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Summary


s.1
While the Buddha is residing in Śrāvastī, Ānanda approaches and asks about the karmic results of virtuous activities such as sweeping and offering a maṇḍala, and he asks what kinds of actions will not be wasted in saṃsāra but lead to nirvāṇa. The Buddha responds to each activity in turn and then explains several virtuous activities that will lead to positive results, particularly those directed toward the Buddha, Dharma, or Saṅgha. He then compares increasingly vast offerings made to arhats, the saṅgha of monks, and others to the construction of a miniature stūpa the size of a gooseberry for a fully awakened buddha who has passed into parinirvāṇa, declaring the latter offering to be the more meritorious.
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Introduction


i.1
While the Buddha is residing in Śrāvastī, Ānanda approaches and asks about the karmic results of virtuous activities such as sweeping a sacred place and offering a maṇḍala. He also asks what kinds of actions will not be wasted in saṃsāra but lead to nirvāṇa. The Buddha responds to each activity in turn and then explains several virtuous activities that will lead to positive results, particularly those directed toward the Buddha, Dharma, or Saṅgha. He then compares increasingly vast offerings made to arhats, the saṅgha of monks, and others to the construction of a miniature stupa,1 the size of a gooseberry, of a fully awakened buddha who has passed into parinirvāṇa, declaring the latter offering to be the more meritorious.




i.2
This brief sūtra is quite complex in terms of its intertextual relationship with other sūtras.2 The sūtra is well known for its second half, which presents the merits of constructing a miniature stūpa for a buddha.3 Parts of that teaching have also been identified as inscriptions on larger Indian stūpas,4 providing evidence for the early practice of constructing miniature stūpas.5




i.3
One notable example of the intertextuality between The Pavilion Sūtra and other canonical texts is found in The Marvelous Dharma Discourse (Adbhutadharmaparyāya, Toh 319), which contains a very similar passage on the merits of constructing miniature stūpas.6 The passage is, however, framed differently in The Marvelous Dharma Discourse, which also contains a reference to a “pavilion” (Skt. kūṭāgāra). Interestingly, this term is missing altogether in The Pavilion Sūtra apart from its occurrence in the title. In The Marvelous Dharma Discourse, however, Ānanda seeks out the Buddha to ask him whether it would be more meritorious to offer a pavilion to the monks of the four directions or to offer a tiny stūpa to a buddha who has passed into parinirvāṇa. The pavilion is declared to be the inferior offering, making it even more surprising that this became the title of The Pavilion Sūtra.7




i.4
In another brief sūtra called The Great Rumble (Mahāraṇa, Toh 208),8 Ānanda similarly asks about the merit of making a miniature stūpa, and the concluding content of The Great Rumble parallels a portion of the Sanskrit version of The Pavilion Sūtra.9 Moreover, in The Sūtra on Dependent Arising (Pratītyasamutpādasūtra, Toh 212),10 the benefits of building a tiny stūpa are set forth alongside the famous ye dharmā verse on dependent arising often found in connection with the construction of stūpas.11




i.5
The Pavilion Sūtra is extant in several Sanskrit witnesses: one complete manuscript in the Gilgit collection,12 a single folio published by M. H. P Shāstrī in 1917,13 and another complete manuscript found in the Potala. Bhikṣuṇī Vinītā’s edition of the Potala manuscript was made based on the other extant Sanskrit witnesses, so as a support to our translation we rely on her edition, which also includes editions of the Chinese and Tibetan along with an English translation. In her introduction to this sūtra, Vinītā discusses at length some of the difficulties presented to scholars in identifying the texts represented by the Gilgit manuscript witness, given the similarities between The Pavilion Sūtra, The Marvelous Dharma Discourse, and The Great Rumble, but she concludes that the Gilgit manuscript is likely a recension of The Pavilion Sūtra.14




i.6
A Chinese translation (Lou ge zheng fa gan lu gu jing 樓閣正法甘露皷經, Taishō 704) was produced by Tian xi zai 天息災 (ca. tenth century).15 There is also a translation in the Mongolian Kangyur entitled Dabqučaγuluγsan qarsi-yin sudur.16




i.7
The Tibetan translation is listed in the imperial-period Denkarma and Phangthangma catalogs, dating it to the early ninth century. The Phangthangma lists this work under short sūtras (mdo phra mo) and as relating to the Hīnayāna (theg chung), and it is also listed as a Hīnayāna work in Butön Rinchen Drup’s (1290–1364) History of Buddhism (chos ’byung).17 The canonical translation was produced by the Tibetan translator Ratnarakṣita, who is dated to the same period (late eighth to early ninth century).




i.8
Another Tibetan translation was found in Dunhuang (IOL Tib J 60). In its colophon, it lists as translators the Tibetan Bandé Devendrarakṣita and the Indian preceptor Dharmākara. The manuscript itself is dated to between 750–1000 ᴄᴇ.18 The Sūtra of Nanda’s Going Forth (Nandapravrajyāsūtra, Toh 328), also likely translated during the imperial period, was edited by a Tsang (rtsangs) Devendrarakṣita and the Indian Dharmākara.19 A preceptor from Kashmir named Dharmākara translated several Vinaya works in the Kangyur and was active in the late eighth century. While the Dunhuang manuscript largely follows the content of Toh 332, it does diverge at times in word order and in minor additions and omissions (besides the older orthography usually encountered in Dunhuang texts), suggesting that it is perhaps an alternative translation.




i.9
Our translation below is based primarily on the Degé Kangyur, with reference to the Comparative Edition (dpe bsdur ma), the Stok Palace (stog pho brang) Kangyur, and the Dunhuang manuscript (IOL Tib J 60). We have not provided an exhaustive comparison with the Sanskrit but have referenced Vinītā’s 2010 edition and provided commentary where the Sanskrit was used to support our translation or is otherwise worth noting.




The Translation


1.
The Pavilion Sūtra




1.1
Homage to the Omniscient One.




1.2
Thus did I hear at one time. The Blessed One was residing in Śrāvastī in Prince Jeta’s Grove, Anāthapiṇḍada’s Park. The venerable Ānanda went to where the Blessed One was, bowed his head to the Blessed One’s feet, and sat to one side.




1.3
The venerable Ānanda asked the Blessed One, “Blessed One, what roots of virtue come from sweeping? What comes from offering a maṇḍala? What comes from the virtues of going for refuge and taking the basic precepts? What comes from the action of joining one’s palms together in homage to the thus-gone ones?20 Blessed One, what root of virtue will not be depleted or spent in saṃsāra but lead to the attainment of nirvāṇa, which knows no depletion? What comes from making physical likenesses of the thus-gone ones?”




1.4
“Ānanda,” replied the Blessed One, “five benefits come from sweeping.21 What are the five? It is like this, Ānanda: One’s mind will become clear, the minds of others will become clear,22 the gods will be delighted, actions with pleasing results will have been performed and accumulated,23 and, when the body perishes, one will take birth among the gods in the joyful states of the heavens.




1.5
“Ānanda, I say that if someone makes a square maṇḍala for the sake of the Thus-Gone One, that person will become the sovereign lord of the continent of Uttarakuru, and, when their body perishes, they will be born among the gods of the Heaven of the Thirty-Three.




1.6
“Ānanda, I say that if someone makes a round maṇḍala for the sake of the Thus-Gone One, that person will become the sovereign lord of the continent of Aparagodānīya, and, when their body perishes, they will be born among the gods of the Yāma Heaven.




1.7
“Ānanda, I say that if someone makes a maṇḍala shaped like a half-moon with a faithful mind24 toward the Blessed Buddha, that person will become the sovereign lord of the continent of Pūrvavideha, and, when their body perishes, they will be born among the gods of the Tuṣita Heaven.




1.8
“Ānanda, I say that if someone makes a maṇḍala in the shape of a chariot25 with a faithful mind toward the Blessed Buddha, that person will become the sovereign lord of Jambudvīpa, and, when their body perishes, they will be born among the gods of the Nirmāṇarati Heaven.




1.9
“Ānanda, if someone goes for refuge in the Buddha and goes for refuge in the Dharma and the Saṅgha, and having received the basic precepts guards them well, I say, Ānanda, that the merit from that root of virtue will be immeasurable and incalculable. I say that its limit cannot be comprehended by śrāvakas and pratyekabuddhas up until the ultimate limit of nirvāṇa.”




1.10
Then, perceiving venerable Ānanda’s thoughts, the Blessed One fully extended his tongue‍—which was stainless like the petals of a red lotus and soft like its leaves, red like vermillion, fine like an aśoka tree shoot26 or a sheet of copper, and as wide as it was long‍—until it covered the whole of his face up to the hairline.27




1.11
He asked Ānanda, “Ānanda, have you seen a tongue such as this possessed by those who speak falsely or who speak divisive words, harsh words, or meaningless words?”




1.12
“I have not, reverend one.”




1.13
“Ānanda, the thus-gone, worthy, completely awakened ones speak the truth.




1.14
“Ānanda, those beings who join their palms together and say, ‘Homage to the blessed, thus-gone, worthy, completely awakened one!’ will be embraced and emancipated by me. For those beings I worry very little. Why? Because, Ānanda, the dharma element of the Thus-Gone One is utterly stable. Because it is utterly stable, since even the act of joining the palms will not be wasted, what need to mention acts such as generosity.




1.15
“Look, Ānanda. Suppose a person takes the remains from rinsing28 their own spoon, bowl, or pot and discards it into a drainage ditch while thinking, ‘By this may all the creatures residing here be happy.’ I say that even that act, Ānanda, is a gateway to the generation of merit, not to mention an act for the sake of a human being.




1.16
“Ānanda, these three are the intermediate eons. What are the three? They are the intermediate eon of warfare, the intermediate eon of disease, and the intermediate eon of famine. In that regard, Ānanda, if someone takes up abstinence from killing and maintains it for just a single day,29 they will not be born in the intermediate eon of warfare. If someone offers just a single myrobalan fruit to the Saṅgha, they will not be born in the intermediate eon of disease. If someone offers just a single spoonful of food to the Saṅgha,30 they will not be born in the intermediate eon of famine.




1.17
“Ānanda, these three roots of virtue, once planted,31 will not be depleted or spent in saṃsāra but will bring about the attainment of nirvāṇa that knows no depletion. What are the three? Ānanda, a root of virtue directed toward the Buddha will not be depleted or spent in saṃsāra but will bring about the attainment of nirvāṇa that knows no depletion. A root of virtue directed toward the Dharma and one directed toward the Saṅgha will not be depleted or spent in saṃsāra but will bring about the attainment of nirvāṇa that knows no depletion.”




1.18
Then, to illustrate the qualities of the Thus-Gone One, the Blessed One asked Ānanda, “Have you seen the continent of the Jambudvīpa, Ānanda?”




1.19
“I have seen it, O reverend one.”




1.20
32“Ānanda, the continent of the Jambudvīpa is seven thousand yojanas wide and seven thousand yojanas long. Its northern part is broad33 and its southern part is shaped like a chariot.34 Suppose a noble son or noble daughter endowed with faith were to fill it with the seven precious substances35 and offer it to the stream enterers, the once-returners, the non-returners, the arhats, the pratyekabuddhas, and the saṅgha of monks of the four directions. Suppose another person were to erect a stūpa for a thus-gone, worthy, completely awakened one who has passed into parinirvāṇa that is made out of clay and the size of a gooseberry, insert a central pillar the size of a needle, cover it with a parasol the size of a jujube leaf, make a statue the size of a barley grain, and insert a relic the size of a mustard seed‍—Ānanda, I say that this offering is much more meritorious than the former.




1.21
“Ānanda, forget about the continent of Jambudvīpa‍—Ānanda, there is a continent known as Pūrvavideha that is eight thousand yojanas wide, eight thousand yojanas long, and shaped entirely like a half-moon. Suppose a noble son or noble daughter endowed with faith were to fill it with the seven precious substances and offer it to the stream enterers, the once-returners, the non-returners, the arhats, the pratyekabuddhas, and the saṅgha of monks of the four directions. Suppose another person were to erect a stūpa for a thus-gone, worthy, completely awakened one who has passed into parinirvāṇa that is made out of clay and the size of a gooseberry, insert a central pillar the size of a needle, cover it with a parasol the size of a jujube leaf, make a statue the size of a barley grain, and insert a relic the size of a mustard seed‍—Ānanda, I say that this offering is much more meritorious than the former.




1.22
“Ānanda, forget about the continent of Jambudvīpa, and forget about the continent of Pūrvavideha, too. Ānanda, there is a continent known as Aparagodānīya that is nine thousand yojanas wide, nine thousand yojanas long, and shaped entirely like a full moon. Suppose a noble son or noble daughter endowed with faith were to fill it with the seven precious substances and offer it to the stream enterers, the once-returners, the non-returners, the arhats, the pratyekabuddhas, and the saṅgha of monks of the four directions. Suppose another person were to erect a stūpa for a thus-gone, worthy, completely awakened one who has passed into parinirvāṇa that is made out of clay and the size of a gooseberry, insert a central pillar the size of a needle, cover it with a parasol the size of a jujube leaf, make a statue the size of a barley grain, and insert a relic the size of a mustard seed‍—Ānanda, I say that this offering is much more meritorious than the former.




1.23
“Ānanda, forget about the continent of the Jambudvīpa, forget about the continent of Pūrvavideha, and forget about the continent of Aparagodānīya‍—Ānanda, there is a continent known as Uttarakuru that is ten thousand yojanas wide, ten thousand yojanas long, and entirely square. Suppose a noble son or noble daughter endowed with faith were to fill it with the seven precious substances and offer it to the stream enterers, the once-returners, the non-returners, the arhats, the pratyekabuddhas, and the saṅgha of monks of the four directions. Suppose another person were to erect a stūpa for a thus-gone, worthy, completely awakened one who has passed into parinirvāṇa that is made out of clay and the size of a gooseberry, insert a central pillar the size of a needle, cover it with a parasol the size of a jujube leaf, make a statue the size of a barley grain, and insert a relic the size of a mustard seed‍—Ānanda, I say that this offering is much more meritorious than the former.




1.24
“Ānanda, forget about the continent of the Jambudvīpa, forget about the continent of Pūrvavideha, forget about the continent of Aparagodānīya, and forget about the continent of Uttarakuru‍—Ānanda, there is the palace of Śakra, lord of the gods, called Vaijayanta. Suppose a noble son or noble daughter endowed with faith were to fill this with the seven precious substances and offer it to the stream enterers, the once-returners, the non-returners, the arhats, the pratyekabuddhas, and the saṅgha of monks of the four directions. Suppose another person were to erect a stūpa for a thus-gone, worthy, completely awakened one who has passed into parinirvāṇa that is made out of clay and the size of a gooseberry, insert a central pillar the size of a needle, cover it with a parasol the size of a jujube leaf, make a statue the size of a barley grain, and insert a relic the size of a mustard seed‍—Ānanda, I say that this offering is much more meritorious than the former.




1.25
“Ānanda, forget about the continent of the Jambudvīpa, forget about the continent of Pūrvavideha, forget about the continent of Aparagodānīya, forget about the continent of Uttarakuru, and forget about the palace of Śakra, lord of the gods, called Vaijayanta‍—Ānanda, there is the trichiliocosm. Suppose a noble son or noble daughter endowed with faith were to fill it with the seven precious substances and offer it to the stream enterers, the once-returners, the non-returners, the arhats, the pratyekabuddhas, and the saṅgha of monks in the four directions. Suppose another person were to erect a stūpa for a thus-gone, worthy, completely awakened one who has passed into parinirvāṇa that is made out of clay and the size of a gooseberry, insert a central pillar the size of a needle, cover it with a parasol the size of a jujube leaf, make a statue the size of a barley grain, and insert a relic the size of a mustard seed‍—Ānanda, I say that this offering is much more meritorious than the former.




1.26
“Why is that? In this way, Ānanda, the thus-gone, worthy, completely awakened one is immeasurable in terms of generosity, immeasurable in terms of moral discipline, immeasurable in terms of diligence, immeasurable in terms of patience, immeasurable in terms of meditative absorption, immeasurable in terms of wisdom, and immeasurable in terms of loving-kindness up to equanimity,36 because, Ānanda, the thus-gone, worthy, completely awakened one is endowed with immeasurable qualities.”




1.27
37When the Blessed One had spoken thus, the venerable Ānanda and the monks rejoiced in and praised the words of the Blessed One.




1.28
This concludes “The Pavilion Sūtra.”




Colophon


c.1
Translated, edited, and finalized by the great editor-translator Ratnarakṣita.





Notes

1. See the 84000 Knowledge Base article on stūpas.

2. Bhikṣuṇī Vinītā, who has produced a critical edition and translation of The Pavilion Sūtra, has noted in her translation and its introduction a great many parallel passages in other sūtras. See Vinītā 2010, vol. 1, p. 13ff. For a further comparison of related sūtras, see Bentor 1988, pp. 21–22 and pp. 47–48, nn. 4–8. The relationship between these sūtras is difficult to determine, as they are often conflated in various sources.

3. This passage begins at 1.26.

4. Vinītā 2010, vol. 1, p. 61, note a. See also Bentor 1988, pp. 21–22 and p. 48, nn. 9–15; and Boucher 1991.

5. Boucher 1991, pp. 7–8.

6. Adbhutadharmaparyāya (rmad du byung ba’i chos kyi rnam grangs, Toh 319). This passage begins at 1.6.

7. Vinītā 2010, vol. 1, p. 14.

8. Mahāraṇa (sgra chen po, Toh 208); this passage begins at 1.1.

9. This part is missing in the Tibetan translation. The Great Rumble, 1.13–1.15. See also n. 37.

10. Pratītyasamutpādasūtra (rten cing ’brel bar ’byung ba’i mdo, Toh 212, 520, and 980), 1.6.

11. The Sūtra on Dependent Arising, i.3. In some cases, such as the Ādikarmapradīpa of Anupamavajra (ca. twelfth century), this verse is used to bless miniature stūpas; see Boucher 1991, pp. 13ff. for this and other examples.

12. Published in Raghu Vira and Lokesh Chandra, eds., Gilgit Buddhist Manuscripts, Śata-piṭaka Series, 10 vols. (International Academy of Indian Culture, 1959–74). See revised edition (Sri Sat-guru Publications, 1995), 1588,1–1592,4.

13. Mahāmahopādhyāya Haraprasāda Shāstrī, A Descriptive Catalogue of the Sanskrit Manuscripts in the Collections of the Asiatic Society of Bengal, vol. 1 (Asiatic Society of Bengal, 1917) 127–28 (no. 81, 4758). A portion of this fragment was identified as the beginning of the Kūṭāgāra Sūtra by Yael Bentor in her 1988 article (p. 47, n. 4).

14. Vinītā 2010, vol. 1, pp. 13–19.

15. Lewis R. Lancaster, The Korean Buddhist Canon: A Descriptive Catalogue, K 1101; K 1088. Accessed November 25, 2024. CBETA; SAT.

16. Mongolian Printed Kanjur, BDRC MW4CZ5370, vol. 88, folios 345.a–349.b. For a study of two Mongolian translations of the sūtra, see Nicholas Poppe, “Zwei mongolische Übersetzungen des Kūṭāgāra-Sūtra,” in Serta Tibeto-Mongolica: Festschrift für Walther Heissig zum 60. Gerburtstag, edited by Rudolf Kaschewsky (Harrassowitz, 1973), 237–54.

17. Herrmann-Pfandt 2008, p. 160. Butön, chos ’byung, folio 144.b (p. 920). Nishioka 1980, p. 66 (no. 26).

18. IOL Tib J 60, British Library, London, accessed through The International Dunhuang Programme. The colophon reads rgyar [sic?] gar gi mkhan po dar ma ka ra dang / ban de de ban trag shi tas bsgyur cig zhus te gtan la phab pa’ [sic?].

19. See The Sūtra of Nanda’s Going Forth, i.13. Butön names Tsang Devendrarakṣita as the translator in his History of Buddhism (chos ’byung, folio 144.a [p. 919]).

20. Here reading plural according to the Skt. tathāgatānām. Tib. reads de bzhin gshegs pa la, which is ambiguous in number.

21. A similar set of five benefits of sweeping is listed in a number of other Buddhist texts, particularly in various Vinaya passages in both Sanskrit and Pali (see Vinītā 2010, vol. 1, pp. 26–29). See, for example, in the story of Dharmagaveṣin in the Avadānaśataka. These are also listed as benefits of making a maṇḍala in a short sūtra found in the same Sanskrit manuscript from the Potala called Maṇḍalakānuśaṃsāsūtra (see Vinītā 2010, vol. 1, pp. 344–47).

22. The meaning of sems dang bar ’gyur ba (cittaṃ prasīdati, from the verb pra√sad) is generally difficult to pin down. It might also mean here that the mind becomes satisfied, pleased, gladdened, or kindly disposed, or it becomes tranquil. The term is also used in some contexts to refer to faith or inspiration, and indeed the Narthang Kangyur reads dad par ’gyur (“becomes faithful”) here and further down, in regard to the minds of others. The fourth benefit contains the related term prāsādika (mdzes pa), as the effect of one’s actions, which could lead to pleasant results or, alternatively, inspire or please others. Below we have translated bcom ldan ’das la sems dang bas, based on the Tibetan and on the context, as “with a faithful mind toward the Blessed Buddha,” but it should be noted that the Sanskrit differs slightly, reading in the example of 1.7, “If someone with a clear/faithful mind makes a maṇḍala shaped like a half-moon with respect to the Blessed Buddha” (prasannacitto buddhaṃ bhagavantam uddiśyārdhacandrākṛtimaṇḍalakaṃ kurute). And in this case Kangxi, Lhasa, and Narthang also read dad pas rather than dang bas. For an extensive exploration of the use of these multivalent terms in Buddhist narrative literature, see Rotman 2009, pp. 66–79.

23. Reading according to the Sanskrit prāsādikasaṃvartanīyaṃ karma kṛtaṃ bhavati upacitam. The Tibetan reads mdzes pa’i las byas shing bsags [IOL Tib J 60 bstsags] pa, which seems to agree but is less clear. See n.22.

24. See n.22.

25. This is a wedge shape, a chariot being narrow in the front and wide in the back.

26. As the Tibetan reads lo ma (usually “leaf”), we follow the suggestion of the Sanskrit pallava, meaning a sprout or blossom. While it could be the stunning and delicate red or orange petals of the aśoka flower being compared to the Buddha’s tongue, it might also be a young leaf of aśoka, which is thin and reddish in color. Vinītā 2010, pp. 40–43 (see especially p. 43, note d). Elsewhere, in the case of jujube, lo ma translates the Sanskrit pattra; given that jujube leaves are rather small and round like a tiny parasol and that their flowers are unremarkable, we translate “leaf” in this case.

27. zhal gyi dkyil ’khor dbu’i skra mtshams [IOL Tib J 60 dbu skra’i ’tshams] la thug pa’i bar thams cad du brkyang [IOL Tib J 60 brgyang] nas, meaning literally the entire “circle” (maṇḍala) of his face up to the hairline. Compare, for example, with The Questions of Dīrghanakha the Wandering Mendicant (Dīrghanakhaparivrājakaparipṛcchā, Toh 342), 1.10: lces gdong gi dkyil ’khor thams cad khebs = jihvayā sarvamukhamaṇḍalam ācchādyati (Vinītā 2010, vol. 1, p. 43, note d).

28. “Remains from rinsing” (Tib. bkrus pa tsam or tsam pa) follows the Sanskrit °prakhyālanamātraka, literally “merely the dishwater.” Bhikṣuṇī Vinītā (2010, vol. 1, p. 47) translates this as “[the] only scrap from rinsing.”

29. Following the Sanskrit yenaikadivasam api prāṇātipātaprativiratiḥ samādāya vartitā bhavati. The Tibetan reads gang gis nyi ma gcig cig [IOL Tib J 60 gcig] srog gcod pa spong zhing yang dag par blangs te/ gnas par byed na (“if someone abstains from killing and takes up [that abstinence] and then maintains it for a single day”).

30. Reading Stok and IOL Tib J 60 nal ze. Degé reads nal tse.

31. On the term avaropita, also translated below in this paragraph as “directed toward,” see Vinīta 2010, p. 53, note b. The term may mean literally that the roots of virtue are “planted” in the Buddha, Dharma, and Saṅgha or, more loosely, “directed toward” them.

32. The parallel with The Marvelous Dharma Discourse (1.6) begins here and continues until 1.26.

33. Reading Stok, Yongle, Kangxi, Choné, and Urga byang gi zheng ni che. Degé reads byang gi zhing ni che. IOL Tib J 60 frequently (but not always) reads shing in cases where all other witnesses read sheng, so it is perhaps possible that the two terms are considered equivalent. The Sanskrit reads uttareṇa viśālaḥ (Vinītā 2010, vol. 1, p. 56).

34. On the shape of a chariot, see note 25.

35. In this paragraph and those that follow, the Potala Sanskrit manuscript describes a hypothetical offering of the continent in question that is made of the seven precious substances (saptaratnamayaṃ kṛtvā), rather than filled with them (rin po che sna bdun gyis bkang), as the Tibetan has it. The Sanskrit reading is matched by the Sanskrit and Tibetan parallels in The Marvelous Dharma Discourse.

36. Instead of “[in terms of] loving-kindness up to equanimity” (byams pa nas btang snyoms kyi bar du), which refers to the four immeasurables (tshangs pa’i gnas bzhi, caturbrahmavihāra) of loving-kindness, compassion, joy, and equanimity, the Sanskrit reads “in terms of the ten powers of a tathāgata, the four kinds of fearlessness, the three unshared applications of mindfulness, and great compassion” (daśabhis tathāgatabalaiś caturbhir vaiśāradyais tribhir āveṇikaiḥ sṃrtyupasthānair mahākaruṇayā). Vinītā 2010, vol. 1, pp. 86–91. This distinction is also found between different Sanskrit manuscript witnesses of the Adbhutadharmaparyāya; for a discussion of the doctrinal significance of this variation, see Bentor 1988, pp. 25–26. Our translation is informed by the use of the instrumental in the syntax of the Sanskrit, for example, tathāgato dānenāprameyaḥ; the corresponding Tibetan, de bzhin gshegs pa […] ni sbyin pa dpag tu med pa, is less definite and could be read as “one who has immeasurable generosity,” etc.

37. The Sanskrit contains an additional passage here that is also present in The Great Rumble (1.13–1.15), in which the earth quakes and Ānanda asks the Buddha about the name of the teaching. In both of these texts the teaching is additionally called The Drum of Nectar (Amṛtadundu, bdud rtsi’i rnga). Vinītā 2010, vol. 1, pp. 90–95.



Glossary


Anāthapiṇḍada’s Park
mgon med zas sbyin gyi kun dga’ ra ba
anāthapiṇḍadārāma




Aparagodānīya
nub kyi ba lang spyod
aparagodānīya




arhat
dgra bcom pa
dgra bcom pa
arhat
arhat




aśoka tree
shing mya ngan ’tshang
aśoka
 Saraca asoca or Saraca indica. A showy tree of tropical Asia cultivated for its orange or scarlet flowers, which are used to decorate temples.
 





basic precepts
bslab pa’i gzhi
śikṣāpada




blessed one
bcom ldan ’das
bhagavat




completely awakened one
yang dag par rdzogs pa’i sangs rgyas
samyaksambuddha
 An epithet for a buddha.
 





Dharma element
chos kyi dbyings
dharmadhātu
 Interpreted variously‍—given the many meanings of both dharma and dhātu‍‍—as the realm, element, or nature of phenomena, reality, or truth. It is generally taken to denote the entirety of phenomena, and particularly their nature as a synonym of other terms designating the ultimate.
 





diligence
brtson ’grus
vīrya




equanimity
btang snyoms
upekṣā
 The fourth of the four immeasurables (caturbrahmavihāra).
 





generosity
sbyin pa
dāna
 The first of the six perfections (pāramitās).
 





god
lha
deva




gooseberry
skyu ru ra
āmalakaphala
 The Indian gooseberry or emblic myrobalan (Phyllanthus emblica).
 





Heaven of the Thirty-Three
sum cu rtsa gsum
trāyastriṃśa




intermediate eon
bar gyi bskal pa
antarakalpa
 A period that occurs either between major eons or as a division of a great eon (mahākalpa). The three types of intermediate eons referred to here and in other works are those of (1) warfare (śastra), (2) disease (roga), and (3) famine (durbhikṣa).
 





Jambudvīpa
’dzam bu’i gling
jambudvīpa




jujube
rgya shug
badarī
 Ziziphus jujuba or Ziziphus mauritiana. A small deciduous tree or shrub with edible fruits. The leaf of jujube is from three to seven centimeters long and from one to three centimeters wide.
 





loving-kindness
byams pa
maitrī
 The first of the four immeasurables (caturbrahmavihāra).
 





maṇḍala
dkyil ’khor
maṇḍala




meditative absorption
bsam gtan
dhyāna




monk
dge slong
bhikṣu




moral discipline
tshul khrims
śīla




myrobalan fruit
nal tse
harītakī
 Terminalia chebula. The black or chebulic myrobalan tree.
 





Nirmāṇarati Heaven
’phrul dga’
nirmāṇarati
 The fifth of the six heavens of the desire realm, its inhabitants magically create the objects of their own enjoyment.
 





non-returner
phyir mi ’ong ba
anāgāmin




once-returner
lan cig phyir ’ong ba
sakṛdāgāmin




parinirvāṇa
yongs su mya ngan las ’das pa
parinirvāṇa




patience
bzod pa
kṣānti




pavilion
khang bu brtsegs pa
kūṭāgāra
 Assembly hall or temple with one ground-floor room and a slanted roof, sometimes a barrel shape with apses but more usually a tapering roof, tower, or spire. Kūṭāgāra literally means “gabled hall”.
 





pratyekabuddha
rang sangs rgyas
pratyekabuddha




Prince Jeta’s Grove
rgyal bu rgyal byed kyi tshal
jetavana




Pūrvavideha
shar gyi lus ’phags
pūrvavideha




Ratnarakṣita
ra da na ra k+Shi ta
ratnarakṣita
 A Tibetan translator active sometime during the late eighth and early ninth centuries.
 





root of virtue
dge ba’i rtsa ba
kuśalamūla




saṅgha
dge ’dun
saṅgha




seven precious substances
rin po che sna bdun
saptaratna




stream enterer
rgyun du zhugs pa
srotaāpanna




sweeping
phyag dar bgyis pa
phyag dar byas pa
sammārjana
 In this and other sūtras the Skt. sammārjana generally refers to the sweeping, cleaning, and/or clearing out of a monastery, temple, stūpa, and so forth, or an area in which a buddha is set to arrive.
 





thus-gone one
de bzhin gshegs pa
tathāgata




trichiliocosm
stong gsum gyi stong chen po’i ’jig rten gyi khams
trisāhasramahāsāhasralokadhātu




Tuṣita Heaven
dga’ ldan
tuṣita




Uttarakuru
byang gi sgra mi snyan
uttarakuru




utterly stable
shin tu rab tu gnas pa
supratiṣṭhita




Vaijayanta
rnam par rgyal ba
vaijayanta
 The palace of Śakra in the Heaven of the Thirty-Three.
 





wisdom
shes rab
prajñā
 The sixth of the six perfections, it refers to the profound understanding of the emptiness of all phenomena, the realization of ultimate reality.
 





yojana
dpag tshad
yojana




Yāma Heaven
’thab bral
yāma




Ānanda
kun dga’ bo
ānanda




Śakra
brgya byin
śakra




śrāvaka
nyan thos
śrāvaka




Śrāvastī
mnyan yod
śrāvastī
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