess this first attitude will turn away from awakening and pass beyond sorrow within the vehicle of śrāvakas. (2) Moreover, Kāśyapa, regarding that, some may practice generosity but do so without taking joy in giving. They give and give, yet they regret their actions and do not focus on the wisdom of the Buddha. Householder bodhisattvas who possess this second attitude will turn away from awakening and swiftly pass beyond sorrow within the vehicle of śrāvakas. (3) Finally, Kāśyapa, regarding that, some may give rise to the resolve set on awakening and then not apply effort to seek learning but instead use their meager roots of virtue to swiftly pass beyond sorrow. Kāśyapa, householder bodhisattvas who possess this third attitude will turn away from awakening and pass beyond sorrow within the vehicle of śrāvakas. About this, it should be said:




1.366
“If one gives rise to the aspiration for awakening And does not act in accordance with it, They will turn away from the vehicle of the buddhas And tread on the vehicle of śrāvakas.




1.367
“For those who lack devotion, are lazy, Miserly, and foolish, There is no awakening Since they themselves are the hindrance.




1.368
“For those who are grateful, have ethical discipline, Take delight in giving, And are content after giving, Awakening is not hard to obtain.




1.369
“Evil deeds are produced by the mind. Giving gifts is also done by the mind. Those beings with a supreme mind Will be like reliquaries in the world.




1.370
“Those who, having abandoned these attitudes, Bow their minds to awakening Will become buddhas, The highest recipients of generosity in the world.




1.371
“Kāśyapa, householder bodhisattvas who have these other three attitudes will turn away from awakening and pass beyond sorrow through the complete nirvāṇa of pratyekabuddhas. What are these three? (1) Regarding that, Kāśyapa, some may give rise to the resolve set on awakening and be stingy with the Dharma. Kāśyapa, householder bodhisattvas who possesses this first attitude will turn away from awakening and pass beyond sorrow through the complete nirvāṇa of pratyekabuddhas. (2) Furthermore, Kāśyapa, some may give rise to the resolve set on awakening and be attached to auspicious signs and omens. Kāśyapa, householder bodhisattvas who possess this second attitude will turn away from awakening and pass beyond sorrow through the complete nirvāṇa of pratyekabuddhas. (3) Finally, Kāśyapa, some may give rise to the resolve set on awakening and, instead of seeking the branches of awakening, become lazy. Kāśyapa, householder bodhisattvas who possess these three attitudes will turn away from awakening and pass beyond sorrow through the complete nirvāṇa of pratyekabuddhas. About this, it should be said:




1.372
“Those who are stingy about the Dharma And do not teach others Will turn away from awakening through these conditions, Even though they would have attained it.




1.373
“Hence, these two will be harmful. From that harm will come suffering. They will then doubt awakening, Thinking, ‘Should I pursue or rely on it?’




1.374
“Pondering the Great Vehicle, One may immediately look for good omens. This is not a characteristic of devotion, Pertaining to those who do not rely on a teacher.




1.375
“Those with a strong aspiration, Who strive steadfastly for awakening, Do not pay homage to anyone But the Reliquary of the World.




1.376
“Those who have such devotion Will not look for other devas‍— For them he will be the supreme and perfect one Known as the deva among devas.




1.377
“Those who give rise to the aspiration for awakening Should not pay homage to anything else‍— They will be powerful and beautiful In this and future lives.




1.378
“Kāśyapa, if householder bodhisattvas have three other things, they will have bodies that are deformed and ugly. What are these three? (1) Stealing lamps from lamps lit at the Thus-Gone One’s reliquaries, (2) showing anger when arguing with others, (3) saying improper things and deriding ugly people. Kāśyapa, if householder bodhisattvas have those three things, they will have an ugly body. About this, it should be said:




1.379
“If one extinguishes the light Of lamps at reliquaries, Their body will be ugly Like a black blanket.




1.380
“If you deride others when you see them, saying, ‘I am beautiful, and you are ugly,’ And thereby depreciate them, You will become as ugly as the absence of light.




1.381
“Hence, vigilantly restrain your speech! There is no action that will not have an effect‍— You will experience Precisely according to how you act.




1.382
“Kāśyapa, if householder bodhisattvas have three attitudes, they will be born in the household of a blacksmith. What are these three? (1) Regarding that, Kāśyapa, when householder bodhisattvas who are themselves holders of the five precepts provide alcoholic beverages for relatives coming from faraway and invite others to drink as well, Kāśyapa, this is the first attitude that will cause householder bodhisattvas to be reborn in the household of a blacksmith. (2) Furthermore, Kāśyapa, when householder bodhisattvas are themselves observing chastity, but enjoin others to partake of sex, by performing and accumulating that deed, they will be reborn in the household of a blacksmith. Kāśyapa, this is the second attitude that will cause householder bodhisattvas to be reborn in the household of a blacksmith. (3) Finally, Kāśyapa, when householder bodhisattvas are undertaking some work in the household and they go to a person who is involved with Dharmic activities and beckon to them, ordering, ‘Come here, stop with your recitations for a while, and make haste in this project,’ then by performing that action and accumulating that karma, they will be reborn in the household of a blacksmith. Kāśyapa, this is the third attitude that will cause householder bodhisattvas to be reborn in the household of a blacksmith. About this, it should be said:




1.383
“By seeing relatives coming, Inviting them for drinks, And serving them intoxicating beverages, One will become a prattling blacksmith.




1.384
“Even if they do not make needles and weapons, Or perform such craftsmanship, They will sit on the ground Squeezing the bellows with their hands.




1.385
“If those who have forsaken gathering with women Inspire lust in others, Through the fruition of that action, One will become a prattling blacksmith.




1.386
“They may not know how to make needles and weapons, Or squeeze the bellows, But they will hold the hammer in their hands And strike the anvil.




1.387
“By forsaking the Dharma, When they die, They will immediately be reborn In the household of a blacksmith.




1.388
“They may not see the bellows Or the hammer, But they will destroy all vessels‍— Such will be the fruition.




1.389
“Kāśyapa, guard your speech And restrain your mind too‍— To not promote to others Any nonvirtuous things.




1.390
“The cycle of births is suffering‍— Births will be multiplied by craving. Therefore, practice the Dharma steadfastly, And give up non-Dharma.




1.391
“Kāśyapa, if householder bodhisattvas have three attitudes, they will be born with the fortune equal to great sāla tree-like kṣatriyas, with bodies that are beautiful, exquisite, pleasant to behold, have a fine complexion, and the most flattering girth. They will lack laziness and be intelligent and decisive. What are those three? (1) Regarding that, Kāśyapa, when householder bodhisattvas see śramaṇas and brahmins they have never seen before and rejoice, thinking, ‘They are fitting recipients of generosity. They are worthy of offering to. They are worthy of paying homage to.’ And thus rejoicing, they will treat them to garments, food, bedding, medicine, and other necessities. Kāśyapa, this is the first attitude that will cause householder bodhisattvas to be born with fortune equal to great sāla tree-like kṣatriyas. (2) Furthermore, Kāśyapa, when householder bodhisattvas observe their steadfast commitment, and in observing their steadfast commitment, act in accordance with what they say, and do not tell lies, then, Kāśyapa, this is the second attitude that will cause householder bodhisattvas to be born with fortune equal to great sāla tree-like kṣatriyas. (3) Finally, Kāśyapa, when householder bodhisattvas make good use of their resources by serving śramaṇas and brahmins who observe ethical discipline, Kāśyapa, this is the third attitude that will cause householder bodhisattvas to be born with fortune equal to great sāla tree-like kṣatriyas. About this, it should be said:




1.392
“When seeing ethical and learned ones Whose nature is wise, They are delighted, approach them, And treat them to things.




1.393
“Treating them to things, They act according to the truth. Their generosity is uninterrupted and Free of any misgivings about them.




1.394
“They make good use of their station, Rendering services for their welfare. Those who, through their excellence of knowing many things, Have devotion like this




1.395
“Toward this rarest of gems, Will, having set out for awakening, Partake of wisdom And have no difficulty attaining awakening.




1.396
“Earning a living through the best of livelihoods, They will gather the best of resources. They will seek the best of Dharma teachings And reach supreme nirvāṇa.




1.397
“They will be reborn in the best cast, Acquire the best body, Wear the best Dharma robes, And attain supreme nirvāṇa.




1.398
“Learning such Dharma teachings as these, The wise will revere The conduct Taught by the Sage.




1.399
“Those people will travel In the best vehicle among the Buddha vehicles. The cool state of nirvāṇa Will be the best of their fruitions.




1.400
“Just as one acts, So does one reap. Nothing comes to naught Even after billions of eons.




1.401
“Kāśyapa, if householder bodhisattvas have three attitudes, then they will generate roots of virtue such that, while dwelling in the household, they will never indulge in the five sensual delights until they fully and perfectly awaken to unexcelled, perfect, and complete awakening. What are these three? (1) Regarding that, Kāśyapa, if householder bodhisattvas who are holders of the five precepts, do not inspire lust in others, and do not cavort with women, but instead make efforts for their own sake, giving rise to the resolve, ‘I have had enough of sex with women, so may I not encounter the five sensual delights until I fully and perfectly awaken to unexcelled, perfect, and complete awakening,’ Kāśyapa, this is the first attitude that will cause householder bodhisattvas to never indulge in the five sensual delights until they fully and perfectly awaken to unexcelled, perfect, and complete awakening. (2) Furthermore, Kāśyapa, when householder bodhisattvas who, having heard sūtras such as this, generate devotion, and with devotion, also seek them out; moreover, Kāśyapa, when sūtras like this are received by those for whom they are difficult to comprehend, and they nonetheless give instructions on them and encourage them to endeavor in them; and additionally, Kāśyapa, when such a teaching as this is heard by them and it dispels all matters of regret, and through that root of virtue, they acquire unhindered and fluent eloquence, and then whether they are dead or alive, they swiftly see the thus-gone ones, and after they die and go to heavenly worlds, they do not think it will be long before unexcelled, perfect, and complete awakening, Kāśyapa, this is the second attitude that will cause householder bodhisattvas to never indulge in the five sensual delights until they fully and perfectly awaken to unexcelled, perfect, and complete awakening. (3) Finally, Kāśyapa, when householder bodhisattvas dedicate all their roots of virtue to unexcelled, perfect, and complete awakening, and when they do not delight in forms, sounds, odors, tastes, textures, wealth, power, and servants, such that thoughts of the unconditioned and through the fruition of the unconditioned transpire, and they quickly and perfectly awaken to unexcelled, perfect, and complete awakening, it is the case that they do not indulge in the five sensual delights until they fully and perfectly awaken to unexcelled, perfect, and complete awakening. Kāśyapa, this is the third attitude that will cause householder bodhisattvas to never indulge in the five sensual delights until they fully and perfectly awaken to unexcelled, perfect, and complete awakening. About this, it should be said:




1.402
“Householders who observe the five precepts And observe them well, Give up joining up with women, Disparaging and reviling it.




1.403
“They are never satisfied with seeking out Such Dharma teachings as this. Whatever matter of remorse they have Is immediately dispelled by them.




1.404
“They dedicate all virtuous things Toward the goal of awakening. Through those roots of virtue, They swiftly abandon the sense pleasures.




1.405
“They will become perennially learned And, generating pure compassion, Teach the Dharma to beings And seek the path to awakening.




1.406
“Thus, having heard these things, They should give rise to good motivation, And without resorting to lust, Swiftly turn the wheel of Dharma.”




1.407
Then, the Venerable Mahākāśyapa said to the Blessed One, “Honorable Blessed One, what is the title of this Dharma discourse? How should we retain it?”




1.408
The Blessed One replied, “Henceforth, Kāśyapa, you should retain this Dharma discourse under the title The Chapter of the Teaching on the Threefold Restraint. You should retain it as The Statement on the Training of the Bodhisattvas. You should retain it as The Recitation of All Dharmas.”




1.409
Having spoken thus, Venerable Mahākāśyapa and everyone in the assembly, along with the world with its devas, gandharvas, and humans and nonhumans, rejoiced and praised what the Blessed One said.




1.410
This concludes the noble chapter titled The Teaching on the Threefold Restraint, the first of the hundred thousand chapters of the great Dharma discourse of the Heap of Jewels.




Colophon


c.1
This was translated, revised, and finalized, with revisions done in accordance with the new terminology decree, by the Indian preceptors Jinamitra and Surendrabodhi, and the senior editor and translator Bandhé Yeshé Dé.
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38. Tib. g.yon phyogs; Skt. vāmapārśva, “the left side.” Vāma, or “left,” has the connotation of reverse, adverse, contrary, opposite, unfavorable, crooked, oblique, sideways, and so forth. See Monier-Williams 2005, p. 941.

39. Here the Buddha is citing a previous discourse. An iteration of this statement can be found in the Saṃyutta Nikāya (see n.16 in the Introduction).

40. In the Vinayavastu, “raw grain” (Tib. ’bru rjen) is discussed alongside gold and silver as something that bhikṣus are prohibited from accepting.

41. D: gzung bar; S: gsung ba.

42. N, H, S: sprod; D: spros.

43. Y, S: ’thab; D: ’tham.

44. D: bsten; Y, J, K, N, C, S: bstan.

45. N, H, S: bsgugs; D: bskugs.

46. N, H, S: bsgugs; D: bskugs.

47. Y, J, K, C, S: byin pa; D: bya ba.

48. Y, J, K, C, H, S: nyan; D: nyen.

49. Y: na yang; S: na’ang; D: nam yang.

50. In Tibetan, kham gyis za ba’i zas, which following the Chinese 揣食 (Taishō 311), translates kavalīkārāhāra. This refers to food to be eaten by rolling it into balls, a reference to Indian culinary habits (Edgerton 1953, p. 174). Taishō 310 (1) says 美味, “delicious flavours.”

51. Even though the text speaks of “twenty things,” only four are clearly listed here.

52. J, K, C: smyan byed pa; D, S: sman byed pa.

53. Y, L, P, C: las; D, S: lam. The Chinese (Taishō 311) says, 菩薩行業, which also supports this choice.

54. Y, N, S: skye bu dam pa ma yin pa gnas; D: skye bu dam pa ma yin pas gnas.

55. Y: −phal cher byas pa mi gzo bar ’gyur; D, S: +phal cher byas pa mi gzo bar ’gyur. The repetition of phal cher byas pa mi gzo bar ’gyur appears to be a scribal error. We have eliminated it following Y and the Chinese translation (Taishō 311).

56. In Tibetan, bskus te bor ba, which translates the Sanskrit pūtimukta. Edgerton says that this is equivalent to the Pali pūtimutta, which is interpreted as “containing urine” (Skt. mūtra). According to Edgerton, this is a secondary interpretation of pūtimukta, which primarily refers to one of the four niśraya-s, or supports/bases of a Buddhist bhikṣu (Edgerton 1953, p. 350).

57. D: kun tu bsten pa; N, H, S: kun tu bstan pa.

58. We read bcas pa as a corruption of ’chad pa based on the Chinese translation (Taishō 311), which reads 教.

59. This phrase is rendered based on the Chinese translations: 是當在於彌勒初會修行梵行 (Taishō 311); 於當來世遇彌勒佛 初會之中具修梵行 (Taishō 310 (1)). For the Chinese phrases 當在於彌勒初會, “will be in the thus-gone one Maitreya’s first assembly” and 於當來世遇彌勒佛 初會之中具修梵行, “In the future world they will meet Buddha Maitreya (and practice pure conduct) in the first assembly” reads in the corresponding Tibetan, de bzhin gshegs pa byams pa las snying po mchog thob par ’gyur, “will obtain tons [of teachings] from the thus-gone one Maitreya.” It seems that the Chinese translators read agrasara (“first assembly”) while the Tibetan translators read agrasārā, the name of a very high number. For snying po mchog as a Tibetan translation of agrasārā, see Mahāvyutpatti # 7986.

60. This list seems to be incomplete.

61. This slightly truncated passage in Tibetan reads in the following ways in the corresponding passages in the Chinese translations: 迦葉！未來世中當有比丘，年二十、三十、四十、五十、六十、 七十、八十，乃至百歲老耄無智，莊嚴衣服，剃髮毀形，癡老之人 無有威德起於邪業。是臨終時，復更造惡，作毀戒法。斯以三事作 於姦 , “Kāśyapa! In the future world there will be bhikṣus, twenty, thirty, forty, fifty, sixty, seventy, eighty, up to a hundred years old, senile and without wisdom, adorning themselves with robes, shaving their hair but violating proper form. These foolish old people without dignity or virtue engage in wrong actions,” and 迦葉！於未來世當有比丘，年紀二十三十 四十乃至百歲，為老所侵莊嚴衣服，雖剃鬚髮毀壞威儀，老病衰朽 無有威光，趣向邪法。臨命終時，由罪意樂之所障蔽，熟思已犯懈 怠不修，而於三處示現證得 , “Kāśyapa! In the future world there will be bhikṣus, twenty, thirty, forty up to a hundred years old, overcome by old age, adorning themselves with robes, and, although they shave their hair and beard, violating proper conduct. Old, sick, decaying, and without dignity, they will tend toward wrong Dharma.”

62. Tib. mdzub mo bsgreng ba. The meaning of the Tibetan translation is somewhat obscure here. One Chinese translation (Taishō 310(1)) has 舉手自稱言我無與等, which could be roughly translated as “raising their hands and proclaiming: ‘I am without equal!’ ” The other Chinese translation (Taishō 311) has 舉指現相，以如此法用顯己德，是墮大慢, “raising fingers to indicate signs and using such methods to show their own virtue‍—this is falling into great arrogance.”

63. A brahmanic ascetic ordained by the Buddha shortly before the Buddha himself passed away (Edgerton 1953, p. 601).

64. Y, J, K, C: −dga’ shing mgu ba’i sems kyis ni; D, S: +dga’ shing mgu ba’i sems kyis ni. The Chinese translation (Taishō 311) agrees with this reading.

65. J, K, C, S: de ltar; D: da ltar.

66. Y, J, K, C: sman; D, S: smad.

67. This passage clearly refers to eclipses, but we have not found a direct source for it.

68. Y, J, K, N, C, H, S: phangs; D: phongs.

69. This is a loose rendering of the passage bdag la phangs par ’dzin pa dang / bdag tu ’du shes rtag spangs la/ /gang dag ngan ’gror mi ’gro ba’i/ rnal ’byor de dag skyed ’gyur ba/de dag la ni de rab dka’‍—which appears to be a corruption.

70. N, H, S: btung ba; D: gdung ba.

71. Y, K, N, H, S: mngon du bya; D: sngon du bya.

72. D: −nga dag gang yin pa de ’das pa’o/ nga bdag gang yin pa de da ltar byung ba’o snyam pa ni rlom sems so/ gang dag du ’dus shes pa ni rlom sems te/ mya ngan las ’das pa’i bar du ’dus shes pa ni rlom sems so; Y, S: +nga dag gang yin pa de ’das pa’o/ nga bdag gang yin pa de da ltar byung ba’o snyam pa ni rlom sems so/ gang dag du ’dus shes pa ni rlom sems te/ mya ngan las ’das pa’i bar du ’dus shes pa ni rlom sems so.

73. N, H, S: phyin chad; D: phyin cad.

74. S, N, H: ’gyed par; Y, K, C: bgod pa; D: bged par; U: bgeng pa.

75. N, H, S: brtan par bya’o; D: bstan par bya’o; Y: bstan pa yin.

76. N, H, S: ’gyur pa; D: gyur pa.

77. S: brtan; D: bstan.

78. K: la dus kyis; J, N, C, H, S: las dus kyis; D: la nus kyi; Y: la nus kyis.

79. Emend. to dgong. D, S: dgongs; J, C: gongs.

80. Y, J, K, C: −mi; D, S: +mi. The Chinese translations concur, reading 其未施者遠離於我千由旬想 (Taishō 311) and 於未施者如遠離我百由旬想 (Taishō 310(1)), as does the sense of the passage.

81. N, H, S: yid ’byung; D: yid byung.

82. S: thos; D: thob.

83. S: ’dun; D: ’dud.

84. D: −bdag dang pha rol gzhan rnam kyi/ khyad par de ltar shes gyur nas/ sems dga’ mngon du sgrub par byed/ des na de’i shes rab ’phal/ de yi longs spyod gang yin pa/ gang dag des ni kun bsgrubs pa/ de dag tshul khrims ldan rnams dang/ gcig tu spyad par snga nas byas; Y: +bdag dang pha rol gzhan rnam kyi/ khyad par de ltar shes gyur nas/ sems dga’ mngon du sgrub par byed/ des na de’i shes rab ’phal/ de yi longs spyod gang yin pa/ gang dag des ni kun bsgrubs pa/ de dag tshul khrims ldan rnams dang/ gcig tu spyad par snga nas byas.



Glossary



khra sems shes
ཁྲ་སེམས་ཤེས།
A kind of hawk. Identification uncertain.






gser bu
གསེར་བུ།
A kind of bird.





Abhijñāketu
mngon par shes pa’i tog
མངོན་པར་ཤེས་པའི་ཏོག
abhijñāketu
A bodhisattva in the audience of this sūtra.





Acalendrarāja
mi g.yo ba’i dbang po’i rgyal po
མི་གཡོ་བའི་དབང་པོའི་རྒྱལ་པོ།
acalendrarāja
A bodhisattva in the audience of this sūtra.





Anabhibhūtamukuṭa
zil gyis mi non pa’i cod pan
ཟིལ་གྱིས་མི་ནོན་པའི་ཅོད་པན།
anabhibhūtamukuṭa
A bodhisattva in the audience of this sūtra.





Aniruddha
ma ’gags pa
མ་འགགས་པ།
aniruddha
The Buddha’s cousin and one of his ten principal śrāvaka disciples, Aniruddha was renowned for his clairvoyance.





arhat
dgra bcom pa
དགྲ་བཅོམ་པ།
arhat
Use 84000 standard definition





Asaṅgabuddhi
chags pa med pa’i blo
ཆགས་པ་མེད་པའི་བློ།
asaṅgabuddhi
A bodhisattva in the audience of this sūtra.





Asaṅgadhvaja
ma chags rgyal mtshan
མ་ཆགས་རྒྱལ་མཚན།
asaṅgadhvaja
A bodhisattva in the audience of this sūtra.





Asaṅganetra
ma chags pa’i mig
མ་ཆགས་པའི་མིག
asaṅganetra
A bodhisattva in the audience of this sūtra.





Asaṅgasvara
chags pa med pa’i sgra
ཆགས་པ་མེད་པའི་སྒྲ།
asaṅgasvara
A bodhisattva in the audience of this sūtra.





ascetic practices
sbyangs pa’i yon tan
སྦྱངས་པའི་ཡོན་ཏན།
dhūtaguṇa
An optional set of practices that monastics can adopt in order to cultivate greater detachment. The list of practices varies in different sources. When thirteen practices are listed, they consist of (1) wearing patched robes made from discarded cloth rather than from cloth donated by laypeople, (2) wearing only three robes, (3) going for alms, (4) not omitting any house while on the alms round, rather than begging only at those houses known to provide good food, (5) eating only what can be eaten in one sitting, (6) eating only food received in the alms bowl, rather than more elaborate meals presented to the Saṅgha, (7) refusing more food after indicating one has eaten enough, (8) dwelling in the forest, (9) dwelling at the root of a tree, (10) dwelling in the open air, using only a tent made from one’s robes as shelter, (11) dwelling in a charnel ground, (12) satisfaction with whatever dwelling one has, and (13) sleeping in a sitting position without ever lying down.





asura
lha ma yin
ལྷ་མ་ཡིན།
asura
Use 84000 standard definition





axlewood tree
d+ha ba ka
དྷ་བ་ཀ
dhava
A kind of tree. 





Aśvajit
rta thul
རྟ་ཐུལ།
aśvajit
One of the five companions with whom Siddhārtha Gautama practiced asceticism near the Nairañjanā River and who later heard the Buddha first teach the four truths of the noble ones at the Deer Park in Sarnath. 





Aḍakavatī
lcang lo can
ལྕང་ལོ་ཅན།
aḍakavatī
The main palace of the abode of the yakṣas on Mount Sumeru. It is ruled by the great king Vaiśravaṇa, also known as Kubera.





balloon vine
ka ke ri ya
ཀ་ཀེ་རི་ཡ།
A kind of tree. 





banyan tree
n+ya gro d+ha
ནྱ་གྲོ་དྷ།
nyagrodha
Indian fig-tree.





bayur tree
dong ka’i shing
དོང་ཀའི་ཤིང་།
karṇikāra
A kind of tree, which is also known as the “karnikara” tree.





belleric myrobalan tree
ba ru ra’i shing
བ་རུ་རའི་ཤིང་།
vibhītaka
A kind of tree. 





Bhadrapāla
bzang skyong
བཟང་སྐྱོང་།
bhadrapāla
Use 84000 standard definition





bhikṣu
dge slong
དགེ་སློང་།
bhikṣu
This term refers specifically to a bhikṣu who has received ordination, the highest level of monastic initiation available in the Buddhist tradition. The Sanskrit terms “bhikṣu” and bhikṣuṇī literally mean “beggar” or “mendicant,” referring to the fact that bhikṣus and bhikṣuṇīs‍—like other ascetics of the time‍—subsisted on alms begged from the laity.





bhikṣuṇī
dge slong ma
དགེ་སློང་མ།
bhikṣuṇī
This term refers specifically to a bhikṣuṇī who has received ordination, the highest level of monastic initiation available in the Buddhist tradition. The Sanskrit terms “bhikṣu” and bhikṣuṇī literally mean “beggar” or “mendicant,” referring to the fact that Buddhist bhikṣus and nuns‍—like other ascetics of the time‍—subsisted on alms begged from the laity.





bigarja tree
bi gar dza
བི་གར་ཛ།
A kind of tree. 





bignonia
skya snar
སྐྱ་སྣར།
pāṭalā
A kind of flower. 





birabata bird
bi ra ba ta
བི་ར་བ་ཏ།
A kind of bird.





Blissful One
bde ma
བདེ་མ།
A bhikṣuṇī in the audience of this sūtra. 





blue lotus
ud pa la
ཨུད་པ་ལ།
utpala
A kind of flower.





Bodhiketu
blo’i tog
བློའི་ཏོག
bodhiketu
A bodhisattva in the audience of this sūtra.





Bodhimaṇḍacūḍa
byang chub kyi snying po’i gtsug pud
བྱང་ཆུབ་ཀྱི་སྙིང་པོའི་གཙུག་པུད།
bodhimaṇḍacūḍa
A bodhisattva in the audience of this sūtra.





Bodhimaṇḍamukuṭa
byang chub kyi snying po’i nor bu’i cod pan
བྱང་ཆུབ་ཀྱི་སྙིང་པོའི་ནོར་བུའི་ཅོད་པན།
bodhimaṇḍamukuṭa
A bodhisattva in the audience of this sūtra.





Brahmaghoṣa
tshangs pa’i dbyangs
ཚངས་པའི་དབྱངས།
brahmaghoṣa
A bodhisattva in the audience of this sūtra.





Brahmaketu
tshangs pa’i tog
ཚངས་པའི་ཏོག
brahmaketu
A bodhisattva in the audience of this sūtra.





Brahmendracūḍa
tshangs pa’i dbang po’i gtsug pud
ཚངས་པའི་དབང་པོའི་གཙུག་པུད།
brahmendracūḍa
A bodhisattva in the audience of this sūtra.





Brahmendrarāja
tshangs pa’i dbang po’i rgyal po
ཚངས་པའི་དབང་པོའི་རྒྱལ་པོ།
brahmendrarāja
A bodhisattva in the audience of this sūtra.





brahmā
tshangs pa
ཚངས་པ།
brahmā
A class of devas presided over by Brahmā.





Bright Light
’od chen
འོད་ཆེན།
A upāsikā present in the audience of this sūtra.





Candratejas
zla ba’i gzi brjid
ཟླ་བའི་གཟི་བརྗིད།
candratejas
A bodhisattva in the audience of this sūtra.





Candraśrī
zla ba dpal
ཟླ་བ་དཔལ།
candraśrī
A bodhisattva in the audience of this sūtra.





Candrottarajñānin
zla ba’i bla ma’i ye shes can
ཟླ་བའི་བླ་མའི་ཡེ་ཤེས་ཅན།
candrottarajñānin
A bodhisattva in the audience of this sūtra.





cardamom plant
e la
ཨེ་ལ།
elā
A kind of plant. 





catechu tree
seng ldeng
སེང་ལྡེང་།
khadira
A kind of tree, which also known as “kher,” “cachou,” “cutchtree,” “black cutch,” and “black catechu.”





chir pine tree
sa ra la
ས་ར་ལ།
sarala
A kind of tree. 





chukar partridge
tsa ko ra
ཙ་ཀོ་ར།
cakora
A kind of partridge. 





citron tree
ma tu lung ga
མ་ཏུ་ལུང་ག
mātuluṅga
A kind of tree. 





coconut tree
dr-i D+ha ni ma
དྲྀ་ཌྷ་ནི་མ།
dṛḍhanīra
A kind of tree. 





Compassionate Teacher
ston pa thugs rje
སྟོན་པ་ཐུགས་རྗེ།
An epithet of the Buddha.





Conqueror
rgyal ba
རྒྱལ་བ།
jina
An epithet of the Buddha.





consciousness
rnam par shes pa
རྣམ་པར་ཤེས་པ།
vijñāna
Fifth of the five aggregates. Consciousness is generally subdivided into five sensory consciousnesses and one mental consciousness.





crow
kag ka ba
ཀག་ཀ་བ།
A kind of bird.





dependent origination
rten cing ’brel par ’byung ba
རྟེན་ཅིང་འབྲེལ་པར་འབྱུང་བ།
pratītyasamutpāda
The relative nature of phenomena, which arises in dependence on causes and conditions. Together with the four truths of the noble ones, this was the first teaching given by the Buddha.





desire realm
’dod pa’i khams
འདོད་པའི་ཁམས།
kāmadhātu
Use 84000 standard definition





deva
lha
lha’i bu
ལྷ།
ལྷའི་བུ།
deva
devaputra
Use 84000 standard definition





Devadatta
lhas byin
ལྷས་བྱིན།
devadatta
The historical Buddha’s cousin, and brother of Ānanda. He became notorious through his schemes to become the Buddha’s successor‍—to the point of attempting to kill the Buddha‍—and through the splitting of the Saṅgha.





Devamukuṭa
lha’i cod pan
ལྷའི་ཅོད་པན།
devamukuṭa
A bodhisattva in the audience of this sūtra.





Devaprabha
lha’i ’od
ལྷའི་འོད།
devaprabha
A bodhisattva in the audience of this sūtra.





Devendrarāja
lha’i dbang po’i rgyal po
ལྷའི་དབང་པོའི་རྒྱལ་པོ།
devendrarāja
A bodhisattva in the audience of this sūtra.





dhanapāla bird
nor skyong
A kind of bird. 





dhanuṣkarī flower
da nu ska ri
ད་ནུ་སྐ་རི།
dhanuṣkarī
A kind of flower. 





Dharaṇīnirnādaghoṣa
sa nges par sgrogs pa’i dbyangs
ས་ངེས་པར་སྒྲོགས་པའི་དབྱངས།
dharaṇīnirnādaghoṣa
A bodhisattva in the audience of this sūtra.





Dharaṇītejas
sa’i gzi brjid
སའི་གཟི་བརྗིད།
dharaṇītejas
A bodhisattva in the audience of this sūtra.





Dharmadhātunayāvabhāsabuddhi
chos kyi dbyings kyi tshul snang ba’i blo
ཆོས་ཀྱི་དབྱིངས་ཀྱི་ཚུལ་སྣང་བའི་བློ།
dharmadhātunayāvabhāsabuddhi
A bodhisattva in the audience of this sūtra.





Dharmadhātupratibhāsamaṇimukuṭa
chos kyi dbyings snang ba’i nor bu’i cod pan
ཆོས་ཀྱི་དབྱིངས་སྣང་བའི་ནོར་བུའི་ཅོད་པན།
dharmadhātupratibhāsamaṇimukuṭa
A bodhisattva in the audience of this sūtra.





Dharmaketu
chos kyi tog
ཆོས་ཀྱི་ཏོག
dharmaketu
A bodhisattva in the audience of this sūtra.





Dharmaprabha
chos kyi ’od
ཆོས་ཀྱི་འོད།
dharmaprabha
A bodhisattva in the audience of this sūtra.





Dharmasamudragarbha
chos kyi rgya mtsho’i snying po
ཆོས་ཀྱི་རྒྱ་མཚོའི་སྙིང་པོ།
dharmasamudragarbha
A bodhisattva in the audience of this sūtra.





Dharmaśrī
chos dpal
ཆོས་དཔལ།
dharmaśrī
A bodhisattva in the audience of this sūtra.





Dharmendrarāja
chos kyi dbang po’i rgyal po
ཆོས་ཀྱི་དབང་པོའི་རྒྱལ་པོ།
dharmendrarāja
A bodhisattva in the audience of this sūtra.





Dharmodgata
chos ’phags
ཆོས་འཕགས།
dharmodgata
A bodhisattva in the audience of this sūtra.





Dharmāvabhāsasvara
chos snang ba’i sgra
ཆོས་སྣང་བའི་སྒྲ།
dharmāvabhāsasvara
A bodhisattva in the audience of this sūtra.





dhāraṇī
gzungs
གཟུངས།
dhāraṇī
The term, derived from the Sanskrit root √dhṛ (“hold” or “retain”), refers to bodhisattvas’ enhanced powers of memory, which allow them to retain extensive teachings, as well as to their special ability to access teachings that have been encapsulated or encoded in short sequences of words or syllables; it can also denote those sequences of words or syllables themselves.





Dhāraṇīnirghoṣasvara
sa’i dbyangs sgra
སའི་དབྱངས་སྒྲ།
dhāraṇīnirghoṣasvara
A bodhisattva in the audience of this sūtra.





Digvairocanamukuṭa
phyogs rnam par snang ba’i cod pan
ཕྱོགས་རྣམ་པར་སྣང་བའི་ཅོད་པན།
digvairocanamukuṭa
A bodhisattva in the audience of this sūtra.





edanumakākadhenu bird
e da nu ma kA ka dhe nu
ཨེ་ད་ནུ་མ་ཀཱ་ཀ་དྷེ་ནུ།
A kind of bird.





Emaciated Gautamī
gau ta mI skem mo
གཽ་ཏ་མཱི་སྐེམ་མོ།
A bhikṣuṇī in the audience of this sūtra.





endowed with the eight qualities of excellent water
yang lag brgyad dang ldan pa
ཡང་ལག་བརྒྱད་དང་ལྡན་པ།
aṣtāṅgopeta
Water that has the eight qualities of being sweet, cool, pleasant, light, clear, pure, not harmful to the throat, and beneficial for the stomach.





Evil One
sdig can
སྡིག་ཅན།
pāpin
An epithet of Māra.





Excellent Body
lus bzang
ལུས་བཟང་།
A upāsikā present in the audience of this sūtra.





Excellent Eclipse
sgra gcan bzang
སྒྲ་གཅན་བཟང་།
A upāsaka present in the audience of this sūtra.





Excellent Eye
mig bzang
མིག་བཟང་།
A upāsikā present in the audience of this sūtra.





Excellent Glory
bzang dpal
བཟང་དཔལ།
A upāsikā present in the audience of this sūtra.





Excellent Intelligence
blo gros bzang
བློ་གྲོས་བཟང་།
A upāsaka present in the audience of this sūtra.





Excellent Light
’od bzang
འོད་བཟང་།
A upāsikā present in the audience of this sūtra.





Excellent One
bzang mo
བཟང་མོ།
A upāsikā present in the audience of this sūtra.





Excellent Splendor
gzi brjid bzang po
གཟི་བརྗིད་བཟང་པོ།
A upāsaka present in the audience of this sūtra.





Eye of the Sun
nyi ma’i mig
ཉི་མའི་མིག
A bodhisattva in the audience of this sūtra.





eḍākṣi flower
lug mig
ལུག་མིག
eḍākṣipuṣpa
A kind of flower.





fearlessnesses
mi ’jigs pa
མི་འཇིགས་པ།
vaiśāradya
This refers to the four confidences or fearlessnesses of the Buddha: confidence in having attained realization; confidence in having attained elimination; confidence in teaching the Dharma; and confidence in teaching the path of aspiration to liberation.





fig tree
plag sha
པླག་ཤ།
plakṣa
A kind of tree. 





five bases of training
bslab pa’i gzhi lnga
བསླབ་པའི་གཞི་ལྔ།
pañcaśikṣāpada
Refers to the five fundamental precepts of abstaining from killing, stealing, sexual misconduct, lying, and consuming intoxicants.





flame of the forest tree
pa la sha
པ་ལ་ཤ།
palāśa
A kind of tree. 





form
gzugs
གཟུགས།
rūpa
First of the five aggregates. It refers to the subtle and manifest forms derived from the material elements.





form realm
gzugs kyi khams
གཟུགས་ཀྱི་ཁམས།
rūpadhātu
Use 84000 standard definition





formation
’du byed
འདུ་བྱེད།
saṃskāra
Fourth of the five aggregates. It refers to complex propensities that bring about actions.





formless realm
gzugs med pa’i khams
གཟུགས་མེད་པའི་ཁམས།
arūpadhātu
Use 84000 standard definition





four brahma-abodes
tshangs pa’i gnas pa bzhi
ཚངས་པའི་གནས་པ་བཞི།
caturbrahmavihāra
Love, compassion, rejoicing, and equanimity are called the “brahma-abodes” according to the commentarial traditions, because one abides with a mind like that of the deity Brahmā and because they are a cause to be born in the world of Brahmā. It is important to point out, though, that the original Sanskrit compound brahmavihāra does not specify the gender of the term brahman, which could therefore either refer to Brahmā as a deity or to brahman, meaning more generally “what is most exalted,” as is sometimes simply used in the sense of “sublime” etc. We have therefore attempted to retain the ambiguity by using neither “Brahmā” (which is by common convention used only for the deity) nor “brahman” (which is by common convention used only for “what is most exalted” etc.), but rather “brahma.” Note that the term caturbrahmavihāra is synonymous with caturapramāṇa and caturapramāṇavihāra.





four truths of the noble ones
’phags pa’i bden pa bzhi
འཕགས་པའི་བདེན་པ་བཞི།
caturāryasatya
Use 84000 standard definition





frankincense tree
pog dkar po
པོག་དཀར་པོ།
kunduru
A kind of tree. 





Gaganabuddhi
nam mkha’i blo
ནམ་མཁའི་བློ།
gaganabuddhi
A bodhisattva in the audience of this sūtra.





Gagananetra
nam mkha’i mig
ནམ་མཁའི་མིག
gagananetra
A bodhisattva in the audience of this sūtra.





Gagananirghoṣasvara
nam mkha’i dbyangs sgra
ནམ་མཁའི་དབྱངས་སྒྲ།
gagananirghoṣasvara
A bodhisattva in the audience of this sūtra.





Gaganaśrī
nam mkha’ dpal
ནམ་མཁའ་དཔལ།
gaganaśrī
A bodhisattva in the audience of this sūtra.





gaggod bird
bya gag rgod
བྱ་གག་རྒོད།
A kind of bird.





gandharva
dri za
དྲི་ཟ།
gandharva
Use 84000 standard definition





garja tree
gar dza
གར་ཛ།
A kind of tree. 





garuḍa
nam mkha’ lding
ནམ་མཁའ་ལྡིང་།
garuḍa
Use 84000 standard definition





gavataraṇi flower
ga ba ta ra Ni
ག་བ་ཏ་ར་ཎི།
gotaraṇi
A kind of flower.





Gavāṃpati
ba lang bdag
བ་ལང་བདག
gavāṃpati
One the five friends that were part of the second group to join the Buddha’s renunciate order under Yaśas’s lead.





Gayākāśyapa
ga ya ’od srung
ག་ཡ་འོད་སྲུང་།
gayākāśyapa
One of the three “Kāśyapa brothers”— himself, Uruvilvākāśyapa, and Nadīkāśyapa. Before meeting the Buddha, the three brothers were engaged in fire worship while living as ascetics with their disciples on the banks of the Nairañjanā river. Gayākāśyapa is said to have had two hundred disciples. He and his brothers together with their disciples were the third group to join the Buddha’s saṅgha of bhikṣus.





Gaṇendrarāja
tshogs kyi dbang po’i rgyal po
ཚོགས་ཀྱི་དབང་པོའི་རྒྱལ་པོ།
gaṇendrarāja
A bodhisattva in the audience of this sūtra.





giant milkweed
ta ra Ni
ཏ་ར་ཎི།
taraṇi
A kind of flower.





Glorious Light
dpal ’od
དཔལ་འོད།
A upāsikā present in the audience of this sūtra.





Glorious Noble Dharma
chos ’phags dpal
ཆོས་འཕགས་དཔལ།
A bodhisattva in the audience of this sūtra.





gold from the Jambū River
’dzam bu chu bo’i gser
འཛམ་བུ་ཆུ་བོའི་གསེར།
jāmbūnadasuvarṇa
A particularly fine type of gold formed from the remains of the golden fruit fallen from the jambū tree and carried away by the Jambū river. 





grape vines
rgun shing
རྒུན་ཤིང་།
drākṣā
A kind of vine. 





great elements
’byung ba chen po
འབྱུང་བ་ཆེན་པོ།
mahābhūta
The four great elements of earth, water, fire, and wind not only refer to the coarse entities by the same name, but also to minimal entities characterized by specific features (such as “solidity” for the earth element) and specific functions (such as “supporting” for the earth element). These elements are usually believed to be in principle invisible; all primary rūpa (“form/materiality”) is in principle invisible, while visibility is a type of secondary rūpa, which depends on the four great elements but is not to be confused with them.





Great Hero
dpa’ chen
དཔའ་ཆེན།
mahāvīra
An epithet of the Buddha Śākyamuni. 





great kankarola flowers
kang ka ra ka chen po
ཀང་ཀ་ར་ཀ་ཆེན་པོ།
A kind of flower.





Great Sage
drang srong chen po
དྲང་སྲོང་ཆེན་པོ།
maharṣi
An epithet of the Buddha Śākyamuni.





great sāla tree
shing sA la chen po
ཤིང་སཱ་ལ་ཆེན་པོ།
mahāsāla
mahāśāla
This refers to the sala (or sal) tree (Shorea robusta). The Buddha was said to have been born and died beneath a sala tree.





Greatly Joyous Body
mngon dga’ lus
མངོན་དགའ་ལུས།
A upāsikā present in the audience of this sūtra.





Guṇaprabhāvodgata
yon tan mchog rab ’phags
ཡོན་ཏན་མཆོག་རབ་འཕགས།
guṇaprabhāvodgata
A bodhisattva in the audience of this sūtra.





Guṇaviśuddhigarbha
yon tan rnam par dag pa’i snying po
ཡོན་ཏན་རྣམ་པར་དག་པའི་སྙིང་པོ།
guṇaviśuddhigarbha
A bodhisattva in the audience of this sūtra.





Heaven of the Thirty-Three
sum chu gsum
sum cu rtsa gsum
སུམ་ཆུ་གསུམ།
སུམ་ཅུ་རྩ་གསུམ།
trāyastriṃśa
Use 84000 standard definition





Hero
dpa’ bo
དཔའ་བོ།
vīra
An epithet of the Buddha Śākyamuni. 





hilastelha tree
hi la ste lha
ཧི་ལ་སྟེ་ལྷ།
A kind of tree. 





hill mynas
rgyags byed ri skegs
རྒྱགས་བྱེད་རི་སྐེགས།
A kind of bird.





hing tree
shing kun shing
ཤིང་ཀུན་ཤིང་།
jatuka
jātuka
A kind of tree. 





hyacinth bean flower
bal la
བལ་ལ།
valla
A kind of flower.





inconceivable jewel
bsam gyis mi khyab pa
བསམ་གྱིས་མི་ཁྱབ་པ།
A kind of jewel.





initial resolve
sems dang po bskyed pa
སེམས་དང་པོ་བསྐྱེད་པ།
prathamacittotpāda
The first time that a bodhisattva gives rise to the resolve set on awakening.





jackfruit tree
pa na sa
པ་ན་ས།
panasa
A kind of tree. 





Jambudvīpa
’dzam bu’i gling
འཛམ་བུའི་གླིང་།
jambudvīpa
Use 84000 standard definition





Jambū river
’dzam bu chu bo
འཛམ་བུ་ཆུ་བོ།
jāmbūnadī
River that carries the golden fruit fallen from the jambū (“rose apple”) tree. 





jambū-banner jewel
’dzam bu’i rgyal mtshan
འཛམ་བུའི་རྒྱལ་མཚན།
A kind of jewel.





jujube tree
rgya shug
རྒྱ་ཤུག
badara
A kind of tree. 





Jyotiṣprabha
skar ma’i ’od
སྐར་མའི་འོད།
jyotiṣprabha
A bodhisattva in the audience of this sūtra.





jyotīrasa jewel
skar mdog
སྐར་མདོག
jyotīrasa
A kind of jewel.





Jñānaketu
ye shes kyi tog
ཡེ་ཤེས་ཀྱི་ཏོག
jñānaketu
A bodhisattva in the audience of this sūtra.





Jñānamerubuddhi
ye shes lhun po’i blo
ཡེ་ཤེས་ལྷུན་པོའི་བློ།
jñānamerubuddhi
A bodhisattva in the audience of this sūtra.





Jñānasaṃbhārodgata
ye shes snang ba ’phags
ཡེ་ཤེས་སྣང་བ་འཕགས།
jñānasaṃbhārodgata
A bodhisattva in the audience of this sūtra.





Jñānavajratejas
ye shes rdo rje’i gzi brjid
ཡེ་ཤེས་རྡོ་རྗེའི་གཟི་བརྗིད།
jñānavajratejas
A bodhisattva in the audience of this sūtra.





Jñānaśrī
ye shes dpal
ཡེ་ཤེས་དཔལ།
jñānaśrī
A bodhisattva in the audience of this sūtra.





Jñānodgata
ye shes ’phags
ཡེ་ཤེས་འཕགས།
jñānodgata
A bodhisattva in the audience of this sūtra.





Jñānottarajñānin
ye shes bla ma’i ye shes can
ཡེ་ཤེས་བླ་མའི་ཡེ་ཤེས་ཅན།
jñānottarajñānin
A bodhisattva in the audience of this sūtra. 





Jñānāvabhāsatejas
ye shes snang ba’i gzi brjid
ཡེ་ཤེས་སྣང་བའི་གཟི་བརྗིད།
jñānāvabhāsatejas
A bodhisattva in the audience of this sūtra.





jīvaṃjīvaka bird
shang shang te’u
ཤང་ཤང་ཏེའུ།
jīvaṃjīvaka
A mythical two-headed bird that is said to live in the snowy mountains. It is described in Buddhist texts as having a melodious song and is depicted in Buddhist art as resembling a pheasant.





kadaruha bird
ka da ru ha
ཀ་ད་རུ་ཧ།
A kind of bird.





kalakuṭika bird
ka la ku Ti ka
ཀ་ལ་ཀུ་ཊི་ཀ
The name of a bird. 





kamala tree
kam pi la
ཀམ་པི་ལ།
kāmpilya
A kind of tree. 





kangsaguna flower
kang sa gu na
ཀང་ས་གུ་ན།
A kind of flower.





kankarola flower
kang ka ra ka
ཀང་ཀ་ར་ཀ
kaṅkarola
A kind of flower.





kapittha tree
ka pid tha
ཀ་པིད་ཐ།
kapittha
A kind of tree, which also known as “wood-apple” and “elephant-apple.”





kapītaka bird
ka pin ta ka
ཀ་པིན་ཏ་ཀ
A kind of bird.





kararubeka bird
ka ra ru be ka
ཀ་ར་རུ་བེ་ཀ
A kind of bird.





katamaka bird
ka ta ma ka
ཀ་ཏ་མ་ཀ
A kind of bird.





Katamorakatiṣya
ka ta mo ra kati sh+ya
ཀ་ཏ་མོ་ར་ཀཏི་ཤྱ།
katamorakatiṣya
One of the members of a group of four bhikṣus described in the Vinaya as followers of Devadatta that attempted to create a schism in the Buddhist Saṅgha.





katsarutsaka bird
ka tsa ru tsa ka
ཀ་ཙ་རུ་ཙ་ཀ
A kind of bird.





kaḍaka bird
ka Da ka
ཀ་ཌ་ཀ
A kind of bird. 





Ketuśrī
tog dpal
ཏོག་དཔལ།
ketuśrī
A bodhisattva in the audience of this sūtra.





Khaṇḍadravya
kha na Da dra ba bya
ཁ་ན་ཌ་དྲ་བ་བྱ།
khaṇḍadravya
One of the members of a group of four bhikṣus described in the Vinaya as followers of Devadatta that attempted to create a schism in the Buddhist Saṅgha.





King of Dharma
chos kyi rgyal po
ཆོས་ཀྱི་རྒྱལ་པོ།
dharmarāja
An epithet of the Buddha Śākyamuni.





King of Mighty Elephants
glang po che’i dbang po’i rgyal po
གླང་པོ་ཆེའི་དབང་པོའི་རྒྱལ་པོ།
A bodhisattva in the audience of this sūtra.





kinnara
mi’am ci
མིའམ་ཅི།
kiṃnara
Use 84000 standard definition





kiṃpuruṣa
skyes bu ’am ci
སྐྱེས་བུ་འམ་ཅི།
kiṃpuruṣa
A race of beings said to live in the Himalayas who have the bodies of lions and human heads.





Kokālika
ko ka li ka
ཀོ་ཀ་ལི་ཀ
kokālika
One of the members of a group of four bhikṣus described in the Vinaya as followers of Devadatta that attempted to create a schism in the Buddhist Saṅgha.





kudjaka tree
kud dza ka
ཀུད་ཛ་ཀ
A kind of tree. 





kukkuḥa bird
kug ku ha
ཀུག་ཀུ་ཧ།
kukkuḥa
A kind of aquatic bird. 





Kusumadhvaja
me tog rgyal mtshan
མེ་ཏོག་རྒྱལ་མཚན།
kusumadhvaja
A bodhisattva in the audience of this sūtra.





Kusumaketu
me tog gi tog
མེ་ཏོག་གི་ཏོག
kusumaketu
A bodhisattva in the audience of this sūtra.





Kusumottarajñānin
me tog bla ma’i ye shes can
མེ་ཏོག་བླ་མའི་ཡེ་ཤེས་ཅན།
kusumottarajñānin
A bodhisattva in the audience of this sūtra.





kācilindika cloth
ka tsa lin da’i gos
ཀ་ཙ་ལིན་དའི་གོས།
kācilindika
A frequent simile for softness, thought to refer either (1) to the down of the kācilindika or kācalindika bird (see Lamotte 1975, p. 261, n. 321), or (2) to a tropical tree bearing silken pods, similar to kapok, from which garments were made, and identified (Monier-Williams p. 266) with Abrus precatorius.





kālānusāri
dus kyi rjes su ’brang ba
དུས་ཀྱི་རྗེས་སུ་འབྲང་བ།
kālānusārin
Possibly a kind of sandal, though it may also refer to benzoin. kālānusārin means benzoin (also called benjamin), whereas the Sanskrit word interpreted by lexicographers as “yellow sandal” is kālānusāraka. These two Sanskrit words, because of their close form, could be interchangeable, so it is impossible to say for certain whether this refers to sandal or benzoin in this context.





kāraṇḍa duck
ka ran da ba
ཀ་རན་ད་བ།
kāraṇḍava
A kind of duck. 





Kātyāyana
kA t+ya’i bu
ཀཱ་ཏྱའི་བུ།
kātyāyana
One of the Buddha’s main śrāvaka disciples, Kātyāna was renowned for his ability to understand the Buddha’s teachings.





kṣatriya
rgyal rigs
རྒྱལ་རིགས།
kṣatriya
Use 84000 standard definition





light-rays-of-splendor jewel
dpal gyi ’od zer
དཔལ་གྱི་འོད་ཟེར།
A kind of jewel.





limit of reality
yang dag pa’i mtha’
ཡང་དག་པའི་མཐའ།
bhūtakoṭi
This term has three meanings: (1) the ultimate nature, (2) the experience of the ultimate nature, and (3) the quiescent state of a worthy one (arhat) to be avoided by bodhisattvas.





Lion of the Śākyas
shAkya seng ge
ཤཱཀྱ་སེང་གེ
śākyasiṃha
An epithet of the Buddha Śākyamuni.





lodhra tree
rgya skyegs shing
རྒྱ་སྐྱེགས་ཤིང་།
lākṣā
A kind of tree. 





Lokendraghoṣa
’jig rten dbang po’i dbyangs
འཇིག་རྟེན་དབང་པོའི་དབྱངས།
lokendraghoṣa
A bodhisattva in the audience of this sūtra.





long pepper plant
pi pi ling gi shing
པི་པི་ལིང་གི་ཤིང་།
pippalī
A kind of tree. 





lord of devas
lha dbang
ལྷ་དབང་།
devendra
An epithet of Śakra.





Lord of the World
’jig rten mgon
འཇིག་རྟེན་མགོན།
lokanātha
An epithet of the Buddha Śākyamuni or buddhas in general.





lotus
pad ma
པད་མ།
padma
A kind of flower.





madatalika flower
ma da ta li ka
མ་ད་ཏ་ལི་ཀ
A kind of flower.





magnolia
tsam pa ka
ཙམ་པ་ཀ
campaka
A kind of flower. 





mahoraga
lto ’phye chen po
ལྟོ་འཕྱེ་ཆེན་པོ།
mahoraga
Use 84000 standard definition





Mahākaruṇānayameghanigarjitaghoṣa
snying rje chen po’i tshul gyi ’brug nges par bsgrags pa’i dbyangs
སྙིང་རྗེ་ཆེན་པོའི་ཚུལ་གྱི་འབྲུག་ངེས་པར་བསྒྲགས་པའི་དབྱངས།
mahākaruṇānayameghanigarjitaghoṣa
A bodhisattva in the audience of this sūtra.





Mahākāśyapa
’od srung
’od srung chen po
འོད་སྲུང་།
འོད་སྲུང་ཆེན་པོ།
kāśyapa
mahākāśyapa
One of the Buddha Śākyamuni’s foremost śrāvaka disciples. Known for his prowess in ascetic discipline, he became the head of the saṅgha after the Buddha Śākyamuni passed into parinirvāṇa.





Mahāmaitryudgata
byams pa chen po ’phags
བྱམས་པ་ཆེན་པོ་འཕགས།
mahāmaitryudgata
A bodhisattva in the audience of this sūtra.





Mahānāma
ming chen
མིང་ཆེན།
mahānāma
One of the Five Excellent Companions, with whom Siddhārtha Gautama practiced asceticism near the Nairañjanā River and who later heard the Buddha first teach the four truths of the noble ones at the Deer Park in Sarnath.





Mahāprabha
’od chen
འོད་ཆེན།
mahāprabha
A bodhisattva in the audience of this sūtra.





Mahāprajāpatī Gautamī
gau ta mI skye dgu’i bdag mo chen mo
གཽ་ཏ་མཱི་སྐྱེ་དགུའི་བདག་མོ་ཆེན་མོ།
mahāprajāpatī gautamī
The Buddha’s aunt and stepmother, the first bhikṣuṇī, who later attained the state of arhat.





Mahātejas
gzi brjid chen po
གཟི་བརྗིད་ཆེན་པོ།
mahātejas
A bodhisattva in the audience of this sūtra.





malacca tree
skyu ru ra’i shing
སྐྱུ་རུ་རའི་ཤིང་།
āmalakī
A kind of tree, which is also known as the “Indian gooseberry” tree. 





mango tree
a mra
ཨ་མྲ།
āmra
A kind of tree. 





Maudgalyāyana
maud gal gyi bu chen po
མཽད་གལ་གྱི་བུ་ཆེན་པོ།
maudgalyāyana
One of the principal śrāvaka disciples of the Buddha, renowned for his miraculous powers. 





Mañjuśrī
’jam dpal
འཇམ་དཔལ།
mañjuśrī
Mañjuśrī is one of main bodhisattvas in the Great Vehicle sūtras. He is said to be the embodiment of wisdom. 





mañjūṣaka
man dzu bu spi ka
མན་ཛུ་བུ་སྤི་ཀ
mañjūṣaka
A kind of heavenly flower.





Maṇiketu
nor bu’i tog
ནོར་བུའི་ཏོག
maṇiketu
A bodhisattva in the audience of this sūtra.





Meghanirghoṣasvara
sprin gyi dbyangs sgra
སྤྲིན་གྱི་དབྱངས་སྒྲ།
meghanirghoṣasvara
A bodhisattva in the audience of this sūtra.





merit-purified jewel
bsod nams kyis dag pa’i nor bu
བསོད་ནམས་ཀྱིས་དག་པའི་ནོར་བུ།
A kind of jewel. 





Merudhvaja
lhun po’i rgyal mtshan
ལྷུན་པོའི་རྒྱལ་མཚན།
merudhvaja
A bodhisattva in the audience of this sūtra.





modes of special knowledge
so so yang dag par rig pa
སོ་སོ་ཡང་དག་པར་རིག་པ།
pratisaṃvid
The modes of knowledge attained on the ninth bodhisattva level. There are four such modes: the correct analytical knowledge of phenomena (dharma; chos), of meaning (artha; don), of language or etymology (nirukti; nges pa’i tshig), and of eloquence (pratibhāna; spobs pa).





Moon Glory
zla ba’i dpal
ཟླ་བའི་དཔལ།
A upāsaka present in the audience of this sūtra.





Moon Joy
zla ba dga’
ཟླ་བ་དགའ།
A upāsaka present in the audience of this sūtra.





Moonlight
zla ’od
ཟླ་འོད།
A upāsikā present in the audience of this sūtra.





Most Excellent
cher bzang
ཆེར་བཟང་།
A upāsaka present in the audience of this sūtra.





Most Joyous
cher dga’
ཆེར་དགའ།
A upāsaka present in the audience of this sūtra.





mountain ebony
a ti mug ta ka
ཨ་ཏི་མུག་ཏ་ཀ
atimukta
A kind of flower. 





myrobalan tree
a ru ra’i shing
ཨ་རུ་རའི་ཤིང་།
harītakī
A kind of tree. 





Māra
bdud
བདུད།
Māra
In Sanskrit and Pāli, literally “maker of death” (Buswell et al, p. 530). Māra is a demon who notoriously assailed the future Buddha as he sat beneath the tree of awakening and similarly impedes the progress on the path of devotees in general. 





Māramaṇḍalanirghoṣasvara
bdud kyi dkyil ’khor thams cad kyi dbyangs sgra
བདུད་ཀྱི་དཀྱིལ་འཁོར་ཐམས་ཅད་ཀྱི་དབྱངས་སྒྲ།
māramaṇḍalanirghoṣasvara
A bodhisattva in the audience of this sūtra.





Nadīkāśyapa
chu klung ’od srung
ཆུ་ཀླུང་འོད་སྲུང་།
nadīkāśyapa
One of the three “Kāśyapa brothers”— himself, Uruvilvākāśyapa, and Gayākāśyapa. Before meeting the Buddha, the three brothers were engaged in fire worship while living as ascetics with their disciples on the banks of the Nairañjanā river. Nadikāśyapa is said to have had three hundred disciples. He and his brothers together with their disciples were the third group to join the Buddha’s saṅgha of bhikṣus.





nawa sparrow
na ba tsa ti ka
ན་བ་ཙ་ཏི་ཀ
A kind of bird.





neem tree
ni ya ma
ནི་ཡ་མ།
nimba
niyamana
A kind of tree. 





niddyapilodi tree
nid t+ya pi lo di
ནིད་ཏྱ་པི་ལོ་དི།
A kind of tree. 





Nābhigarbha
lte ba’i snying po
ལྟེ་བའི་སྙིང་པོ།
nābhigarbha
A bodhisattva in the audience of this sūtra.





nāga
klu
ཀླུ།
nāga
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Nāgendracūḍa
klu’i dbang po’i gtsug pud
ཀླུའི་དབང་པོའི་གཙུག་པུད།
nāgendracūḍa
A bodhisattva in the audience of this sūtra.





Omniscient Teacher
kun mkhyen ston pa
ཀུན་མཁྱེན་སྟོན་པ།
An epithet of the Buddha Śākyamuni.





Padmagarbha
pad ma’i snying po
པད་མའི་སྙིང་པོ།
padmagarbha
A bodhisattva in the audience of this sūtra.





palmyra tree
tA la
ཏཱ་ལ།
tāla
A kind of tree. 





pangkaniritaka flower
pang ka ni ri ti ka
པང་ཀ་ནི་རི་ཏི་ཀ




parikṣatra trees
pa ri k+Shatra
པ་རི་ཀྵཏྲ།
A kind of tree. 





paṇḍaka
ma ning
མ་ནིང་།
paṇḍaka
A term that designates people with various kinds of unclear gender status, including but not restricted to physical intersex conditions and hermaphrodites. It can also refer to a eunuch, or, according to the Vinaya account of the expulsion of a paṇḍaka, a male who has sought other males to have sex with him. 





paṇṭika bird
paN Ti ka
པཎ་ཊི་ཀ
A kind of bird.





Peaceful
zhi ba dang ldan pa
ཞི་བ་དང་ལྡན་པ།
The name of a thus-gone one.





peach tree
kham shing
ཁམ་ཤིང་།
A kind of tree. 





perception
’du shes
འདུ་ཤེས།
saṃjñā
Third of the five aggregates. The mental processes of recognizing and identifying the objects of the five senses and the mind. 





perfection
pha rol du phyin pa
ཕ་རོལ་དུ་ཕྱིན་པ།
pāramitā
The trainings of the bodhisattva path. When brought to perfection, those trainings lead one to transcend saṃsāra and reach full awakening, hence they receive the Sanskrit name pāramitā, meaning “gone across to the other side.” Most commonly, the perfections are listed as six: generosity (dāna), morality (śīla), tolerance (kṣānti), diligence (vīrya), concentration (dhyāna), and wisdom (prajñā).





Pipal tree
a shwad tha
ཨ་ཤྭད་ཐ།
aśvattha
A kind of tree. 





piśāca
’dre
འདྲེ།
piśāca
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pomegranate tree
bal po se’u shing
བལ་པོ་སེའུ་ཤིང་།
dāḍimavṛkṣa
A kind of tree. 





pongam tree
nag tam la
ནག་ཏམ་ལ།
naktamāla
A kind of tree, which is also known as “Karanj,” the “Indian Beech Tree,” and the “Honge Tree.”





Possessor of the Knowledge of All Languages
skad thams cad shes pa can
སྐད་ཐམས་ཅད་ཤེས་པ་ཅན།
A bodhisattva in the audience of this sūtra.





Possessor of the Wisdom of Light
snang ba’i ye shes can
སྣང་བའི་ཡེ་ཤེས་ཅན།
A bodhisattva in the audience of this sūtra.





Possessor of the Wisdom of Superior Jewel
rin chen bla ma’i ye shes can
རིན་ཆེན་བླ་མའི་ཡེ་ཤེས་ཅན།
A bodhisattva in the audience of this sūtra.





Possessor of Unobstructed Wisdom
thogs pa med pa’i ye shes can
ཐོགས་པ་མེད་པའི་ཡེ་ཤེས་ཅན།
A bodhisattva in the audience of this sūtra.





powers
stobs
སྟོབས།
bala
Refers to five or ten powers. As five they are faith (Skt. śraddhā), diligence (Skt. vīrya), recollection (Skt. smṛti), absorption (Skt. samādhi), and insight (Skt. prajñā). The ten powers are the ten knowledges of a buddha: (1) the knowledge of what is possible and not possible, (2) the knowledge of the ripening of karma, (3) the knowledge of the variety of aspirations, (4) the knowledge of the variety of natures, (5) the knowledge of the different degrees of capability, (6) the knowledge of the destinations of all paths, (7) the knowledge of various states of meditation, (8) the knowledge of remembering previous lives, (9) the knowledge of deaths and rebirths, and (10) the knowledge of the cessation of defilements.





Prabhāketu
’od kyi tog
འོད་ཀྱི་ཏོག
prabhāketu
A bodhisattva in the audience of this sūtra.





Prabhāśrī
’od dpal
འོད་དཔལ།
prabhāśrī
A bodhisattva in the audience of this sūtra.





pratyekabuddha
rang sangs rgyas
རང་སངས་རྒྱས།
pratyekabuddha
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Pravaraśrī
mchog rab dpal
མཆོག་རབ་དཔལ།
pravaraśrī
A bodhisattva in the audience of this sūtra.





Pravarendrarāja
mchog gi dbang po’i rgyal po
མཆོག་གི་དབང་པོའི་རྒྱལ་པོ།
pravarendrarāja
A bodhisattva in the audience of this sūtra.





Praśāntasvara
zhi ba’i sgra
ཞི་བའི་སྒྲ།
praśāntasvara
A bodhisattva in the audience of this sūtra.





preta
yi dags
ཡི་དགས།
preta
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Protector
mgon po
མགོན་པོ།
nātha
An epithet of the Buddha Śākyamuni.





prātimokṣa
so so thar pa
སོ་སོ་ཐར་པ།
prātimokṣa
“Prātimokṣa” is the name given to the code of conduct binding on bhikṣus and bhikṣuṇīs. The term can be used to refer both to the disciplinary rules themselves and to the texts from the Vinaya that contain them. 





Punarvasu
nab so
ནབ་སོ།
punarvasu
One of the notorious “group of six” bhikṣus whose antics and heavy-handed interference prompted a great many of the Buddha’s injunctions on conduct. 





pure abodes
gnas gtsang ma’i ris
གནས་གཙང་མའི་རིས།
śuddhāvāsa
The name given to the five highest levels of existence within the form realm.





Puṇyaketu
bsod nams kyi tog
བསོད་ནམས་ཀྱི་ཏོག
puṇyaketu
A bodhisattva in the audience of this sūtra.





Puṇyaparvatatejas
bsod nams ri’i gzi brjid
བསོད་ནམས་རིའི་གཟི་བརྗིད།
puṇyaparvatatejas
A bodhisattva in the audience of this sūtra.





Puṇyasumerūdgata
bsod nams ri rab ’phags
བསོད་ནམས་རི་རབ་འཕགས།
puṇyasumerūdgata
A bodhisattva in the audience of this sūtra.





Pūrvapraṇidhānasaṃcodanasvara
sngon gyi smon lam gyis yang dag par bskul ba’i sgra
སྔོན་གྱི་སྨོན་ལམ་གྱིས་ཡང་དག་པར་བསྐུལ་བའི་སྒྲ།
pūrvapraṇidhānasaṃcodanasvara
A bodhisattva in the audience of this sūtra.





Pūrṇa
gang po
གང་པོ།
pūrṇa
One the five friends that were part of the second group to join the Buddha’s renunciate order under Yaśas’s lead.





Pūrṇamaitrāyaṇīputra
byams ma’i bu gang po
བྱམས་མའི་བུ་གང་པོ།
pūrṇamaitrāyaṇīputra
One of the main śrāvaka disciples of the Buddha, known as the foremost in his ability to teach.





Ratnabuddhi
rin po che’i blo
རིན་པོ་ཆེའི་བློ།
ratnabuddhi
A bodhisattva in the audience of this sūtra.





Ratnadhvaja
rin chen rgyal mtshan
རིན་ཆེན་རྒྱལ་མཚན།
ratnadhvaja
A bodhisattva in the audience of this sūtra.





Ratnagarbha
rin po che’i snying po
རིན་པོ་ཆེའི་སྙིང་པོ།
ratnagarbha
A bodhisattva in the audience of this sūtra.





Ratnanetra
rin po che’i mig
རིན་པོ་ཆེའི་མིག
ratnanetra
A bodhisattva in the audience of this sūtra.





Ratnaprabha
rin po che’i ’od
རིན་པོ་ཆེའི་འོད།
ratnaprabha
A bodhisattva in the audience of this sūtra.





Ratnatejas
rin po che’i gzi brjid
རིན་པོ་ཆེའི་གཟི་བརྗིད།
ratnatejas
A bodhisattva in the audience of this sūtra.





Ratnaśrī
rin chen dpal
རིན་ཆེན་དཔལ།
ratnaśrī
A bodhisattva in the audience of this sūtra.





reality
chos nyid
ཆོས་ཉིད།
dharmatā
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red lotus
ku mu da
ཀུ་མུ་ད།
kumuda
A kind of flower.





red sandalwood tree
tsan dan dmar po
ཙན་དན་དམར་པོ།
raktacandana
A kind of tree. 





Reliquary of the World
’jig rten mchod rten
འཇིག་རྟེན་མཆོད་རྟེན།
lokacaitya
An epithet of the Buddha.





Revata
nam gru
ནམ་གྲུ།
revata
An important śrāvaka disciple of the Buddha. 





rose apple tree
’dzam bu’i shing
འཛམ་བུའི་ཤིང་།
jambūvṛkṣa
A kind of tree, which is also known as the “jambul” tree.





royal jasmine
sna ma’i me tog
སྣ་མའི་མེ་ཏོག
mālatī
A kind of flower. 





Ruciradhvaja
mdzes pa’i rgyal mtshan
མཛེས་པའི་རྒྱལ་མཚན།
ruciradhvaja
A bodhisattva in the audience of this sūtra.





Rāhula
sgra gcan zin
སྒྲ་གཅན་ཟིན།
rāhula
The Buddha’s son and disciple.





Rājagṛha
rgyal po’i khab
རྒྱལ་པོའི་ཁབ།
rājagṛha
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rākṣasa
srin po
སྲིན་པོ།
rākṣasa
Use 84000 standard definition





Sage
thub pa
ཐུབ་པ།
muni
An epithet of the Buddha Śākyamuni.





sakabija tree
sa ka bi dza
ས་ཀ་བི་ཛ།
A kind of tree.





sal tree
sA la
སཱ་ལ།
śāla
A kind of tree. 





Samantabhadra
kun tu bzang po
ཀུན་ཏུ་བཟང་པོ།
samantabhadra
Samantabhadra is one of main bodhisattvas in the Great Vehicle sūtras. He is known for embodying the conduct of bodhisattvas through his vast aspirations, offerings, and deeds for the benefit of beings.





Samantadarśananetra
kun tu lta ba’i mig
ཀུན་ཏུ་ལྟ་བའི་མིག
samantadarśananetra
A bodhisattva in the audience of this sūtra.





Samantadharmadhātugaganapratibhāsamukuṭa
nam mkha’ lta bu’i chos kyi dbyings kun nas snang ba’i cod pan
ནམ་མཁའ་ལྟ་བུའི་ཆོས་ཀྱི་དབྱིངས་ཀུན་ནས་སྣང་བའི་ཅོད་པན།
samantadharmadhātugaganapratibhāsamukuṭa
A bodhisattva in the audience of this sūtra.





Samantanetra
kun nas mig
ཀུན་ནས་མིག
samantanetra
A bodhisattva in the audience of this sūtra.





Samantavairocanamukuṭa
kun nas rnam par snang ba’i cod pan
ཀུན་ནས་རྣམ་པར་སྣང་བའི་ཅོད་པན།
samantavairocanamukuṭa
A bodhisattva in the audience of this sūtra.





Samantaśrītejas
kun nas dpal gyi gzi brjid
ཀུན་ནས་དཔལ་གྱི་གཟི་བརྗིད།
samantaśrītejas
A bodhisattva in the audience of this sūtra.





Samantāvabhāsaketu
kun nas snang ba’i tog
ཀུན་ནས་སྣང་བའི་ཏོག
samantāvabhāsaketu
A bodhisattva in the audience of this sūtra.





Samantāvabhāsodgata
kun nas snang ’phags
ཀུན་ནས་སྣང་འཕགས།
samantāvabhāsodgata
A bodhisattva in the audience of this sūtra.





Samantāvalokabuddhi
kun nas snang ba’i blo
ཀུན་ནས་སྣང་བའི་བློ།
samantāvalokabuddhi
A bodhisattva in the audience of this sūtra.





sambac jasmine
bAr shi ka
བཱར་ཤི་ཀ
vārṣikī
A kind of flower. 





Samudradatta
rgya mtshos byin la ltos
རྒྱ་མཚོས་བྱིན་ལ་ལྟོས།
samudradatta
One of the members of a group of four bhikṣus described in the Vinaya as followers of Devadatta that attempted to create a schism in the Buddhist Saṅgha.





sandalwood tree
tsan dan
ཙན་དན།
candana
A kind of tree. 





Sarvabuddhanirmāṇapratibhāsacūḍa
sangs rgyas thams cad kyi sprul pa snang ba’i gtsug pud
སངས་རྒྱས་ཐམས་ཅད་ཀྱི་སྤྲུལ་པ་སྣང་བའི་གཙུག་པུད།
sarvabuddhanirmāṇapratibhāsacūḍa
A bodhisattva in the audience of this sūtra.





Sarvabuddhasaṃbhūtagarbhamaṇimukuṭa
sangs rgyas thams cad byung ba’i snying po’i cod pan
སངས་རྒྱས་ཐམས་ཅད་བྱུང་བའི་སྙིང་པོའི་ཅོད་པན།
sarvabuddhasaṃbhūtagarbhamaṇimukuṭa
A bodhisattva in the audience of this sūtra.





Sarvadharmadhātuspharaṇaghoṣa
chos kyi dbyings rgyas par ’gengs pa’i dbyangs
ཆོས་ཀྱི་དབྱིངས་རྒྱས་པར་འགེངས་པའི་དབྱངས།
sarvadharmadhātuspharaṇaghoṣa
A bodhisattva in the audience of this sūtra.





Sarvadharmadhātusāgaranigarjitaghoṣa
chos kyi rgya mtsho thams cad bsgrags pa’i dbyangs
ཆོས་ཀྱི་རྒྱ་མཚོ་ཐམས་ཅད་བསྒྲགས་པའི་དབྱངས།
sarvadharmadhātusāgaranigarjitaghoṣa
A bodhisattva in the audience of this sūtra.





Sarvajagadduḥkhapraśāntyāśvāsanaghoṣa
’gro ba thams cad kyi sdug bsngal rab tu zhi ba’i sgra dbyangs
འགྲོ་བ་ཐམས་ཅད་ཀྱི་སྡུག་བསྔལ་རབ་ཏུ་ཞི་བའི་སྒྲ་དབྱངས།
sarvajagadduḥkhapraśāntyāśvāsanaghoṣa
A bodhisattva in the audience of this sūtra.





Sarvalokadhātūdgatamukuṭa
’jig rten thams cad las ’phags pa’i cod pan
འཇིག་རྟེན་ཐམས་ཅད་ལས་འཕགས་པའི་ཅོད་པན།
sarvalokadhātūdgatamukuṭa
A bodhisattva in the audience of this sūtra.





Sarvamāramaṇḍalapramardanaghoṣa
bdud kyi dkyil ’khor thams cad rab tu ’joms pa’i dbyangs
བདུད་ཀྱི་དཀྱིལ་འཁོར་ཐམས་ཅད་རབ་ཏུ་འཇོམས་པའི་དབྱངས།
sarvamāramaṇḍalapramardanaghoṣa
A bodhisattva in the audience of this sūtra.





Sarvapraṇidhānasāgaranirghoṣamaṇirājacūḍa
smon lam thams cad kyi rgya mtsho’i dbyings kyi nor bu’i rgyal po’i gtsug pud
སྨོན་ལམ་ཐམས་ཅད་ཀྱི་རྒྱ་མཚོའི་དབྱིངས་ཀྱི་ནོར་བུའི་རྒྱལ་པོའི་གཙུག་པུད།
sarvapraṇidhānasāgaranirghoṣamaṇirājacūḍa
A bodhisattva in the audience of this sūtra.





Sarvasattvakuśalamūlanigarjitasvara
sems dpa’ dge ba’i rtsa ba thams cad nges par bsgrags pa’i sgra
སེམས་དཔའ་དགེ་བའི་རྩ་བ་ཐམས་ཅད་ངེས་པར་བསྒྲགས་པའི་སྒྲ།
sarvasattvakuśalamūlanigarjitasvara
A bodhisattva in the audience of this sūtra.





Sarvatathāgatadharmacakranirghoṣacūḍa
de bzhin gshegs pa thams cad kyi chos kyi ’khor lo’i dbyangs kyi gtsug pud
དེ་བཞིན་གཤེགས་པ་ཐམས་ཅད་ཀྱི་ཆོས་ཀྱི་འཁོར་ལོའི་དབྱངས་ཀྱི་གཙུག་པུད།
sarvatathāgatadharmacakranirghoṣacūḍa
A bodhisattva in the audience of this sūtra.





Sarvatathāgataprabhāmaṇḍalapramuñcanamaṇiratnanigarjitacūḍa
de bzhin gshegs pa thams cad kyi ’od kyi dkyil ’khor gyis ’grol ba’i nor bu rin po che rab tu bsgrags pa’i gtsug pud
དེ་བཞིན་གཤེགས་པ་ཐམས་ཅད་ཀྱི་འོད་ཀྱི་དཀྱིལ་འཁོར་གྱིས་འགྲོལ་བའི་ནོར་བུ་རིན་པོ་ཆེ་རབ་ཏུ་བསྒྲགས་པའི་གཙུག་པུད།
sarvatathāgataprabhāmaṇḍalapramuñcanamaṇiratnanigarjitacūḍa
A bodhisattva in the audience of this sūtra.





Sarvatathāgatasiṃhāsanasaṃpratiṣṭhitamaṇimukuṭa
de bzhin gshegs pa thams cad kyi seng ge’i gdan g.yogs pa’i cod pan
དེ་བཞིན་གཤེགས་པ་ཐམས་ཅད་ཀྱི་སེང་གེའི་གདན་གཡོགས་པའི་ཅོད་པན།
sarvatathāgatasiṃhāsanasaṃpratiṣṭhitamaṇimukuṭa
A bodhisattva in the audience of this sūtra.





Sarvatathāgatavikurvitapratibhāsadhvajamaṇirājajālasaṃchāditacūḍa
de bzhin gshegs pa thams cad kyi rnam par sprul pa snang ba’i rgyal mtshan gyi nor bu rin po che’i dra bas g.yogs pa’i gtsug pud
དེ་བཞིན་གཤེགས་པ་ཐམས་ཅད་ཀྱི་རྣམ་པར་སྤྲུལ་པ་སྣང་བའི་རྒྱལ་མཚན་གྱི་ནོར་བུ་རིན་པོ་ཆེའི་དྲ་བས་གཡོགས་པའི་གཙུག་པུད།
sarvatathāgatavikurvitapratibhāsadhvajamaṇirājajālasaṃchāditacūḍa
A bodhisattva in the audience of this sūtra.





Sarvatryadhvanāmacakranirghoṣacūḍa
dus gsum thams cad kyi ’khor lo’i dbyangs kyi gtsug phud
དུས་གསུམ་ཐམས་ཅད་ཀྱི་འཁོར་ལོའི་དབྱངས་ཀྱི་གཙུག་ཕུད།
sarvatryadhvanāmacakranirghoṣacūḍa
A bodhisattva in the audience of this sūtra.





Sarvākāśatalāsaṃbhedavijñaptimaṇiratnavibhūṣitacūḍa
nam mkha’i dkyil thams cad dbyer med pa rnam par rig pa’i nor bu rin po ches brgyan pa’i gtsug pud
ནམ་མཁའི་དཀྱིལ་ཐམས་ཅད་དབྱེར་མེད་པ་རྣམ་པར་རིག་པའི་ནོར་བུ་རིན་པོ་ཆེས་བརྒྱན་པའི་གཙུག་པུད།
sarvākāśatalāsaṃbhedavijñaptimaṇiratnavibhūṣitacūḍa
A bodhisattva in the audience of this sūtra.





sensation
tshor ba
ཚོར་བ།
vedanā
Second of the five aggregates. There are three types of sensation‍—pleasant, unpleasant, and neutral. 





sense fields
skye mched
སྐྱེ་མཆེད།
āyatana
This term usually refers to the six sense faculties and their corresponding objects, i.e., the first twelve of the eighteen dhātus. Along with aggregates and elements, one of the three major categories in the taxonomy of phenomena in the sūtra literature.





silver date palm trees
’bra go
འབྲ་གོ
kharjūra
A kind of tree. 





Splendor of Fame
grags pa’i gzi brjid
གྲགས་པའི་གཟི་བརྗིད།
A upāsaka present in the audience of this sūtra.





Splendor of Supreme Fame
grags mchog gzi brjid
གྲགས་མཆོག་གཟི་བརྗིད།
A upāsaka present in the audience of this sūtra.





Splendor of the Earth
sa’i gzi brjid
སའི་གཟི་བརྗིད།
A upāsaka present in the audience of this sūtra.





Stainless
dri ma med pa
དྲི་མ་མེད་པ།
The name of a thus-gone one.





Subhadra
rab bzang
རབ་བཟང་།
subhadra
A brahmanic ascetic ordained by the Buddha shortly before the Buddha himself passed away (Edgerton, 1953, p. 601).





Subhūti
rab ’byor
རབ་འབྱོར།
subhūti
One of the ten great śrāvaka disciples of the Buddha Śākyamuni, known for his profound understanding of emptiness. 





Subāhu
lag bzangs
ལག་བཟངས།
subāhu
One the five friends that were part of the second group to join the Buddha’s renunciate order under Yaśas’s lead.





Sunakṣatra
skar bzangs
སྐར་བཟངས།
sunakṣatra
Sunakṣatra was the personal attendant to the Buddha prior to Ānanda. Some sources describe him as a half-brother or a cousin. Despite being close to the Buddha, Sunakṣatra had no respect for him. One week after resigning from his position, he died and was reborn as a preta. His story is often told as a cautionary tale about disparaging one’s own teacher. In the Mahāparinirvāṇasūtra, Sunakṣatra is described as a bhikṣu who achieved the four levels of dhyāna but later lost faith in the Buddha (see Buswell and Lopez, 2014, p. 870).





suparṇin
’dab bzangs
འདབ་བཟངས།
suparṇa
suparṇin
The garuḍa bird. 





supreme vajra bird
rdo rje mchog
རྡོ་རྗེ་མཆོག
A kind of bird. 





Suvilokitanetra
ye shes shin tu rno ba’i mig
ཡེ་ཤེས་ཤིན་ཏུ་རྣོ་བའི་མིག
suvilokitanetra
A bodhisattva in the audience of this sūtra.





Sāgaraghoṣa
rgya mtsho’i dbyangs
རྒྱ་མཚོའི་དབྱངས།
sāgaraghoṣa
A bodhisattva in the audience of this sūtra.





Sāgaranigarjitasvara
rgya mtsho’i dbyangs sgra
རྒྱ་མཚོའི་དབྱངས་སྒྲ།
sāgaranigarjitasvara
A bodhisattva in the audience of this sūtra.





Sālendrarāja
sA la’i dbang po’i rgyal po
སཱ་ལའི་དབང་པོའི་རྒྱལ་པོ།
sālendrarāja
A bodhisattva in the audience of this sūtra.





Sūryadhvaja
nyi ma’i rgyal mtshan
ཉི་མའི་རྒྱལ་མཚན།
sūryadhvaja
A bodhisattva in the audience of this sūtra.





Sūryagarbha
nyi ma’i snying po
ཉི་མའི་སྙིང་པོ།
sūryagarbha
A bodhisattva in the audience of this sūtra.





sūryagarbha jewel
nyi ma’i snying po
ཉི་མའི་སྙིང་པོ།
sūryagarbha
A kind of jewel.





Sūryaprabha
nyi ma’i ’od
ཉི་མའི་འོད།
sūryaprabha
A bodhisattva in the audience of this sūtra.





Sūryatejas
nyi ma’i gzi brjid
ཉི་མའི་གཟི་བརྗིད།
sūryatejas
A bodhisattva in the audience of this sūtra.





Sūryottarajñānin
nyi ma’i bla ma’i ye shes can
ཉི་མའི་བླ་མའི་ཡེ་ཤེས་ཅན།
sūryottarajñānin
A bodhisattva in the audience of this sūtra.





Tathāgatakulagotrodgata
de bzhin gshegs pa’i gdung rigs ’phags
དེ་བཞིན་གཤེགས་པའི་གདུང་རིགས་འཕགས།
tathāgatakulagotrodgata
A bodhisattva in the audience of this sūtra.





Teacher
ston
སྟོན།
śāstṛ
An epithet of the Buddha.





the bird called “dandha”
dan d+ha zhes bya ba
དན་དྷ་ཞེས་བྱ་བ།
A kind of bird.





the four great kings
rgyal po chen po bzhi po
རྒྱལ་པོ་ཆེན་པོ་བཞི་པོ།
catvāro mahārājāḥ
Divine guardians of the four directions, namely, Dhṛtarāṣṭra, Virūḍhaka, Virūpākṣa, and Vaiśravaṇa. 





the perfection of supreme insight
shes rab kyi pha rol tu phyin pa
ཤེས་རབ་ཀྱི་ཕ་རོལ་ཏུ་ཕྱིན་པ།
prajñāpāramitā
The sixth of the six perfections, it refers to the profound understanding of the emptiness of all phenomena, the realization of ultimate reality.





the three bases
gnas gsum
གནས་གསུམ།
trīṇi sthānāni
Body, speech, and mind.





Three modes of knowledge
rig pa gsum po
རིག་པ་གསུམ་པོ།
trividyā
The three modes of knowledge are the superior knowledge that is the realization of the recollection of former states (Skt. pūrvanivāsanānusmṛtisākṣātkārābhijñā), the superior knowledge that is the realization of death and rebirth (Skt. cyutyupapādasākṣātkārābhijñā), and the superior knowledge that is the realization of the cessation of outflows (Skt. āsravakṣayasākṣātkārābhijñā). See Powers 1995, p. 316, n. 17.





tinduka tree
tin tu ka
ཏིན་ཏུ་ཀ
tinduka
A kind of tree. 





Top Ornament Light
tog ’od
ཏོག་འོད།
A upāsikā present in the audience of this sūtra.





trichiliocosm
stong gsum gyi stong chen po
སྟོང་གསུམ་གྱི་སྟོང་ཆེན་པོ།
trisāhasramahāsāhasralokadhātu
The largest universe spoken of in Buddhist cosmology, consisting of one billion smaller world systems.





Tryadhvāvabhāsabuddhi
dus gsum snang ba’i blo
དུས་གསུམ་སྣང་བའི་བློ།
tryadhvāvabhāsabuddhi
A bodhisattva in the audience of this sūtra.





tsetsala bird
tsad tsa la
ཙད་ཙ་ལ།
A kind of bird.





turmeric tree
gser shing
གསེར་ཤིང་།
dāruharidrā
A kind of tree. 





tīrthika
mu stegs can
མུ་སྟེགས་ཅན།
tīrthika
Use 84000 standard definition. 





Udāyin
’char ka
འཆར་ཀ
udāyin
A śrāvaka disciple of the Buddha. 





universal monarch
’khor los sgyur ba’i rgyal po
འཁོར་ལོས་སྒྱུར་བའི་རྒྱལ་པོ།
cakravartin
Use 84000 standard definition





upata tree
u ba ta
ཨུ་བ་ཏ།
A kind of tree. 





Upāli
nye bar ’khor
ཉེ་བར་འཁོར།
upāli
One of the main śrāvaka disciples of the Buddha, known as the foremost in his knowledge of the vinaya.





upāsaka
dge bsnyen
དགེ་བསྙེན།
upāsaka
An unordained male devotee who upholds the five precepts of not to kill, lie, steal, be intoxicated, or commit sexual misconduct.





upāsikā
dge bsnyen ma
དགེ་བསྙེན་མ།
upāsikā
An unordained female devotee who upholds the five precepts of not to kill, lie, steal, be intoxicated, or commit sexual misconduct.





Uruvilvākāśyapa
lteng rgyas ’od srung
ལྟེང་རྒྱས་འོད་སྲུང་།
uruvilvākāśyapa
The chief of the so-called “three Kāśyapa brothers”— himself, Gayākāśyapa, and Nadīkāśyapa. Before meeting the Buddha, the three brothers were engaged in fire worship while living as ascetics with their disciples on the banks of the Nairañjanā river. Uruvilvākāśyapa alone is said to have had five hundred disciples. He and his brothers together with their disciples were the third group to join the Buddha’s saṅgha of bhikṣus.





Utpala-Colored One
ud pa la’i mdog
ཨུད་པ་ལའི་མདོག
A bhikṣuṇī in the audience of this sūtra.





vairocana jewel
rnam par snang byed
རྣམ་པར་སྣང་བྱེད།
vairocana
A kind of jewel. 





Vairocanadhvaja
rnam par snang ba’i rgyal mtshan
རྣམ་པར་སྣང་བའི་རྒྱལ་མཚན།
vairocanadhvaja
A bodhisattva in the audience of this sūtra.





Vairocanagarbha
rnam par snang ba’i snying po
རྣམ་པར་སྣང་བའི་སྙིང་པོ།
vairocanagarbha
A bodhisattva in the audience of this sūtra.





Vairocanaśrī
rnam par snang ba’i dpal
རྣམ་པར་སྣང་བའི་དཔལ།
vairocanaśrī
A bodhisattva in the audience of this sūtra.





vajra-lion jewel
rdo rje seng ge
རྡོ་རྗེ་སེང་གེ
A kind of jewel.





Vajranetra
rdo rje’i mig
རྡོ་རྗེའི་མིག
vajranetra
A bodhisattva in the audience of this sūtra.





Vajrottarajñānin
rdo rje’i ye shes can
རྡོ་རྗེའི་ཡེ་ཤེས་ཅན།
vajrottarajñānin
A bodhisattva in the audience of this sūtra.





various-treasuries jewel
mdzod sna tshogs
མཛོད་སྣ་ཚོགས།
A kind of jewel.





Victory Banner of Light
snang ba’i rgyal mtshan
སྣང་བའི་རྒྱལ་མཚན།
A bodhisattva in the audience of this sūtra.





Vikurvitaprabha
rnam par sprul pa’i ’od
རྣམ་པར་སྤྲུལ་པའི་འོད།
vikurvitaprabha
A bodhisattva in the audience of this sūtra.





Vimala
dri ma med pa
དྲི་མ་མེད་པ།
vimala
One the five friends that were part of the second group to join the Buddha’s renunciate order under Yaśas’s lead.





Vimalabuddhi
dri ma med pa’i blo
དྲི་མ་མེད་པའི་བློ།
vimalabuddhi
A bodhisattva in the audience of this sūtra.





Vimaladhvaja
dri med rgyal mtshan
དྲི་མེད་རྒྱལ་མཚན།
vimaladhvaja
A bodhisattva in the audience of this sūtra.





Vimalanetra
dri ma med pa’i mig
དྲི་མ་མེད་པའི་མིག
vimalanetra
A bodhisattva in the audience of this sūtra.





Vimalaprabha
dri ma med pa’i ’od
དྲི་མ་མེད་པའི་འོད།
vimalaprabha
A bodhisattva in the audience of this sūtra.





Vimalatejas
dri ma med pa’i gzi brjid
དྲི་མ་མེད་པའི་གཟི་བརྗིད།
vimalatejas
A bodhisattva in the audience of this sūtra.





Vimalottarajñānin
dri ma med pa’i bla ma’i ye shes can
དྲི་མ་མེད་པའི་བླ་མའི་ཡེ་ཤེས་ཅན།
vimalottarajñānin
A bodhisattva in the audience of this sūtra.





Virajadhvaja
rdul med rgyal mtshan
རྡུལ་མེད་རྒྱལ་མཚན།
virajadhvaja
A bodhisattva in the audience of this sūtra.





Virajaprabha
rdul med ’od
རྡུལ་མེད་འོད།
virajaprabha
A bodhisattva in the audience of this sūtra.





Viśeṣodgata
khyad par ’phags
ཁྱད་པར་འཕགས།
viśeṣodgata
A bodhisattva in the audience of this sūtra.





Viśuddhabuddhi
sad pa’i blo
སད་པའི་བློ།
viśuddhabuddhi
A bodhisattva in the audience of this sūtra.





Viśuddhanetra
rnam par dag pa’i mig
རྣམ་པར་དག་པའི་མིག
viśuddhanetra
A bodhisattva in the audience of this sūtra.





Viśālabuddhi
yangs pa’i blo
ཡངས་པའི་བློ།
viśālabuddhi
A bodhisattva in the audience of this sūtra.





Vulture Peak Mountain
bya rgod phung po’i ri
བྱ་རྒོད་ཕུང་པོའི་རི།
gṛdhrakūṭaparvata
Use 84000 standard definition





vāntāśāka bird
bAn tA shA ka
བཱན་ཏཱ་ཤཱ་ཀ
A kind of crow. Identification uncertain.





Vāṣpa
rlangs pa
རླངས་པ།
vāṣpa
One of the Five Excellent Companions, with whom Siddhārtha Gautama practiced asceticism near the Nairañjanā River and who later heard the Buddha first teach the four truths of the noble ones at the Deer Park in Sarnath.





walnut tree
sta rga shing
སྟ་རྒ་ཤིང་།
akṣoṭa
A kind of tree. 





water lily
dri mchog
དྲི་མཆོག
saugandhikā
A kind of flower. 





white dammar tree
sra tsi pog gi shing
སྲ་ཙི་པོག་གི་ཤིང་།
sarjarasa
A kind of tree. 





white lotus
pad ma dkar po
པད་མ་དཀར་པོ།
puṇḍarīka
A kind of flower.





Wisdom Light
shes rab ’od
ཤེས་རབ་འོད།
A upāsaka present in the audience of this sūtra.





wish-fulfilling jewel
yid bzhin gyi nor bu
ཡིད་བཞིན་གྱི་ནོར་བུ།
cintāmaṇi
A jewel that grants the fulfillment of all one could desire.





world of Brahmā
tshangs pa’i ’jig rten
ཚངས་པའི་འཇིག་རྟེན།
brahmaloka
Use 84000 standard definition





world of Yama
gshin rje’i ’jig rten
གཤིན་རྗེའི་འཇིག་རྟེན།
yamaloka
The preta realm, or the realm of ghosts, where Yama, the Lord of Death, is the ruler and judges the dead. Yama is also said to rule over the hells. This term is also the name of the Vedic afterlife inhabited by the ancestors (pitṛ).





yakṣa
gnod sbyin
གནོད་སྦྱིན།
yakṣa
Use 84000 standard definition





Yaśas
grags pa
གྲགས་པ།
yaśas
The son of a wealthy merchant in Vārāṇasī. After the five excellent disciples, Yaśas was the next to go forth and receive ordination. He was followed in short order by Pūrṇa, Vimala, Gavāmpati, and Subāhu, all five together being referred to as the “five excellent companions.”





Yaśodgata
grags pa ’phags
གྲགས་པ་འཕགས།
yaśodgata
A bodhisattva in the audience of this sūtra.





Yaśodharā
grags ’dzin
གྲགས་འཛིན།
yaśodharā
The wife of Prince Siddhārtha and mother of his son Rāhula. She took up an ascetic lifestyle after his departure from the palace and later was ordained a bhikṣuṇī under Mahāprajāpatī. She attained the level of arhat and was declared foremost among bhikṣuṇīs possessing the superknowledges.





yellow jasmine
ha ri ni ka
ཧ་རི་ནི་ཀ
hariṇī
A kind of flower.





yellow sandal tree
ha ri ta
ཧ་རི་ཏ།
haridra
A kind of tree. 





yojana
dpag tshad
དཔག་ཚད།
yojana
A standard measure of distance used in ancient India. The Sanskrit literally means “yoking” or “joining.” It is the distance a yoked ox can travel in a day or before needing to be unyoked. Sources calculate the exact distance variably, somewhere between four and ten miles.





yūthikā jasmine
yu thi ka
ཡུ་ཐི་ཀ
yūthikā
A kind of flower. 





Ājñātakauṇḍinya
kun shes ko’u di n+ya
ཀུན་ཤེས་ཀོའུ་དི་ནྱ།
ājñātakauṇḍinya
A bhikṣu who previously had been one of the five companions who joined Prince Siddhārtha while practicing austerities and attended his first turning of the wheel of Dharma at the Deer Park, after the Buddha’s awakening. As he was the first to understand the teachings on the four truths, he received the name Ājñātakauṇḍinya, meaning “Kauṇḍinya who understood.” Also known simply as Kauṇḍinya.





Ākāśagarbha
nam mkha’i snying po
ནམ་མཁའི་སྙིང་པོ།
ākāśagarbha
A bodhisattva in the audience of this sūtra.





Ānanda
kun dga’ bo
ཀུན་དགའ་བོ།
ānanda
A cousin of the Buddha Śākyamuni who became a bhikṣu and served for many years as the Buddha’s attendant. He is credited with having recited the sūtras from memory at the first council, convened to preserve the teachings of the Buddha after his parinirvāṇa.





Śailendrarāja
ri’i dbang po’i rgyal po
རིའི་དབང་པོའི་རྒྱལ་པོ།
śailendrarāja
A bodhisattva in the audience of this sūtra.





Śailendrarājaghoṣa
ri’i dbang po’i dbyangs
རིའི་དབང་པོའི་དབྱངས།
śailendrarājaghoṣa
A bodhisattva in the audience of this sūtra.





Śailendrarājasaṃghaṭṭanaghoṣa
ri’i dbang po’i rgyal po kun tu rdob pa’i dbyangs
རིའི་དབང་པོའི་རྒྱལ་པོ་ཀུན་ཏུ་རྡོབ་པའི་དབྱངས།
śailendrarājasaṃghaṭṭanaghoṣa
A bodhisattva in the audience of this sūtra.





Śakra
brgya byin
བརྒྱ་བྱིན།
śakra
The lord of the devas in the Heaven of the Thirty-Three (trāyastriṃśa). Alternatively known as Indra, the deity that is called “lord of devas” dwells on the summit of Mount Sumeru and wields the thunderbolt. The Tibetan translation brgya byin (meaning “one hundred sacrifices”) is based on the etymological definition of śakra, which is an abbreviation of śata-kratu, one who has performed a hundred sacrifices. Each world with a central Sumeru has a Śakra. Also known by other names such as Kauśika, Devendra, and Śacipati.





śami bird
sha ma
A kind of bird.





śarabha
bse kha sgo
བསེ་ཁ་སྒོ།
śarabha
A fabulous animal with eight legs that inhabits the snowy mountains and is represented as stronger than a lion and an elephant. 





śikhaṇḍa fowl
shi khan shi la
ཤི་ཁན་ཤི་ལ།
A kind of fowl. 





śramaṇa
dge sbyong
དགེ་སྦྱོང་།
śramaṇa
In Indic literature, the term śramaṇa is used to denote a spiritual practitioner who emphasizes the renunciation of worldly life for a life of austerity and monasticism. Buddhism and Jainism, among others, are considered śramaṇa traditions. The term is often used in contrast to brāhmaṇa, “brahmin,” in reference to a follower of the Vedic tradition, which emphasizes a householder lifestyle as the basis for spiritual practice.





śramaṇas and brahmins
dge sbyong dang bram ze
དགེ་སྦྱོང་དང་བྲམ་ཟེ།
śramaṇabrāhmaṇa
A stock phrase used to refer broadly to two distinct systems of spiritual practice and religious orientation in early India. The term “mendicants” (śramaṇa; dge sbyong) refers to a person who follows religious systems that focus on asceticism, renunciation, and monasticism. Buddhism and Jainism, among numerous other such systems, are considered śramaṇa traditions. The term brahmin refers to a person who follows the Vedic tradition and its correlate religious systems that feature the ritual worship of brahmanical deities within the context of a householder lifestyle.





śrāmaṇera
dge tshul
དགེ་ཚུལ།
śrāmaṇera
A renunciant who lives his life as a mendicant. More specifically within the monastic tradition it can also mean a novice, who, in the Tibetan Mūlasarvāstivāda monastic tradition, takes thirty-six vows.





śrāvaka
nyan thos
ཉན་ཐོས།
śrāvaka
Use 84000 standard definition





Śrāvastī
mnyan yod
མཉན་ཡོད།
śrāvastī
Use 84000 standard definition





Śrīgarbha
dpal gyi snying po
དཔལ་གྱི་སྙིང་པོ།
śrīgarbha
A bodhisattva in the audience of this sūtra.





Śāntendrarāja
zhi ba’i dbang po’i rgyal po
ཞི་བའི་དབང་པོའི་རྒྱལ་པོ།
śāntendrarāja
A bodhisattva in the audience of this sūtra.





Śāntiprabha
zhi ba’i ’od
ཞི་བའི་འོད།
śāntiprabha
A bodhisattva in the audience of this sūtra.





Śāradvatīputra
sha ra dwa ti’i bu
ཤ་ར་དྭ་ཏིའི་བུ།
śāradvatīputra
One of the main śrāvaka disciples of the Buddha, renowned for his pure observance of discipline. Also known as Śāriputra.





Ṛṣabhendrarāja
khyu mchog gi dbang po’i rgyal po
ཁྱུ་མཆོག་གི་དབང་པོའི་རྒྱལ་པོ།
ṛṣabhendrarāja
A bodhisattva in the audience of this sūtra.
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