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Summary


s.1
The Buddha is spending the rainy season among the gods of the Heaven of the Thirty-Three, surrounded by and teaching the Dharma to a great saṅgha of monks and bodhisattvas. The first part of the sūtra introduces discussions related to the training of bodhisattvas and their realization of the unborn nature of phenomena, while the second part focuses on the miraculous power of the awakened activity of the buddhas. In a series of teachings presenting several Mahāyāna themes of central importance, the Buddha reminds his listeners of the illusory-like nature of all phenomena and the fact that true reality cannot be apprehended or conceptualized in any way.
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Introduction


i.1
The narrative of The Chapter on the Heaven of the Thirty-Three unfolds in the Heaven of the Thirty-Three, where the Buddha Śākyamuni is seated in front of a wish-fulfilling tree surrounded by a great saṅgha of monks and bodhisattvas. He is there to honor a pledge to spend the rainy season retreat in the Heaven of the Thirty-Three “out of affection” for his mother, who had been reborn there following her death seven days after the Buddha’s birth.1




i.2
The sūtra begins with the god Candra asking the Buddha a series of questions related to the training of bodhisattvas and the way they awaken to unsurpassed and perfect buddhahood. The first part of the text is dedicated to the Buddha answering those questions in a dialogue with the god Candra. The Buddha replies to each of his questions by presenting sets of four qualities with which bodhisattvas must be endowed. This is a common pedagogical feature in many Mahāyāna sūtras.2 In the context of the present discourse, the Buddha deploys such sets of four qualities to discuss central Mahāyāna topics such as emptiness, the absence of conceptual constructs, the undivided nature of the sphere of reality, and the practice of the perfections. In his teaching, the Buddha repeatedly emphasizes the importance of relating to all phenomena nonconceptually, without any form of grasping or fixation, and he elaborates on the bodhisattvas’ attainment of the acceptance of the unborn nature of phenomena.




i.3
The second part of the sūtra focuses on the miraculous power of the Buddha. It introduces another interlocutor, Śakra, the lord of the gods, who questions the Buddha about the lives of the god Candra prior to him being reborn in the Heaven of the Thirty-Three. The Blessed One replies by instructing Śakra about the illusory-like nature of phenomena and by prophesying the awakening of Candra. As this discourse is being given, the venerable Mahāmaudgalyāyana looks upon the world and is amazed to see that the Thus-Gone One is simultaneously teaching the Dharma in Jambudvīpa, in the Heaven of the Thirty-Three, and in several other human and divine realms. Confused, Mahāmaudgalyāyana goes to share his doubts with the Buddha, who expounds to him a discourse called Manifestation of the Display of Miraculous Power of the Buddhas, which focuses on the awakened activity of the thus-gone ones. The Blessed One describes several instances of buddhas teaching the Dharma in different world systems of this trichiliocosm, and he systematically concludes by revealing that in each case, it is actually him who is teaching the Dharma in all those worlds, under different thus-gone ones’ names. At the end of the sūtra, the Buddha reminds his listeners once again about the illusory-like nature of all phenomena, and their sameness from the perspective of the sphere of reality.




i.4
The Chapter on the Heaven of the Thirty-Three is no longer extant in any Indic languages and the sūtra was never translated into Chinese. According to the colophon to the Tibetan translation, the sūtra was translated, edited, and finalized by the Indian scholar Prajñāvarman, the editor-translator Bandé Yeshé Dé, and others. This locates the Tibetan translation between the late eighth and the early ninth century, when most Mahāyāna sūtras were translated in Tibet. This dating is also confirmed by the text’s inclusion in both the Denkarma and Phangthangma imperial catalogs of the early ninth century ᴄᴇ.3




i.5
To our knowledge, the sūtra has not previously received any attention from modern scholarship. This English translation was produced based on the Tibetan translation in the Degé Kangyur, in consultation with the Comparative Edition (Tib. dpe bsdur ma) and the Stok Palace manuscript.




The Translation


1.
The Noble Great Vehicle Sūtra 

The Chapter on the Heaven of the Thirty-Three




1.1
Homage to all buddhas and bodhisattvas. 

Thus did I hear at one time. The Blessed One was seated among the gods of the Heaven of the Thirty-Three on the Pāṇḍukambala Stone, in front of a wish-fulfilling tree.4 Out of affection for his mother, who gave birth to him,5 the Blessed One had pledged to pass the rainy season there together with a great saṅgha of eight thousand monks, all of whom were worthy ones whose defilements had ceased, who had great miraculous power, who were renowned for their great might, and who were powerful, and together with seventy-two thousand bodhisattvas, all of whom were bodhisattvas who were renowned for their knowledge,6 had attained acceptance,7 and were unimpeded in their eloquence. Most of them had gathered there from different world systems. The Blessed One taught the Dharma surrounded and attended by an assembly of many hundreds of thousands.




1.2
At that time, the two gods Candra and Candrottara were seated in the assembly. The god Candra rose from his seat, draped his shawl over one shoulder, and knelt on his right knee. Bowing to the Blessed One with his palms joined, he said, “If the Blessed One were to grant me the opportunity to ask questions, I would like to ask the blessed, thus-gone, worthy, perfect Buddha about several points.”




1.3
The Blessed One replied to the god Candra, “What topics do you want to question the Thus-Gone One about, Candra?”




1.4
The god Candra replied to the Blessed One in verse:




1.5
“I wish to ask the Lion of the Śākyas about those Who act for their own sake and for that of other beings, Who seek and practice for the sake of immaculate, deathless awakening, Having excellently generated compassion and love for all beings.




1.6
“I wish to ask the Victorious One about those guides of humans Who practice for millions of eons with an undaunted mind, Who abandon suffering and liberate all beings, Who are unbiased toward and engaged equally with everyone.




1.7
“I wish to ask about those great majestic ones Whose bodies are adorned with the thirty-two major marks of a buddha, And who, having seen the immaculate great field of merit, Long for immense oceans‍—the oceans of qualities.




1.8
“I wish to ask about those with steady ability Who, at all times, cultivate exclusively The wisdom of the leaders of humanity, and neither insight nor intention otherwise, And who do not cultivate the insight of the hearers or pratyekabuddhas.




1.9
“I wish to ask about those fearless ones For whom gain, loss, fame, and disgrace are the same; Who are not discouraged by blame, praise, happiness, or suffering; And who have overcome and remain unshaken by worldly concerns.




1.10
“I wish to ask about those beings Who care for others as they care for themselves; Who, within the three realms, do not discriminate and behave equally; And who are loving, without pretense, rigidity, or faults.




1.11
“I wish to ask the Victorious One about those stainless ones Who always practice pure and immaculate generosity and discipline, Who abandon themselves but never give up the aggregate of discipline, And who carefully restrain their body, speech, and mind at all times.




1.12
“I wish to ask about those who have reached certainty, Who advocate patience, who have the knowledge of careful restraint, Who can endure suffering, as well as being killed, imprisoned, and beaten, And who do not give in to wrath or rage even when disturbed.




1.13
“I wish to ask the Victorious One about those oceans of qualities Who possess ultimate power, diligence, and strength; Who roam about for the sake of the world‍—not for their own sake; And who, like the waters of the ocean, never have their fill of virtuous practices.




1.14
“I wish to ask about those who dwell in states of concentration, Who have disengaged from the great variety of concepts, Who have overcome the various afflictions and possess the wisdom of the noble ones, And who revel in the concentrations and higher perceptions and possess the foundations of miraculous power.




1.15
“I wish to ask about those great persons Who have reached the perfection of insight and possess infinite wisdom; Who are free from concepts and thoughts, without conceptual elaborations, and at peace; And who have realized that phenomena are void and vacuous.




1.16
“I wish to ask the Victorious One about those beings delightful to behold, Who have mastered the knowledge of miraculous power, who behave peacefully, Who travel to hundreds of billions of buddha realms without fixating on them, And who prostrate to hundreds of billions of buddhas without fixating on them.




1.17
“I wish to ask about those beings liberated from obscurity Who are free from the māra of the afflictions, who have subjugated the māra of the aggregates, Who are free from the māra of the lord of death, who have defeated the māra of the gods, And who have reached8 awakening by definitely overcoming all māras.




1.18
“I wish to ask about those vajra-like beings Who cause the earth with its forests and groves to shake, Who awaken to stainless awakening, the supreme wisdom of the buddhas, And in whom all knowledge manifests in a single thought.




1.19
“I wish to ask about those who, within the three realms, Master all wisdoms and shine with great splendor, Who always rely upon the practice of the Dharma9 to perpetuate the buddhas’ lineage, And who bring delight to the guides and the wise members of the saṅgha.




1.20
“Blessed One, how do bodhisattva great beings reach the great higher perceptions and the pinnacle of wisdom? Blessed One, how do bodhisattva great beings become wise in the practice of dedication through their inconceivable mastery of skillful means? Blessed One, how do bodhisattva great beings come to understand all phenomena in terms of the single principle, the single taste, the single engagement, and the single teaching? Blessed One, how do bodhisattva great beings fully awaken to unsurpassed and perfect buddhahood by possessing profound discipline and practicing conscientiously?”




1.21
The Blessed One replied to the god Candra, “Excellent, Candra, excellent! Candra, it is excellent that you have asked the Thus-Gone One about those beings who have donned the great armor, who wish to liberate a great number of wanderers, who wish to set ablaze the great Dharma torch, who wish to liberate beings on the great Dharma boat, who wish to turn the great Dharma wheel, who wish to beat the great Dharma drum, who wish to sound the great Dharma conch,10 who wish to raise the great Dharma banner, who wish to bear the great Dharma crest, who wish to manifest the great light of insight, who wish to pursue great wisdom, who wish to perfect great wisdom, and who possess infinite qualities such as these.




1.22
“Therefore, divine being, listen well and consider this carefully. I will teach you how bodhisattva great beings reach the great higher perceptions and the pinnacle of wisdom; how bodhisattva great beings become wise in the practice of dedication through their inconceivable mastery of skillful means; how bodhisattva great beings come to understand all phenomena in terms of the single principle, the single taste, the single engagement, and the single teaching; and how bodhisattva great beings fully awaken to unsurpassed and perfect buddhahood by possessing profound discipline and practicing conscientiously.”




1.23
The god Candra replied, “I will do so, Blessed One,” and he listened as the Blessed One had instructed.




1.24
The Blessed One continued, “Divine being, if bodhisattva great beings possess four qualities, they will reach the great higher perceptions and the pinnacle of wisdom. What are those four? Divine being, bodhisattva great beings are skilled in understanding all phenomena without clinging to any of them. They see, know, understand, and directly perceive all phenomena to be equal to space. As they relate to all phenomena in harmony with their true nature, they do not perceive any other phenomenon besides the sphere of reality.11




1.25
“Divine being, what is the single principle of all phenomena? It is the fact that just as the entirety of the past is empty, so too is the future empty, and that which is the present is also empty because of its emptiness of an essential nature. Therefore, divine being, nonconceptuality with regard to the emptiness of the three times is referred to as suchness.12 Those who engage with, understand, teach, refer to, comment upon, discern, clarify, and explain this are referred to as wise ones.13




1.26
“How is it that there is no clinging to any phenomena? Divine being, all phenomena arise by arising based on a self.14 When bodhisattvas see arising through the application of mindfulness with respect to all phenomena, they do not cling to a self. Since they do not cling to a self, they do not cause the arising of other phenomena. Because they neither know nor cause the arising of any phenomena whatsoever, they cannot cling to any of them. Since they do not cling, they determine phenomena without clinging to any phenomena whatsoever.




1.27
“Divine being, how is it that bodhisattva great beings know all phenomena to be like space? Divine being, bodhisattvas know that the three realms are only mind, and that mind has no form, cannot be shown, and is unimpeded and imperceptible, like an illusion. The mind cannot be found even when searched for from the perspective of the mind’s true nature, and the mind that searches for the mind cannot be found either. Because bodhisattvas do not fixate on a mind, they do not fixate on any phenomena. Because they do not fixate on any phenomena, they do not perceive any phenomena whatsoever in terms of phenomenal features15 or substances, and they do not become attached to any phenomena. Because phenomena are not truly established, they know them to be like space. As an analogy, divine being, they know that all phenomena are similar to space‍—unborn and not truly established. Just as what is called space is void, all phenomena too are void, in being mere names.




1.28
“How is it that bodhisattvas relate to phenomena in harmony with their true nature? Divine being, when bodhisattva great beings have perfectly trained in this, none of these phenomena know or see one another. The eyes do not know or see the ears, the ears do not know or see the eyes, the nose does not know or see the tongue, the tongue does not know or see the nose, the body does not know or see the mind, and the mind does not know or see the body. All these phenomena are inanimate, inactive, and inert. Bodhisattvas know them to be like the sphere of reality. When any phenomenon among the six sense objects appears to those who possess such an insight, they think, ‘There is no inner phenomenon whatsoever that makes what is external perceptible, and there is no outer phenomenon whatsoever that makes what is internal perceptible.’ Knowing and seeing in that way, they do not perceive the birth, cessation, or abiding of any phenomena. Divine being, that which has no birth, cessation, or abiding is the sphere of reality.




1.29
“Moreover, divine being, bodhisattvas think, ‘All phenomena abide, since they abide as always unborn.’ In that way, since bodhisattvas possess the discernment of all phenomena as they truly are, they do not perceive any other phenomenon whatsoever besides their true nature, and they relate to all phenomena in accordance with their true nature. Divine being, if bodhisattva great beings possess those four qualities, they will reach the great higher perceptions and the pinnacle of wisdom.




1.30
“Divine being, what are the higher perceptions? Divine being, what are called the higher perceptions are perceptions that, with respect to all phenomena, do not depend on others. Divine being, wisdom is that which does not divide any phenomena dualistically. Divine being, nonduality is where there is no labeling of eyes and forms, no labeling of ears and sounds, no labeling of nose and smells, no labeling of tongue and tastes, no labeling of body and tangibles, and no labeling of mind and mental phenomena. Bodhisattvas who possess such wisdom will attain the five higher perceptions, and those will be attained once all their aspirations have been fulfilled in accordance with their wishes.16 Divine being, bodhisattvas who possess such wisdom see, with the divine eye, countless billions of buddha realms in the ten directions. They also see the blessed buddhas who are residing with their saṅghas of hearers in those buddha realms. They hear, with the divine ear, all the Dharma that those blessed buddhas are teaching. They also know all the inferior, average, and superior thoughts and actions of the beings living in those buddha realms. They can travel instantly to all those buddha realms. They teach the Dharma themselves, beginning with actualizing the knowledge of past existences. Divine being, bodhisattva great beings who possess such wisdom attend to beings by means of awakened activities, even without having obtained omniscience. They will soon perfect all the awakened qualities and awaken to unsurpassed and perfect buddhahood.”




1.31
The Blessed One then spoke these verses:




1.32
“Those who are bright and have mastered skill in means, Who perfect the great higher perceptions, And who always know that all phenomena are like space‍— They are endowed with profound discipline.




1.33
“Without any act of clinging, They have mastered the knowledge of all phenomena as they are. They always know that all phenomena are like space‍— Always empty and without a self.




1.34
“They relate to phenomena and the sphere of reality in harmony. They do not see anything except the sphere of reality, And that which sees this is also seen vividly. By striving in that way, they obtain the higher perceptions.




1.35
“Just as they see that past phenomena are empty, They see that future phenomena are empty, And phenomena in the present are, too. They are said to be just like those of old.17




1.36
“All phenomena are always empty, throughout the three times. The wise do not think and do not conceptualize. When they do not think and do not conceptualize, They do not fear seeing things as they are.




1.37
“They are knowledgeable, wise, and bright, And they teach the Dharma without perceiving phenomena.18 They are without conceit and without support, And, without support, they do not waver.




1.38
“All these phenomena arise from a self,19 But they lack a self‍—they have the nature of the lack of self. Realizing that all these phenomena lack a self, The wise do not cause the arising of any other phenomena.




1.39
“That which is unborn does not arise. Without clinging to that, They teach about all phenomena through making determinations. Even though they teach about phenomena, they do not think about a self.




1.40
“All the three realms come to be from the mind, But that mind itself can never be shown. It is formless and indistinct, like an illusion. The wise search for the true nature of the mind.




1.41
“When they search for the true nature of the mind, They see neither the mind nor the true nature of that mind, And the mind that searches for that mind Cannot, by nature, be seen either.




1.42
“They are not tainted by phenomena, And they neither desire nor engage with their features. Understanding that no phenomena are truly established, They always know them to be like space.




1.43
“They know that just as space is unborn, So too are all phenomena. Insubstantial space is named, And empty phenomena are called by name.




1.44
“The eyes never perceive the ears,20 the ears never perceive the eyes, The nose does not perceive the tongue, And the tongue does not perceive the nose‍— Those phenomena do not perceive one another.




1.45
“The body never perceives the mind, And the mind never perceives the body. As these are not reciprocally labeled,21 They are always void.




1.46
“Inactive, inert, and inanimate, Those are always the same and equal within the sphere of reality. The internal is not known through the external, And the external is not known through the internal.




1.47
“Therefore, they clearly understand these phenomena, And their understanding is always infinite. Though they have seen millions of buddhas and their hearers throughout the ten directions, They do not conceptualize them.




1.48
“Their insight is infinite, their discipline completely pure. They are teachers of the Dharma. They have learned everything that is well spoken, And, having embraced it, they uphold it.




1.49
“They know the minds of all beings And they travel to millions of realms through their miraculous power. They remember the past existences of inconceivably many millions of eons, As numerous as the sand grains of the Ganges.




1.50
“Therefore, once they have developed the five higher perceptions, They will approach the wisdom of the well-gone ones. Those wise ones always remain because of their awakened activities, And bring benefit even without having attained awakening.




1.51
“Those who have heard such a Dharma teaching Will experience supreme, immense joy. They will not be harmed by the māras, And will quickly awaken to supreme buddhahood.




1.52
“Divine being Candra, you should know that if bodhisattva great beings possess four qualities, their mastery of skillful means will be inconceivable. What are those four?22 Divine being, bodhisattva great beings are skilled in means. Seeing that they themselves have been harmed by suffering, unhappiness, and distress, they diligently strive to pacify the suffering of beings. They join all beings to the mind set on awakening, and they join all phenomena to the mind set on awakening. They rejoice in the abundance of merit produced by all the beings throughout the three times, and they also rejoice in the abundance of merit produced by all the buddhas throughout the three times. They set aside and give away those roots of virtue for the sake of all beings. They never give rise to a single thought that is not dedicated to omniscience, and they do not perceive an awakening that is separate from the mind. They ask questions with the understanding that the characteristics of awakening are the characteristics of the mind. They cling neither to the mind nor to awakening, and they increase their roots of virtue through their skill in means. They do not perceive even the sphere of reality as completely pure, and since they have realized inconceivable qualities, they never tire of producing roots of virtue. They do not hold either mental actions or virtuous attitudes as supreme. Although they practice generosity, they do not conceptualize it. Although they guard their discipline, they do not hold it as supreme. Although they develop patience, they do not dwell on it. Although they strive diligently, they know it to be void. Although they are absorbed in concentration, they do not rely upon it. Although they cultivate insight, they do not practice it. Although they ripen beings, they do so without apprehending them. Although they completely purify realms, they do so in order to benefit others. Although they seek wisdom, they do so by way of not pursuing it. Although they teach the Dharma, they do so inexpressibly. Divine being, bodhisattva great beings who practice in that way make their roots of virtue limitless, however small they may be.




1.53
“Divine being, how do bodhisattva great beings make their roots of virtue limitless, however small they may be? Divine being, bodhisattva great beings give rise to the perception of all phenomena as limitless. There are no phenomena whatsoever that are limited. Why? Because, divine being, all phenomena are empty, signless, and wishless, and that which is empty is limitless. With a mindset that has been made limitless, and through their skill in means, they make their generosity for the sake of the Dharma limitless, however small it may be. Why? Because the awakening to which the mind of awakening is dedicated is itself limitless.




1.54
“Through their limitless conduct, they will realize the true nature of the limitless awakening of the blessed buddhas. Furthermore, divine being, bodhisattva great beings engage in the conduct of beings. Because they are skilled in means, they adapt to the inclinations of beings and practice generosity, bestow gifts, and teach the Dharma accordingly. Furthermore, divine being, when it comes to generosity, they abide in the nature of generosity, not in the nature of discipline, not in the nature of patience, not in the nature of diligence, not in the nature of concentration, and not in the nature of insight. Nevertheless, they practice generosity and guard their discipline, but they do so without thinking. They possess discipline and their patience is excellent‍—they are patient with what others do or do not do. They strive diligently at all sorts of virtuous conduct, they practice concentration, and they master superior vision through their insight. Furthermore, divine being, even when they dwell together with them, bodhisattvas who are skilled in means live by their own core values23 without aspiring to the condition of the hearers. And even when they dwell together with the followers of the vehicle of the pratyekabuddhas’ awakening, bodhisattvas also live by their own core values without aspiring to the condition of those followers. Divine being, if bodhisattvas possess those four qualities, their mastery of skillful means will be inconceivable.”




1.55
The Blessed One then spoke these verses:




1.56
“Clearly understanding the suffering Of both themselves and others, They pacify their own suffering And they pacify the suffering of others.




1.57
“They join all beings To the mind set on awakening, And they also join all phenomena to that mind As being one in meaning.24




1.58
“They rejoice in all the merit That beings gather Throughout the three times, And in the merit of all the buddhas.




1.59
“They give the gift of all their virtues To all beings, And they give rise to the sincere resolve Of achieving awakened wisdom.




1.60
“They dedicate all the thoughts That arise in them toward awakening, And they do not perceive any other thoughts or awakening Separate from the true nature.




1.61
“They do not perceive Mind and awakening as two. They know that the characteristics of awakening are the characteristics of the mind. Because they are the same, phenomena are the same.




1.62
“They are without abiding. The learned ones who are skilled in means Develop through virtuous qualities.




1.63
“In the sphere of reality, there is no increase‍— The sphere of reality is inconceivable. They pursue the qualities of awakening Without ever being sated.




1.64
“They do not give rise to the thought, ‘I have developed through virtuous qualities,’ And they do not even hold as supreme the awakening Toward which they dedicate their actions.




1.65
“They practice generosity without conceptualizing it, They guard their discipline without thinking, And they always cultivate patience Without fixating upon beings.




1.66
“They always strive diligently With mind and body detached, They perfect concentration without relying upon it, And they perfect insight.




1.67
“They ripen beings Without dwelling by apprehending. They completely purify the realms, And they do so without clinging.




1.68
“They pursue awakened wisdom Without being attached to words. For those who act in that way, It will not be hard to reach awakening.




1.69
“When they have a firm conviction in The limitless and inconceivable Emptiness, absence of marks, and absence of wishes, It becomes for them limitless.25




1.70
“Even though they practice generosity toward beings To guide them in accordance with their inclinations, they do not dwell on them. They practice the Dharma in accordance with them, Either by practicing generosity or by accepting it.




1.71
“Although they practice generosity, they are not attached to it. They do not hold discipline as supreme, they are not attached to patience, They do not hold diligence as supreme, they are not attached to concentration, And they are not stingy when it comes to insight and wisdom.




1.72
“Even though they practice generosity, they observe discipline. Even though they cultivate patience, they always remain diligent. Although concentrated, they never dwell on it. By understanding that act of generosity, they reach emancipation.




1.73
“Even though they may live continuously With pratyekabuddhas and hearers, Bodhisattvas always live by their own core values, Without aspiring to the condition of those fearless ones.




1.74
“The skill in means Of those irreproachable bodhisattvas Who perfectly abide by those qualities is inconceivable‍— Even their trivial acts of generosity become limitless.




1.75
“Divine being, if bodhisattva great beings possess four qualities, they will clearly understand all phenomena in terms of the single principle, the single taste, the single engagement, and the single teaching. What are those four? Divine being, bodhisattvas are skilled in understanding the undivided sphere of reality; they concern themselves with the emptiness of all phenomena; they do not impute anything to any phenomenon – they do not impute the notion of self or the notion of other; and they comprehend all phenomena from the perspective of their voidness. Divine being, if bodhisattvas possess those four qualities, they will clearly understand all phenomena in terms of the single principle, the single taste, the single engagement, and the single teaching.




1.76
“Understanding in that way, they do not discriminate dualistically in terms of mundane or supramundane phenomena, and they do not discriminate dualistically in terms of phenomena that are either reproachable or irreproachable, defiled or undefiled, or compounded or uncompounded. They do not perceive any phenomena as superior or inferior. They do not perceive the qualities of ordinary beings and worthy ones as being different‍—the nature of the ordinary being’s qualities is the nature of the worthy one’s qualities; they do not decrease or increase. They know that the single principle is the principle of voidness. They teach about the divisions of all phenomena without perceiving the sphere of reality as divided. They are endowed with the single acceptance‍—the acceptance of emptiness‍—and they do not divide emptiness and acceptance dualistically. They engage with all phenomena by means of the single engagement‍—the engagement of the unborn. Divine being, those bodhisattvas are close to unsurpassed and perfect awakening. They do not wonder, ‘Am I close to awakening?’ or ‘Am I not close to awakening?’ Why? Because they do not perceive beings or awakening apart from the single principle. Moreover, in this context, awakening is the nonapprehending of beings.”




1.77
Having comprehended that meaning and analyzed it in detail, the Blessed One spoke these verses:




1.78
“They do not divide the sphere of reality; They do not apprehend the sphere of reality‍— All phenomena are just like the sphere of reality, Completely free of clinging and without any substance whatsoever.




1.79
“They concern themselves with the emptiness of all phenomena. All inner and outer compounded phenomena Are vacuous and inert, And they know all phenomena to be the single principle.




1.80
“They do not impute anything to phenomena, And they do not rely upon the notions of self and other. In those who have rid themselves of the ideas of ‘I’ and ‘mine’ There are no differences or divisions.




1.81
“Those who experience voidness and revere disengagement Look on all phenomena as empty. When they look on all phenomena, They do not even entertain the concept of voidness.




1.82
“For the most part, they do not discriminate dualistically In teaching about mundane and supramundane phenomena, And they do not think about Reproachable and irreproachable or defiled and undefiled phenomena.




1.83
“They do not divide the compounded and the uncompounded dualistically‍— They always regard them as one. They do not perceive ordinary beings or worthy ones In terms of benefit or being worthy.




1.84
“What are taught to be the natures of ordinary beings Are themselves the worthy ones’ qualities, Beyond all decrease and increase. They comprehend the single principle from the perspective of voidness.




1.85
“Although they know all the divisions of phenomena, They do not divide the sphere of reality. Acceptance and wishes are not other than The emptiness of all phenomena.




1.86
“They have neither assumptions nor doubts about emptiness‍— These are unborn and, by nature, without arising. They understand all phenomena in terms of the single engagement. For those who act in that way, awakening is easy.




1.87
“They have come close to incomparable awakening. There is no self or being in awakening,26 And they do not apprehend a self in any phenomena‍— They realize awakening without apprehending it.




1.88
“Divine being, if bodhisattva great beings possess four qualities, it is said that they have profound discipline and are conscientious. What are those four? Divine being, bodhisattva great beings wonder, ‘What is discipline?’ As they correctly inquire in that way, they conclude, ‘Discipline is wholesome physical conduct, wholesome verbal conduct, and wholesome mental conduct.’ They then wonder, ‘What is wholesome physical conduct? Wholesome physical conduct consists in refraining from the physical acts of killing, taking what was not given, and engaging in sexual misconduct. What is wholesome verbal conduct? Wholesome verbal conduct consists in refraining from the verbal acts of lying, slander, harsh speech, and idle gossip. What is wholesome mental conduct? Wholesome mental conduct consists in refraining from the mental acts of covetousness, ill will, and wrong views.’




1.89
“As they correctly inquire in that way, they conclude, ‘Physical, verbal, or mental acts cannot be designated as “blue,” “yellow,” “red,” “white,” “crimson,” or “crystalline,” and they cannot be cognized by the eyes, they cannot be cognized by the ears, they cannot be cognized by the nose, they cannot be cognized by the tongue, they cannot be cognized by the body, and they cannot be cognized by the mind. Why? Because they are unborn, uncreated, unproduced, and unobstructed, and that which is unborn, uncreated, unproduced, and unobstructed cannot be cognized by any other phenomenon.’




1.90
“They also think, ‘That which is uncompounded is discipline. It is without any designation whatsoever, and we cannot cling to something that is without designation.’ When they practice in that way, they do not perceive discipline, and they do not perceive that to which discipline is dedicated. For those reasons, it is said that bodhisattvas have profound discipline.




1.91
“Moreover, divine being, bodhisattva great beings possess the understanding that knows the view of the transitory collection. They do not give rise to views of the transitory collection, which are views that produce conceptual elaborations such as ‘possessing discipline’ or ‘corrupted discipline.’ Moreover, divine being, bodhisattva great beings follow the profound way. Because of their physical and verbal conduct, and because they act while vigilant about their field of experience, it is said that they possess discipline. Also, since they do not act while apprehending self or others, it is said that they possess profound discipline.




1.92
“Moreover, divine being, bodhisattva great beings have unimpaired discipline and unbroken discipline. Divine being, how is it that bodhisattva great beings have unimpaired discipline and unbroken discipline? Divine being, apprehending a self is apprehending discipline. Divine being, those who do not apprehend a self do not apprehend discipline, and those who do not apprehend discipline do not impair their discipline and do not break their discipline. Why do they not impair it or break it? Because they know that all phenomena depend upon something else, that what depends upon something else is without ‘I’ and without ‘mine,’ and that what is without self cannot be broken at all. Divine being, if bodhisattva great beings possess those four qualities, it is said that they have profound discipline and are conscientious.”




1.93
The Blessed One then spoke these verses:




1.94
“Those whose body is pure, speech is pure, and mind is pure Always behave purely And are always well restrained. It is said that they are bodhisattvas who possess discipline.




1.95
“Skilled bodhisattvas observe The ten virtuous courses of action. All those physical, verbal, and mental actions Are said to be the skilled ones’ discipline.




1.96
“That which is uncreated, unproduced, and unborn Cannot be described or dwelt upon,27 And designations will never be found for something That cannot be described or dwelt upon.




1.97
“Those whose discipline is always unimpaired and unbroken Cannot cognize it with their eyes. They cannot cognize it with their ears, or with their nose or tongue. They cannot cognize it with their body or their mind.




1.98
“That which cannot be known through the six senses Cannot be dwelt upon. That is what they perceive as pure discipline‍— They never apprehend or dwell upon discipline.




1.99
“They do not think about mere discipline, And they do not guard their discipline with the idea of a self‍— Although they guard their discipline, they do not have the idea of discipline. The mindful possess profound discipline.




1.100
“Views do not arise in those Who are rid of the view of the transitory collection. Those who have no view and no ground for a view Do not think in terms of ‘discipline’ or ‘corrupted discipline.’




1.101
“Engaging the methods of the profound Dharma, They do not intellectualize their practice. They speak properly with careful vigilance, And they are never scorned by others because of their discipline.




1.102
“Those who apprehend a self apprehend discipline. Where there is no self, there is no discipline. Assumptions about a self or discipline are called extremes. Neither are to be feared.




1.103
“Those who propound the lack of self do not think about discipline. Those who propound the lack of self do not rely upon discipline. Those who propound the lack of self do not make assumptions28 about discipline. Those who propound the lack of self do not conceive29 of discipline.




1.104
“Those with unimpaired discipline and undeluded discipline Do not think, ‘I am disciplined.’ One in whom there are no notions of self or discipline Is said to be profound.




1.105
“There is no corrupted discipline in those Who do not fear such discipline. The noble ones praise the discipline of Those who do not apprehend any phenomena.




1.106
“Immature beings adhere to the view of a self‍— They guard their discipline while thinking, ‘I am disciplined.’ Once all the happiness induced by their discipline is exhausted, They will not be free from the three lower realms.




1.107
“Those who have rid themselves of all the views of a self Have, in this respect, neither ‘I’ nor ‘mine.’ Without the view of a self, they possess discipline, And have no fear of falling into error again.




1.108
“For those who understand discipline in that way, It is impossible to hold the view of corrupted discipline. If they do not perceive a self or the three spheres,30 What need is there to mention views of discipline and corrupted discipline?”




1.109
The god Candra exclaimed, “Blessed One, the depth of the unsurpassed and perfect awakening of the blessed buddhas is amazing! Blessed One, it is truly amazing that bodhisattva great beings abide in accordance with the Dharma in that way, without fixation or grasping; that they have put an end to all thinking; that they are free from the notion of a self; that they practice in that way for countless eons; and that, until they have perfected all awakened qualities, they will neither fall to the level of the hearers and pratyekabuddhas nor, in the meantime, reach complete purification! Blessed One, what qualities should a bodhisattva great being possess in order to enjoy those profound qualities without yet actualizing the limit of reality?”




1.110
The Blessed One replied to the god Candra, “Divine being, if bodhisattva great beings possess four qualities, they will enjoy those profound qualities without yet actualizing the limit of reality. What are those four? Divine being, in order to accomplish omniscient wisdom, bodhisattva great beings focus on what is essential31 by maintaining a firm resolve. In order to remain without abandoning any being, they possess undaunted diligence. In order to ensure that the lineage of the buddhas remains unbroken, they possess great compassion. In order to be skilled in dedicating all roots of virtue, they are skilled in means. Divine being, if bodhisattva great beings possess those four qualities, they will enjoy those profound qualities without, in the meantime, actualizing the limit of reality.”




1.111
The Blessed One then spoke these verses:




1.112
“The wise always maintain a firm resolve‍— They never abandon previous resolves. In their pursuit of omniscient wisdom, Heroes never wish for other vehicles.




1.113
“Always conscientious, they strive diligently And always act with an undaunted mind. They never abandon any being, And they regard all beings equally.




1.114
“Out of affection for all the worlds, They bear suffering with an unflagging attitude. To ensure that the lineage of the buddhas remains unbroken, They cause the arising of many jewels.




1.115
“Those wise ones are well trained in skillful means, And they dedicate virtue without laziness. Within the river of saṃsāra, they strive32 for others’ benefit, But during that time, they do not exhaust their defilements.




1.116
“Fearless bodhisattvas Carefully acquire those qualities. They enjoy those profound qualities Without ever reaching the limit of reality.”




1.117
The god Candra then asked, “Blessed One, how do bodhisattva great beings engage in the profound?” 

The Blessed One replied to the god Candra, “Divine being, bodhisattva great beings do not seek to accomplish awakened qualities, because they display the qualities of ordinary beings. They do not rid themselves of the qualities of ordinary beings, and they do not perceive awakened qualities as completely pure. They do not seek to attain awakened qualities apart from the qualities of ordinary beings. They do not act, thinking, ‘The qualities of ordinary beings are one thing and awakened qualities are another.’ They do not act, thinking, ‘The qualities of ordinary beings are narrow, while awakened qualities are vast.’ They do not act, thinking, ‘The qualities of ordinary beings are defiled, while awakened qualities are undefiled.’ Moreover, they think, ‘The qualities of ordinary beings and awakened qualities cannot be known, perceived, or examined. Why? Because they are empty, and in emptiness there is nothing to be known, perceived, or examined‍—it is void33 by nature.’




1.118
“Divine being, no dualistic categories such as ‘ordinary beings,’ ‘hearers,’ ‘pratyekabuddhas,’ or ‘unsurpassed and perfect buddhas’ can divide the reality of phenomena, the essential nature of phenomena, the abiding nature of phenomena, or the way phenomena truly are. Divine being, bodhisattvas who engage in the profound do not have any qualities whatsoever that are not awakened qualities. Why? Because, divine being, those qualities that are spoken of are beyond words, and that which is beyond words is inexpressible, that which is inexpressible is nonexistent, that which is nonexistent is without arising, and that which is without arising cannot be cognized as a thing. Divine being, all phenomena are nonthings. Awakened qualities concern liberation from the enumerations of all phenomena. Therefore, divine being, in this way you should understand that awakened qualities concern the way of engaging with all phenomena nonconceptually. On the other hand, dualistic consciousness arises in those who engage conceptually‍—they engage in the domain of consciousness. They conceive of and analyze undefiled awakened qualities but then give rise to defilements. Such persons do not know that the sphere of reality is without defilement or purification.




1.119
“If those who understand the nature of all phenomena do not cling to any phenomena as phenomena of defilement or phenomena of purification, then how could they possibly apprehend phenomena of defilement or phenomena of purification? That would be impossible! That, divine being, is how bodhisattva great beings engage in the profound. They see that there are no qualities that are not awakened qualities, and that which sees this is also seen vividly‍—it is seen in the manner of nonseeing. Bodhisattvas who see in that way will not be harmed by Māra or the gods of Māra’s realm.”




1.120
The god Candra exclaimed, “Blessed One, it is amazing how bodhisattva great beings realize the nature of such phenomena in that way and still strive to be reborn‍—how they take rebirth, how they die, and how they take rebirth again!”




1.121
The Blessed One replied, “Divine being, take the analogy of the magical emanations of an illusionist. They come, go, sit, lie down, and speak without forming concepts. Similarly, divine being, those who know that all phenomena are like illusions display all kinds of migrations and rebirths without forming concepts. Divine being, bodhisattvas take rebirth through prior resolution,34 without thinking about birth and appearance.”




1.122
The god Candra said to the Blessed One, “Blessed One, you say that bodhisattvas do not think about migrations and rebirths, but the blessed Thus-Gone One was born from Māyādevī, and, out of affection for his mother who gave birth to him, he has pledged to pass the rainy season among the gods of the Heaven of the Thirty-Three. How can the Thus-Gone One do so without thinking?” 

“Divine being, the Thus-Gone One was not born from Māyādevī.”




1.123
“Then from whom was the Thus-Gone One born?” 

“Divine being, the Thus-Gone One was born from the perfection of insight. Divine being, one who says that the perfection of insight is the mother who gave birth to the blessed buddhas‍—that the perfection of insight is the mother who gives birth to past, present, and future blessed buddhas‍—speaks correctly. Why? Because, divine being, the thirty-two major marks of a great being were not born from Māyādevī. Rather, they were accomplished by training in the perfection of insight. Divine being, the ten powers of the Thus-Gone One were not born from Māyādevī. Rather, they were accomplished by training in the perfection of insight. Divine being, the four fearlessnesses of the Thus-Gone One were not born from Māyādevī. The eighteen unique qualities of a buddha, great love, great compassion, great joy, great equanimity, the invisible crown of the head, meaningfully coming,35 the buddha eye, awakened wisdom, awakened discernment, and knowledge of others’ minds‍—in short, divine being, all those awakened qualities that characterize me as a Thus-Gone One‍—were not born from Māyādevī. Divine being, all the countless awakened qualities that characterize me as a Thus-Gone One were accomplished by practicing the perfection of insight and training in the perfection of insight. Divine being, in this way you should know that the Thus-Gone One was born from the perfection of insight and not from Māyādevī.”




1.124
The god Candra then asked, “Blessed One, if the perfection of insight is not created, produced, or interrupted by anything, then how did the perfection of insight produce the Thus-Gone One?” 

“Divine being, the qualities that characterize the Thus-Gone One as a thus-gone one are without birth, without death, and without appearance. Divine being, the perfection of insight is what produces the wisdom of this absence of birth, death, and appearance. The Thus-Gone One, who is free from birth, death, and appearance, is born from the perfection of insight. Divine being, that which is without birth, death, or appearance reaches deliverance based on the presence of the perfection of insight‍—it does not reach deliverance based on the absence of the perfection of insight.”




1.125
“Blessed One, if deliverance is reached based on the presence of insight, does insight have intention or understanding?” 

“Divine being, insight does not have intention or understanding. Divine being, if insight had some sort of intention or understanding, deliverance would never be reached based on insight. Why? Because, divine being, where there is intention or feeling, there can be no deliverance whatsoever. Divine being, it is because the perfection of insight has no intention or understanding that it will always bring about deliverance.”




1.126
“Blessed One, what does the word deliverance refer to?” 

“Divine being, it refers to the absence of conceptual elaboration.”




1.127
“Blessed One, since it is without conceptual elaboration, what does it deliver from?” 

“Divine being, those who engage in conceptual elaboration will not abandon birth in the three realms, while those who do not form conceptual elaborations will abandon birth in the three realms. Therefore, divine being, in answer to your question‍—‘Since deliverance is without conceptual elaboration, what does it deliver from?’‍—it delivers from birth in the three realms.”




1.128
“Blessed One, do you teach the Dharma to the hearers in order to make them pass beyond the three realms?” 

“Divine being, I teach the Dharma related to the desire realm to the hearers, but the Thus-Gone One does not apprehend the desire realm. Divine being, I teach the Dharma related to the form realm to the hearers, but the Thus-Gone One does not apprehend the form realm. Divine being, I teach the Dharma related to the formless realm to the hearers, but the Thus-Gone One does not apprehend the formless realm. Divine being, I teach the Dharma in order to make them go beyond, but the Thus-Gone One does not perceive any phenomena that go beyond. Divine being, my hearers apprehend the desire realm, so they do not go beyond the desire realm; my hearers apprehend the form realm, so they do not go beyond the form realm; my hearers apprehend the formless realm, so they do not go beyond the formless realm.




1.129
“Moreover, divine being, my hearers who do not apprehend the three realms do not rely upon those three realms. Since they apprehend the emptiness of all phenomena, they do not aspire for the desire realm, they do not aspire for the form realm, and they do not aspire for the formless realm. Because they do not aspire for the three realms, they will not be reborn in the three realms. The migration of those who are not born is beyond designation. Yet, divine being, it is said that the noble ones go beyond. However, ultimately, there is no one who goes beyond and there is also no one who comes. Why? Because, divine being, all phenomena should be viewed from the perspective of there being no going beyond. As an analogy, divine being, space is unborn, uncreated, unestablished, without passing away, and without coming‍—this is how all phenomena should be viewed.”




1.130
As this teaching was being given, seventy-two thousand gods from the divine assembly gave rise to the stainless and immaculate Dharma eye with regard to phenomena, sixteen thousand gods who had previously generated roots of virtue gave rise to the mind set on unsurpassed and perfect awakening, and eight thousand bodhisattvas in whom the roots of virtue had ripened gave rise to the acceptance that phenomena are unborn. Through the power of the Blessed One, vases filled with flowers that had never been seen before appeared in their hands. They tossed the flowers toward the Thus-Gone One, until the entire Heaven of the Thirty-Three was covered with them.




1.131
Śakra, lord of the gods, then said to the Blessed One, “Blessed One, I have never seen these gods tossing flowers to the Blessed One before.” 

The god Candra replied to Śakra, lord of the gods, “Kauśika, the Thus-Gone One to whom these flowers are tossed has never been seen before either. Why? Kauśika, because the mind that sees the Thus-Gone One ceases and vanishes, it cannot see him.36 Therefore, Kauśika, everything that is seen has never been seen before, and everything that is heard has never been heard before.”




1.132
“Divine being, do you see the Thus-Gone One?” 

“Kauśika, if the Thus-Gone One were form, I would see the Thus-Gone One. Kauśika, if the Thus-Gone One were feeling, perception, formations, or consciousness, I would see the Thus-Gone One. However, Kauśika, the Thus-Gone One is not form, feeling, perception, formations, or consciousness. Kauśika, the Thus-Gone One is not constituted by the characteristics of the five aggregates, and it is not easy to see him. Furthermore, Kauśika, in answer to your question‍—‘Divine being, do you see the Thus-Gone One?’‍—I see the Thus-Gone One in the same way that the Thus-Gone One sees me.”




1.133
“How do you see the Thus-Gone One, divine being?” 

“Kauśika, you are sitting in front of the Thus-Gone One. Ask him.”




1.134
Śakra, lord of the gods, then asked, “Blessed One, how do you see the god Candra?” 

“Kauśika, I do not see him as form, feeling, perception, formations, or consciousness. I do not see him as past, present, or future. I do not see him as standing, sitting, going, or coming, as behind me, beside me, or in front of me, or as not included in phenomena.37 I do not see him as training and I do not see him as no longer training. I do not see him as possessing the qualities of one no longer in training. I do not see him as a worthy one. I do not see him as possessing the qualities of a worthy one. I do not see him on the level of the hearers, on the level of the pratyekabuddhas, or on the level of the buddhas. That is how I see him, Kauśika. Kauśika, those who see in that way see correctly‍—this is not seeing mistakenly. Those who see correctly do not see anything at all. Those who do not see anything at all see that everything is equal. They do not see anything unequal. Kauśika, the Thus-Gone One who sees in that way is said to see everything. Kauśika, the Thus-Gone One who sees in that way is known as a thus-gone one. However, the Thus-Gone One does not adulterate the sphere of reality. What do you think, Kauśika, what does the Thus-Gone One who sees in that way see?”




1.135
“Blessed One, the Thus-Gone One does not see name and does not see form. Blessed One, he does not perceive any phenomena in terms of enumerations. Blessed One, does the god Candra see in the same way as the Thus-Gone One?” 

“Kauśika, none of the bodhisattvas who have reached the acceptance that phenomena are unborn see any phenomena whatsoever, because they embrace all phenomena from the perspective of the sphere of reality.”




1.136
“Blessed One, has the god Candra reached the acceptance that phenomena are unborn?” 

“Kauśika, ask the god Candra himself. He will tell you.”




1.137
Then Śakra, lord of the gods, asked the god Candra, “Divine being, has the acceptance that phenomena are unborn arisen in you?” 

“Kauśika, does the unborn arise?”




1.138
“No, divine being.” 

“Kauśika, if the unborn were to arise, whose acceptance that phenomena are unborn would arise? Kauśika, the unborn refers to the sphere of reality, and no arising or cessation can be apprehended in the sphere of reality.”




1.139
Śakra, lord of the gods, thought, “Through such a teaching, this divine being will reach acceptance and thereby be close to unsurpassed and perfect awakening!” 

The god Candra knew the thought that had arisen in the mind of Śakra, lord of the gods, and he said to him, “Kauśika, those who have reached acceptance are not close to the awakening of the buddhas.”




1.140
“What do you have in mind when you say this, divine being?” 

“Kauśika, reaching is a reference to apprehending, and one does not awaken to perfect buddhahood through apprehending. The acceptance of the unborn refers to the unborn, and that which is unborn is awakening.”




1.141
“Divine being Candra, how should one pursue awakening?” 

“Kauśika, awakening must be pursued through the essential nature of the self.”




1.142
“How should one pursue the essential nature of the self?” 

“It must be pursued through phenomena that have not arisen, do not arise, and will not arise. And when you pursue this, you must make sure you do so without giving rise to the ideas of something that is pursued and someone who pursues it.”




1.143
Śakra, lord of the gods, then said to the Blessed One, “Blessed One, the profound insight that the god Candra possesses is amazing! Blessed One, from where did he pass away to be reborn here?”




1.144
The god Candra replied to Śakra, lord of the gods, “Kauśika, from where did men and women emanated by illusionists pass away to be reborn here? Where will they go after they die?” 

“Divine being, emanations do not die and are not reborn. Why? Because they are without concepts.”




1.145
“Kauśika, are your questions‍—‘From where did this emanation pass away to be reborn here? Where will they go after they die?’‍—not criticized by the wise?” 

“They are, divine being.”




1.146
“Kauśika, this is what I think about your questions. Your questions‍—‘From where did this god pass away to be reborn here? Where will he be reborn after he dies?’‍—are merely questions about illusion-like phenomena. What do you think, Kauśika, do the emanations manifested by the Thus-Gone One come, die, or take rebirth?” 

“No, divine being.”




1.147
“And are those emanations manifested through some sort of activity?” 

“Yes, divine being, they are.”




1.148
“Similarly, Kauśika, those who realize that all phenomena are like emanations or illusions display going, coming, dying, and being reborn, and they carry out activities, but they do so without any conceptualization whatsoever. What do you think, Kauśika, do the forms that are seen, the sounds that are heard, the scents that are smelled, the tastes that are savored, the textures that are touched, and the mental phenomena that are cognized in a dream exist at all?” 

“No, divine being, they do not.”




1.149
“Similarly, Kauśika, those who realize that all phenomena have the essential nature of a dream have no attachment, desire, or aversion toward the phenomena they see, hear, recollect, distinguish, or cognize. They also do not speak to others about the phenomena they see, hear, recollect, distinguish, or cognize, and they do not cling to what is spoken.”




1.150
Śakra, lord of the gods, then said to the Blessed One, “Blessed One, if the god Candra does not apprehend birth and does not apprehend death, how, Blessed One, will he realize that beings must be ripened, and how will he do so? Where there is no birth and no death is the level of the hearers; it is not the level of the bodhisattvas. Blessed One, bodhisattvas circle in saṃsāra for many thousands of eons.”




1.151
The Blessed One replied to Śakra, lord of the gods, “Kauśika, bodhisattvas in whom the acceptance of phenomena as unborn has arisen do not think of birth and do not think of death. They will look after beings for hundreds of years38 after worthy ones have passed into nirvāṇa. Why? Because they do not form the notions of ‘self’ and ‘others.’ Moreover, Kauśika, bodhisattvas do not conceive of birth and death, and they do not form the notions of self and others, even with respect to phenomena related to passing into nirvāṇa. Yet, in order to instruct those beings who are not aware of this acceptance of the way of the Dharma, they circle tirelessly in saṃsāra for countless billions of eons and they undergo extreme hardships out of great compassion for their sake.




1.152
“Kauśika, imagine that someone had fallen into a fire pit and was being consumed by flames, and that a person with great compassion, without any concern for their own life and limb, renounced their present enjoyment of and delight in the five sense pleasures and eagerly let themselves be burned to rescue that person from the blazing fire. What do you think, Kauśika, would they undergo hardships?” 

“Yes, Blessed One, they would undergo hardships.”




1.153
“Kauśika, bodhisattvas who are liberated from all their afflictions but continue to take rebirth undergo greater hardships than that. Kauśika, in this way, you should know that, having outshined the hearers and pratyekabuddhas, bodhisattva great beings will definitely awaken to unsurpassed and perfect buddhahood. Kauśika, I will now reply to your question, ‘From where did this god pass away to be reborn here?’ Listen carefully!




1.154
“Kauśika, in the east, seventy-two quadrillion buddha realms away from this buddha realm, there is a world system called Display of the Jewel Heap. In that world system, one can find a wish-fulfilling tree adorned with many gems, on which precious multicolored flowers are blooming, mansions surrounded by parks containing walking paths, and bridges decorated with variegated gems. Its ground is made of beryl and it is adorned with many hundreds of thousands of precious stones.




1.155
“Kauśika, in that world system Display of the Jewel Heap, the thus-gone, worthy, perfect buddha, Exalted King Who Holds a Splendid Jewel in His Hands, teaches the Dharma. The two vehicles of the hearers and pratyekabuddhas are not present in that buddha realm‍—it is exclusively filled with bodhisattva great beings. Kauśika, thirty-six quintillion bodhisattvas have reached acceptance following each Dharma teaching of the thus-gone, worthy, perfect buddha Exalted King Who Holds a Splendid Jewel in His Hands. As soon as they reached acceptance, those bodhisattvas rose into the sky to the height of seven palm trees and caused all the buddha realms to shake. After that, they covered all the world systems of this great trichiliocosm knee-deep with lotus flowers that have a hundred thousand petals each, and, while situated there, proceeded through space to other buddha realms in order to see, pay homage to, and serve other perfect buddhas, and to listen to the Dharma. Kauśika, bodhisattvas who have reached acceptance do not remain in that buddha realm‍—as soon as they have reached acceptance, they proceed to other buddha realms. Kauśika, from the time that thus-gone one appeared, Dharma teachings will have been given there every single day for twelve eons, three times during the day and three times during the night. Thirty-six quintillion bodhisattvas will reach acceptance following each of those Dharma teachings, and as soon as they reach acceptance, they will proceed to other buddha realms. Kauśika, all the bodhisattvas who have gone to other buddha realms after having reached acceptance there will be reborn in that buddha realm after having passed away in those other buddha realms. Kauśika, in that way, that buddha realm will never be depleted of its myriads of bodhisattvas.




1.156
“Kauśika, the god Candra took leave of the blessed, thus-gone, worthy, perfect buddha, Exalted King Who Holds a Splendid Jewel in His Hands, disappeared from that world system Display of the Jewel Heap, and came to dwell here in the Heaven of the Thirty-Three, in order to see me, pay homage to me, serve me, request teachings from me, question me, spread this Dharma discourse to many beings, and perfect the acceptance of reality of other bodhisattvas. Kauśika, the god Candra will uphold the sacred Dharma until the end of my life, and in the future, after the Thus-Gone One passes into nirvāṇa, when the sacred Dharma will be about to vanish, he will pass away from here and be reborn in Jambudvīpa, equal in fortune to humans. There, he will endeavor to uphold these deep and profoundly luminous Dharma discourses, and he will cause many hundreds of thousands of beings to aspire for the acceptance of reality. Later on, when the sacred Dharma vanishes, he will pass away from the world of humans and be reborn among the gods in the Heaven of Joy. He will cause bodhisattva great beings who dwell in the Heaven of Joy together with Maitreya to uphold the awakening of the blessed buddhas. He will also cause countless hundreds of thousands of gods who have not yet given rise to the mind set on awakening to give rise to it. When the bodhisattva great being Maitreya awakens to unsurpassed and perfect buddhahood, this god will then live in Jambudvīpa, and as a householder he will serve and venerate the Thus-Gone Maitreya and his saṅgha of hearers for ten years. After that, he will go forth from home into homelessness together with fourteen thousand men, and having gone forth, he will uphold the sacred Dharma until the end of the thus-gone Maitreya’s life. After Maitreya passes into nirvāṇa, he will continue to uphold the sacred Dharma for as long as it remains. He will please and serve all the nine hundred ninety-six buddhas of this Fortunate Eon who are still to appear, and, pleasing and serving them, he will live the holy life in the presence of all those blessed buddhas. Finally, after as many eons as there are sand grains in seventy Ganges Rivers, he will awaken to unsurpassed and perfect buddhahood. He will then appear in the world as the thus-gone, worthy, perfect buddha Candraprabha.”




1.157
Then the god Candrottara asked the god Candra, “Divine being, the Blessed One has prophesied your unsurpassed and perfect awakening. Are you delighted about the words of the Thus-Gone One? Are you full of faith and devotion?”




1.158
The god Candra replied to the god Candrottara, “Divine being, the Thus-Gone One does not make any prophecy under the influence of aspiration or fear. Divine being, the Thus-Gone One only makes prophecies about bodhisattvas who train in the bodhisattva training, so what could generate in me delight, faith, and devotion in the Thus-Gone One?”




1.159
“Divine being, how should faith be pursued?” 

“It should be pursued through the mind.”




1.160
“How should faith be pursued by perceiving the mind as the mind?” 

“Faith is present where there is no clinging.”




1.161
“Is the highest type of faith present where there is no clinging?” 

“Divine being, that is what faith is. Where there is no aversion, no hostility, no faith, and where there is no ordinary being’s trust, faith is present. Those who have such a faith are naturally without faith, and they will not experience aversion anymore. Therefore, divine being, those who wish to obtain faith should quickly connect to the five qualities, and they should connect to them in a way that is beyond connection and separation. Why? Because there is no connection and no separation within the sphere of reality.”




1.162
The god Candrottara asked the god Candra, “Divine being, what trainings of the bodhisattvas are you referring to when you speak of ‘bodhisattva training’?” 

“Divine being, where there is no body, no physical restraint, no speech, no verbal restraint, no mind, and no mental restraint, that is the supreme restraint of the bodhisattvas. Divine being, where there is no mind, no clinging, no accumulation, and no decrease, that is the training of the bodhisattvas.”




1.163
The god Candrottara then asked the god Candra, “Divine being, did the Thus-Gone One make this prophecy because you have trained in this training?” 

“Divine being, the Thus-Gone One has indeed made this prophecy because I have trained in this training. Why? Because, divine being, in this training there is no clinging to a self that understands, or to the thought of ‘mine’ or that ‘I am training.’ Those who properly follow this training do not think, ‘I am training.’ ”




1.164
“How does one properly follow this training?” 

“Those who follow this training while correctly understanding this teaching, without adding to or removing anything from sameness, without adopting or rejecting sameness, and without dividing sameness dualistically by thinking ‘these qualities are excellent, these qualities are bad,’ are said to properly follow this training.”




1.165
Again, the god Candrottara questioned the god Candra: “Divine being, what qualities did you obtain and what qualities did you abandon so that the Thus-Gone One made that prophecy?”




1.166
“Divine being, the Thus-Gone One did not make that prophecy because I have abandoned the qualities of ordinary beings or obtained awakened qualities. Rather, divine being, the Thus-Gone One made that prophecy because I have neither abandoned nor obtained those qualities.”




1.167
“If that were so, even immature ordinary beings would receive a prophecy. Why? Because ordinary beings have not abandoned the qualities of ordinary beings, and they have not obtained awakened qualities.”




1.168
“Divine being, what is conceptually elaborated in terms of ‘the qualities of ordinary beings’?” 

“Emptiness and true reality are conceptually elaborated.”




1.169
“And what is conceptually elaborated in terms of ‘awakened qualities’?” 

“Suchness and the limit of reality are conceptually elaborated.”




1.170
“Can emptiness and true reality be conceptually elaborated?” 

“No, divine being.”




1.171
“Can suchness and the limit of reality be conceptually elaborated?” 

“No, they cannot.”




1.172
“Divine being, this is what I had in mind when I said, ‘The Thus-Gone One has made that prophecy about me because I have neither abandoned the qualities of ordinary beings nor obtained awakened qualities.’ ”




1.173
“Did the Thus-Gone One prophesy your awakening in the manner of prophesying the awakening of emptiness, the sphere of reality, suchness, and the limit of reality?” 

“I received that prophecy in accordance with emptiness, the sphere of reality, suchness, and the limit of reality. Divine being, prophecies that have been made, prophecies that are being made, those who will awaken to perfect buddhahood, and perfect awakening all accord with this prophecy made from the perspective of the suchness of those qualities.”




1.174
Candrottara then said to the Blessed One, “Blessed One, the god Candra possesses profound insight!” 

The Blessed One replied, “Divine being, this is the true nature of bodhisattvas who have obtained acceptance. All of their replies are made exclusively from the perspective of the sphere of reality, and the sphere of reality cannot be pointed out, answered for, or expressed. Why? Because the sphere of reality is inexpressible and unexplainable. The realm of beings is just like the sphere of reality, and the domain of the buddhas is just like the realm of beings. All phenomena are like that. Divine being, it is said that bodhisattvas who relate to the sphere of reality in that way will not be dependent upon others.”




1.175
While this discourse was being given, the venerable Mahāmaudgalyāyana was residing in the Victory Palace where he taught the Dharma to a large assembly. Then the venerable Mahāmaudgalyāyana stood up and went for a walk. While walking, he lamented, “Alas! Jambudvīpa is devoid of a thus-gone, worthy, perfect buddha. Even if there are many beings with virtuous attitudes, they do not hear the Dharma, and they will therefore regress.”




1.176
Motivated by that thought, the venerable Mahāmaudgalyāyana looked upon Jambudvīpa with his divine eye, and he saw the thus-gone, worthy, perfect Buddha accompanied by a great saṅgha of 1,250 monks. They were eating their midday meal in the great city of Rājagṛha, at the palace of King Bimbisāra. When he saw them, Mahāmaudgalyāyana wondered, “Is there a monk who looks like me there?” He saw a monk who looked like him sitting and eating to the left of the Blessed One. He examined his body and could not find the slightest difference in appearance. He saw that his own proportions and that monk’s proportions were exactly the same‍—nothing to be added or removed, and no differences in terms of complexion, physical marks, or shape‍—and he wondered, “Did the Thus-Gone One come to Jambudvīpa?”




1.177
As he then looked at the front of the wish-fulfilling tree, he saw that the Thus-Gone One was also teaching the Dharma there, surrounded by a retinue of gods. Śāriputra was sitting to his right, and a monk who looked like Maudgalyāyana was sitting to his left. The other great hearers were also present. Truly amazed, the venerable Mahāmaudgalyāyana thought, “The blessed buddhas are truly amazing! The blessed buddhas have great magical abilities! They are supremely eminent!39 Their power is great! While the Thus-Gone One teaches the Dharma uninterruptedly in Jambudvīpa, he also teaches the Dharma to the gods in the Heaven of the Thirty-Three!”




1.178
As the venerable Mahāmaudgalyāyana looked again upon Jambudvīpa with great amazement, he saw that the Thus-Gone One was teaching the Dharma in Śrāvastī, in Jeta’s Grove, Anāthapiṇḍada’s Park, surrounded and attended by a retinue of many hundreds of thousands. There, too, he saw a monk who looked exactly like him in terms of complexion, physical marks, and shape. He also saw Śāriputra, Mahākāśyapa, Mahākātyāyana, Pūrṇa, Subhūti, Revata, Aśvajit, Kapphiṇa, and all the other great hearers with the exact same proportions. The scene in Jeta’s Grove was the same as the one in Rājagṛha, and the scene in the Heaven of the Thirty-Three was the same as the one in Jeta’s Grove.




1.179
As the venerable Mahāmaudgalyāyana looked again upon Jambudvīpa with great amazement, he saw that the Blessed One was residing at the Nyagrodha Park near the great city of Kapilavastu where he went to collect alms. There, too, he saw a monk who looked like Maudgalyāyana, and the other great hearers. Similarly, he saw the Thus-Gone One eating his midday meal in the great city of Vaiśālī, at the house of the Licchavi Stainless Moon. There, too, he saw a monk who looked exactly like him in terms of complexion, physical marks, and shape, and he saw the other great hearers. After that, the venerable Mahāmaudgalyāyana saw the Thus-Gone One returning after having gone to the great city of Vārāṇasī to collect alms. There, too, he saw a monk who looked exactly like him in terms of complexion, physical marks, and shape, and he also saw the other great hearers. As the venerable Mahāmaudgalyāyana continued to look upon Jambudvīpa, he saw that in all the places where the Thus-Gone One was residing‍—whether in a monastery, on a walking path, at the foot of a tree, on a rock, or anywhere else‍—the Thus-Gone One displayed a variety of deportments while being surrounded and attended by a saṅgha of monks.




1.180
Greatly amazed, the venerable Mahāmaudgalyāyana then looked upon the northern continent of Kuru, and he saw that the Thus-Gone One was also residing there with a great saṅgha of monks. On the northern continent of Kuru, they went to collect alms, and ate their midday meals once they had received their alms. There, too, he saw a monk who looked like him, and he saw the other great hearers.




1.181
The venerable Mahāmaudgalyāyana then looked upon the eastern continent of Videha, and he saw that the Thus-Gone One was also residing there, teaching the Dharma at the center of a great crowd of people. There, too, he saw a monk who looked like him, and he saw the other great hearers.




1.182
Similarly, on the western continent of Godānīya, he saw that the Thus-Gone One was also residing there, and that he had withdrawn into meditative seclusion. Many thousands of beings were paying homage to him, and all the great hearers had entered the state of absorption on the fire element. There, too, he saw a monk who looked like him.




1.183
Greatly amazed, the venerable Mahāmaudgalyāyana then looked upon the abode of the earth gods, and he saw that the Thus-Gone One was also teaching the Dharma there with a saṅgha of monks. There, too, he saw a monk who looked like him, and he saw the other great hearers.




1.184
Similarly, when he looked upon the abode of the sky gods, he saw that the Thus-Gone One was also teaching the Dharma there to a retinue of many hundreds. There, too, he saw a monk who looked like him, and he saw the other great hearers. The same happened when he looked upon the Heaven of the Four Great Kings, the Heaven of the Thirty-Three, the Heaven Free from Strife, the Heaven of Joy, the Heaven of Delighting in Emanations, and the Heaven of Making Use of Others’ Emanations.




1.185
Then, as the venerable Mahāmaudgalyāyana looked all the way up to the realm of Brahmā, he saw that the Thus-Gone One was also teaching the Dharma in the realm of Brahmā, surrounded and attended by many hundreds of thousands of brahmā gods. There, too, he saw a monk who looked like him and had the exact same complexion, physical marks, shape, and proportions as him.




1.186
All those monks who looked like Maudgalyāyana were teaching the Dharma through displays of miraculous power and were also known as Maudgalyāyana, and all those monks who looked like Śāriputra were roaring like lions in front of assemblies through the great light of their insight, and were also known as Śāriputra. In that way, those great hearers were teaching the Dharma through their individual powers.




1.187
Elated and thrilled, Mahāmaudgalyāyana’s hair stood on end. Amazed, overjoyed, and delighted, he exclaimed three times, “The blessed buddhas are amazing! The blessed buddhas are utterly amazing!” Then Mahāmaudgalyāyana said, “Homage to the buddhas! Homage to the buddhas!” and he prostrated energetically in the Victory Palace with the five points of his body. At that moment, a great uproar resounded in the world and shook the entire Heaven of the Thirty-Three. Upset, many hundreds of thousands of gods asked the Blessed One, “Blessed One, what were the causes and conditions for this great uproar and the shaking of the world?”




1.188
The Blessed One replied to the gods, “Divine beings, the monk Maudgalyāyana has prostrated on the earth because he cherishes the buddhas. This was caused by his power.”




1.189
“Blessed One, why did the monk Mahāmaudgalyāyana prostrate on the earth?” 

The Blessed One replied, “Divine beings, ask the monk Mahāmaudgalyāyana when he arrives.”




1.190
The elder Mahāmaudgalyāyana stood up from the Victory Palace and rushed to the place where the Blessed One was. When he arrived, he prostrated at his feet, circumambulated him three times, and sat in front of him. With his palms joined together, he offered these verses of praise to the Blessed One:




1.191
“Peerless protector, lord of humans, you have achieved the extraordinary, You have abandoned the affliction of the three defilements, and your mind is tamed. Supreme human, object of worship of gods and humans, victorious one, Your mental activity is inconceivable.




1.192
“Even if many hundreds of thousands of suns rise, Beings who are blind cannot see them. Similarly, although you are endowed with the radiance of the ten powers, It is not easy for any of the hearers to understand you.




1.193
“All the hearers are like persons who are blind‍— They do not uphold the vehicle of the buddhas. Even though they have faith in the Thus-Gone One, They do not understand the true nature of the victorious ones.




1.194
“The hearers assembled in front of the Buddha are like Water in an ox’s hoofprint in front of a great ocean, Single mustard seeds in front of the king of mountains, Or fireflies in the sunlight.




1.195
“Mount Meru does not aspire to become a mustard seed, The sun in the sky does not aspire to become a firefly, The great ocean does not aspire to become the water in an ox’s hoofprint, And bodhisattvas do not aspire to the condition of the hearers.




1.196
“The hearers assembled in front of the Buddha are like Blind persons in front of someone with human or divine eyes, Commoners in front of a universal monarch, Or stars outshined by the moonlight.




1.197
“When the Victorious One was residing on the summit of Mount Meru Out of affection for Māyādevī, Because the Buddha and his saṅgha of monks were absent, I thought that Jambudvīpa was empty.




1.198
“Blessed One, when I was teaching the Dharma to goddesses Inside the Victory Palace, I looked upon Jambudvīpa with my divine eye, And examined hundreds of cities and marketplaces.




1.199
“As I did so, I saw the Victorious One Eating his midday meal with his hearers In Rājagṛha, at the palace of the mighty King Bimbisāra, Attended by townspeople and his retinue.




1.200
“To his left, I saw Maudgalyāyana Who had the same appearance as me. To his right, I saw Śāriputra and All the other hearers of the Victorious One.




1.201
“I thought the Victorious One had gone to the summit of Mount Meru. Upon examination, I saw that he was indeed dwelling at the top of Mount Meru, But I also saw that I myself was in Rājagṛha, And on the summit of Mount Meru.




1.202
“I saw that the protector of the world was also in the city of Śrāvastī Teaching the Dharma to many millions of beings. There, too, I saw myself, Śāriputra, And the other hearers.




1.203
“I saw you going for alms among the Śākyans. And I saw you returning from Vaiśālī, And from the city of Vārāṇasī. In all those places, I also saw my own body.




1.204
“On the northern continent of Kuru I saw you wandering for alms with a group of monks. At Lake Anavatapta, I saw you going for alms And eating your midday meal with your hearers.




1.205
“Similarly, on the western continent of Godānīya I saw you acting for the benefit of many millions of beings. I saw Maudgalyāyana taming beings everywhere Through the strength of his miraculous power.




1.206
“On the eastern continent of Videha, I also saw you giving a variety of teachings to humans. There, too, I saw myself, Śāriputra, And the other hearers.




1.207
“In the same way, I saw you residing and teaching the Dharma In the abodes of the earth gods and the sky gods. Sublime Dharma Lord, Protector of the World, I saw you residing and teaching the Dharma on all four continents.




1.208
“Likewise, I saw you among the gods of the Heaven Free from Strife. I saw the Lion of the Śākyas in the Heaven of Joy. I also saw the Protector and his hearers in the Heaven of Delighting in Emanations, And in the Heaven of Making Use of Others’ Emanations.




1.209
“I saw you residing in the realm of Brahmā, Teaching the Dharma to millions of brahmās. Everywhere, I saw my own body And the hearers of the Victorious One.




1.210
“Wherever the Buddha has been residing‍— Whether in a monastery, on a walking path, in forests, or in caves‍— I saw the King of the Dharma In the form of the Lion of the Śākyas.




1.211
“Hero, when I saw your true nature I was overwhelmed with amazement. Such supreme miraculous power Of the illuminating buddhas is truly marvelous!




1.212
“Leader, you dwelt in the Heaven of the Thirty-Three, And yet you appeared and dwelt everywhere in Jambudvīpa, And you dwelt teaching the Dharma with the same physical appearance In villages, in the countryside, and in cities.




1.213
“Protector of the World, just as I saw you, I also saw Śāriputra, Mahākauṣṭhila, Kapphiṇa, Revata, Kātyāyana, Pūrṇa, Subhūti, and Kāśyapa.




1.214
“I saw virtuous Ānanda who is like an ocean of erudition, Constantly asking the buddhas40 questions. In all those places, I saw a monk whose body Had the exact same complexion and physical marks as mine.




1.215
“On the summit of Mount Meru, I exclaimed, ‘Homage to the inconceivable buddhas!’ My hair stood on end out of devotion, And I prostrated with the five points of my body.




1.216
“A great uproar resounded everywhere, The ground of this trichiliocosm shook, And the summit of Mount Meru was bathed in light. When I saw the power of the noble victorious ones,




1.217
“I rushed to where the Supreme Human is residing. You who are expert in the analysis of phenomena, I now have a question to ask you: How do the victorious thus-gone ones manifest such displays?




1.218
“Please tell me what the nature is of the victorious ones Who reside in Jambudvīpa, in the god realms, In the southern direction, the eastern direction, and the northern direction, In the realm of Brahmā, and in the sky!




1.219
“Great Teacher, I am very fortunate To have seen your great miraculous powers today, But I am now tormented at the thought that I am inferior To those who follow the vehicle of the buddhas.




1.220
“Blessed One, if my mind were not completely liberated, I would be one who now gives rise to the mind set on awakening. But since my defilements are exhausted, I cannot‍— I am not a vessel for this awakened wisdom.




1.221
“You should know that those who are hearers disregard awakening In the same manner as those who take to the ocean in search of precious gems, But, alas, disregard those precious gems And bring back ordinary stones.




1.222
“Inferior beings with wrong views Do not give rise to the vast mind set on awakening, But those who are diligent and steadfastly powerful Aspire for awakened wisdom.




1.223
“Protector, with folded hands I prostrate to those who pursue supreme awakened wisdom. I have no doubt or hesitation about their displays, As if they were the Lion of the Śākyas.”




1.224
The Blessed One then said to the venerable Mahāmaudgalyāyana, “Mahāmaudgalyāyana, you merely look and see in accordance with your own domain, but since even all those who have become pratyekabuddhas cannot understand or perceive the inconceivable awakened domain of the blessed buddhas, how could you, a hearer with limited conduct and knowledge, understand it? Maudgalyāyana, the thus-gone, worthy, perfect Buddha will now give the Dharma discourse called Manifestation of the Display of Miraculous Power. Before I begin, gather the retinues who have not yet arrived, and make the retinues who have already gathered sit down.”




1.225
“I will do so, Blessed One.” Following the instruction of the Blessed One, the body of the venerable Mahāmaudgalyāyana started to blaze and emit light rays. While seated in the realm of Brahmā, he summoned the four-great-continent world system with these verses:




1.226
“It is extremely rare for the thus-gone ones to appear, Even in trillions of eons. The sight of the guides is as rare As the sight of an uḍumbara flower.




1.227
“Those who want to become a universal monarch And to possess great miraculous power, the strength of merit, A thousand sons, and the seven precious attributes Should go listen to the Buddha’s teaching.




1.228
“Those who want to become Śakra or Brahmā, And to continuously enjoy and partake of the different types Of divine and human happiness in this world, Should go behold the Dharma King.




1.229
“Those who want the peace of nirvāṇa In which all afflictions have dried up, Who want to attain deathlessness and display the strength of miraculous power, Should go listen to the teaching of the Victorious One.




1.230
“Those who want to become pratyekabuddhas or hearers, Or to overcome Māra and his powerful legions And become a buddha, supreme among humans, Should go behold the Dharma Lord.”




1.231
Exhorted by the elder Maudgalyāyana, myriads of gods‍—gods from the desire and the form realms‍—made haste and traveled swiftly to where the Blessed One was, carrying with them flowers, flower garlands, incense, and powders. When they arrived, they offered him those gifts, prostrated at his feet, and sat to one side. After the venerable Maudgalyāyana had manifested his miraculous power, he too went to the Blessed One and sat in front of him.




1.232
The Blessed One then said to the venerable Mahāmaudgalyāyana, “So, Maudgalyāyana, listen carefully and keep this in mind. I will now explain the Dharma discourse called Manifestation of the Display of Miraculous Power of the Thus-Gone Buddhas.”




1.233
The venerable Maudgalyāyana replied, “I will do so, Blessed One,” and he listened as the Blessed One had instructed.




1.234
The Blessed One said, “Maudgalyāyana, in this trichiliocosm there are one billion moons, one billion suns, one billion great oceans, one billion kings of mountains, and one billion world systems with four great continents. This trichiliocosm is the awakened realm of the buddhas. Maudgalyāyana, if you think that I am the perfect Buddha only in these four great continents but not in other continents, that is not how you should see this. Instead, I teach the Dharma in all world systems with four great continents in accordance with the way beings must be ripened. You should know, therefore, that in some I am a perfect buddha, in some I am still in my mother’s womb, in some I reside in the Heaven of Joy, and in some I have passed into nirvāṇa.41




1.235
“Maudgalyāyana, in this trichiliocosm, beyond twelve thousand four-great-continent world systems to the east of this four-great-continent world system, there is a four-great-continent world system called Viraja where the thus-gone, worthy, perfect buddha Immaculate Intellect now teaches the Dharma. Maudgalyāyana, the beings who live in that four-great-continent world system have little desire, little anger, and little ignorance, are beautiful, and are skillfully eloquent.42 There are few followers of the vehicle of the bodhisattvas there, as most of them follow the vehicle of the hearers. Maudgalyāyana, with each of his Dharma teachings, the thus-gone, worthy, perfect buddha Immaculate Intellect tames nine hundred ninety million hearers. In that place, there is no classification into the four fruitions of spiritual practitioners, such as those of stream enterers, once-returners, and non-returners that are now taught here, but all those fruitions are achieved seated in a single session.43 Some of those beings actualize the higher perceptions, reach the eight liberations, attain great wisdom, and then rise up into the sky to the height of seven palm trees, and they incinerate their own bodies through their fire element and pass into nirvāṇa without even any ashes remaining. Maudgalyāyana, in that way, that thus-gone one teaches the Dharma uninterruptedly in order to liberate beings, and he uninterruptedly leads hearers to nirvāṇa. There is no giving or taking there. Food, drink, and clothing appear just by thinking of them, as is the case for the gods in the Heaven of the Thirty-Three. Beings do not dwell in a womb but are born miraculously, and the ground is made of gold. Maudgalyāyana, the lifespan of the humans who live in that world system of the thus-gone Immaculate Intellect is five hundred years, and there is no untimely death. Maudgalyāyana, if you think that the thus-gone one who resides in that world system, Immaculate Intellect, is someone else, you should not see it that way. Why? Because, Maudgalyāyana, I am the one who teaches the Dharma in that world system under that name. Maudgalyāyana, this is the manifestation of the display of miraculous power of the buddhas. No hearers or pratyekabuddhas are able to understand this.




1.236
“Maudgalyāyana, in this trichiliocosm, beyond eighteen thousand four-great-continent world systems to the south, there is a four-great-continent world system called Source of Jewels, which is made of four types of precious substances‍—gold, silver, crystal, and emerald. There, the thus-gone, worthy, perfect buddha Heap of Jewels now teaches the Dharma. Maudgalyāyana, that thus-gone one mainly teaches the Dharma related to the vehicle of the pratyekabuddhas. There are few followers of the vehicle of the hearers and few followers of the vehicle of the bodhisattvas. After the followers of the vehicle of the pratyekabuddhas pass away in that world system, they will be reborn in other world systems where there are no buddhas, and they will attain perfect awakening there through two conditions. Maudgalyāyana, if you think that the thus-gone one who resides in that world system, Heap of Jewels, is someone else, you should not see it that way. Why? Because, Maudgalyāyana, I am the one who teaches the Dharma in that world system under that name. Maudgalyāyana, this is the manifestation of the display of miraculous power of the buddhas. No hearers or pratyekabuddhas are able to understand this.




1.237
“Maudgalyāyana, to the west of this trichiliocosm, beyond twenty-two thousand four-great-continent world systems, there is a four-great-continent world system called Endowed with Variegated Jewels, which is made of seven types of precious substances‍—gold, silver, beryl, crystal, emerald, red pearl, and white coral. Maudgalyāyana, in that world system, the walking lanes and mansions are made of precious gems, and the ponds are adorned with bejeweled platforms. Food, drink, and clothing appear just by thinking of them. The humans who live in that world system experience pleasures and enjoyments comparable to those of the gods of the Heaven of Joy. There is no birth as a woman there‍—even the word woman is not heard. Beings do not indulge in sexual activity, and they do not entertain any thoughts associated with desire, ill will, or hostility. No one dwells in a womb‍—everyone is born miraculously while seated cross-legged. Maudgalyāyana, in that world system Endowed with Variegated Jewels, the thus-gone, worthy, perfect buddha Ratnasambhava now teaches the Dharma. He does not teach anything else but the vajra words of the dhāraṇī of the Dharma discourses of the Bodhisattva Collection,44 which include the six perfections that eliminate the three spheres. There, countless, innumerable beings give rise to the mind set on unsurpassed and perfect awakening; countless, innumerable beings reach the acceptance of the unborn nature of phenomena; and countless, innumerable beings are prophesied to attain unsurpassed and perfect awakening. As there is no presentation of the two vehicles of the hearers and pratyekabuddhas, that four-great-continent world system is filled exclusively with bodhisattvas who are without the stench of faults and avoid sexual activity. The lifespan of that thus-gone one is eighty-four thousand years. Humans may die from untimely deaths, but no one who dies there will be reborn in the hell realms, the animal realms, the world of the lord of death, or any of the unfree states. After they pass away, most of those bodhisattvas will be reborn in other pure buddha realms where they will come into the direct presence of thus-gone ones. All the gods, nāgas, yakṣas, and gandharvas living in those continents are of a single mind in being focused on omniscience,45 and none of them delight in anything else but the teachings of the Buddha. Besides the mere imputation of the names god, nāga, yakṣa, gandharva, and human, there is no differentiation between those gods, nāgas, yakṣas, gandharvas, and humans. Maudgalyāyana, if you think that the thus-gone, worthy, perfect buddha who teaches the Dharma in that world system, Ratnasambhava, is someone else, you should not see it that way. Why? Because I am the one who teaches the Dharma in that world system under that name. Maudgalyāyana, this is the manifestation of the display of miraculous power of the buddhas. This is not easy to understand for all the hearers and pratyekabuddhas.




1.238
“Maudgalyāyana, to the north of this trichiliocosm, beyond thirty-six thousand four-great-continent world systems, there is a four-great-continent world system called Fearless, which is made of two types of precious substances‍—gold and silver. There is no fear there of the hell realms, no fear of the animal realms, no fear of the world of the lord of death, no fear of the unfree states, and no fear of the lower realms. The discipline, view, and conduct of the beings there are uncorrupted, and there are not even the names of tīrthika carakas and parivrājakas. Maudgalyāyana, in that world system Fearless, the thus-gone, worthy, perfect buddha Gift of Fearlessness now teaches the Dharma. Maudgalyāyana, that thus-gone one teaches the Dharma to beings related to the three vehicles that lead them to become hearers, to become pratyekabuddhas, and to become thus-gone, worthy, perfect buddhas.




1.239
“Maudgalyāyana, when that thus-gone one wished to go to the Bodhi tree to perfectly awaken to buddhahood, seventy-two trillion māras, including the māra Sumati, approached him as he sat down in front of the Bodhi tree. At that time, he was a bodhisattva who had not yet attained omniscience. He manifested as many Bodhi trees as there were māras, and he manifested as many bodhisattvas as there were Bodhi trees, each seated in front of a Bodhi tree. Amazed, the māras wondered, ‘Who are these genuine bodhisattvas? What obstacles should we create for them?’




1.240
“The emanated bodhisattvas asked the māras, ‘Friends, if all phenomena are like illusions, how could you create any obstacles? Moreover, do you understand how much merit all of you would generate by giving rise to the mind set on unsurpassed and perfect awakening, or by establishing beings in it? You do not realize that. And if you know how much nonmerit you would generate by creating obstacles for someone who has entered the Bodhisattva Vehicle, do not endeavor to do so.’




1.241
“The māras asked, ‘How much merit is generated by giving rise to the mind set on unsurpassed and perfect awakening, and by causing others to comprehend and embrace that mind?’




1.242
“ ‘Friends, compared to the act of generosity of someone who fills with jewels buddha realms as numerous as all the sand grains in the River Ganges, the merit generated by someone who gives rise to the mind set on unsurpassed and perfect awakening is much greater. Friends, compared to someone who, for a hundred thousand eons, serves with all kinds of pleasing objects all the beings living in as many buddha realms as all the sand grains in the River Ganges, the merit generated by someone who causes others to comprehend and embrace that mind is much greater.’




1.243
“The māras then asked, ‘How much nonmerit is generated by someone who obstructs bodhisattvas from unsurpassed and perfect awakening?’




1.244
“The emanated bodhisattvas replied, ‘How much nonmerit would be generated by plucking out those beings’ eyes?’ 

“ ‘A lot!’




1.245
“ ‘Compared to that, the amount of nonmerit generated by obstructing bodhisattvas from unsurpassed and perfect awakening is much greater.’




1.246
“As those many māras received these instructions and saw those manifestations, they all gave rise to the mind set on unsurpassed and perfect awakening, and they tossed divine flowers, flower garlands, and perfumes toward all the emanated bodhisattvas. While playing a hundred thousand musical instruments, they supplicated him, saying, ‘Great Leader, please awaken swiftly to unsurpassed and perfect buddhahood and then establish us in that awakening!’




1.247
“The other gods also exclaimed, ‘Oh! Because those māras have given rise to the mind set on unsurpassed and perfect awakening, they have been freed from all fear of the lower realms! Since this thus-gone one gives fearlessness, his name will be Gift of Fearlessness.’




1.248
“Maudgalyāyana, if you think that the thus-gone one who teaches the Dharma to beings in that world system is someone else, you should not see it that way. Why? Because I am the one who teaches the Dharma in that world system under that name. Maudgalyāyana, this is the manifestation of the display of miraculous power of the buddhas. No hearers or pratyekabuddhas are able to understand this.




1.249
“Maudgalyāyana, in the intermediate direction southeast of this trichiliocosm, beyond eighty-four thousand four-great-continent world systems, there is a four-great-continent world system called Utterly Variegated where the thus-gone, worthy, perfect buddha Possessing Multicolored Flowers teaches the Dharma. Maudgalyāyana, that four-great-continent world system is radiant, beautiful to behold, checkered, and covered by jewel lattices. Green grass as pleasant to touch as kācilindika cloths grows everywhere, four fingers high. The ground is flat like the palm of the hand. When one lifts a foot, it bounces back, and when one steps down, it gives way. Maudgalyāyana, in that world system Utterly Variegated, there is a charming and well-populated great city called Supreme Excellence, which is wealthy, highly developed, and prosperous, with excellent harvests. Its length from east to west is thirty-two leagues, and its extension from south to north is twelve leagues. Maudgalyāyana, a huge number of beings live in that great city Supreme Excellence, much more than in the lands of Aṅga, Magadha, and Kuru. Maudgalyāyana, the thus-gone Possessing Multicolored Flowers resides and lives in that great city Supreme Excellence. With a single Dharma teaching, he has trained thirty trillion beings for the state of a worthy one; he has trained thirty trillion for the fruition of a non-returner; he has trained thirty trillion for the fruition of a once-returner; and he has trained thirty trillion for the fruition of a stream enterer. He has ripened thirty trillion beings for the awakening of the pratyekabuddhas, twice as many have given rise to a mind set on unsurpassed and perfect awakening, and moreover he has ripened the roots of virtue of countless beings. Maudgalyāyana, in that four-great-continent world system, the tree Source of Honey is constantly covered with flowers and fruits, and those flowers and fruits are as tasty as a meal prepared by combining a hundred different flavors. When men or women eat a single flower or fruit from that tree, they are sustained for seven days and nights, their energy does not decline, and their complexion does not fade. They experience their bodies becoming brilliant and colorful, and they manifest a perfectly healthy physical constitution.46 After eating those flowers and fruits, they do not defecate or urinate, and they do not have any snot or mucus. In that world system, there is no plowing of the fields, no commerce, no accounting, and no physical labor. Beings there just eat those flowers and fruits. There are no rich and no poor‍—everyone’s possessions are equal. Maudgalyāyana, there are nine million nine hundred thousand hearers in the saṅgha of that thus-gone one, who resides in a park called Blooming Flowers. When it is time for the midday meal, the trees bow toward that blessed one who is seated with his saṅgha of hearers, and the flowers and fruits fall into the Blessed One’s and the monks’ alms bowls. When they see that they have finished eating, the trees rejoice and return to their initial position. Maudgalyāyana, such are the qualities of that world system. In fact, they are even greater. Maudgalyāyana, if you have any doubt, uncertainty, or hesitation, thinking that this thus-gone one who teaches the Dharma to beings in that world system is someone else, you should not see it that way. Why? Because I am the one who teaches the Dharma in that world system under the name Possessing Multicolored Flowers. Maudgalyāyana, this is the manifestation of the display of miraculous power of the buddhas. No hearers or pratyekabuddhas are able to understand this.




1.250
“Maudgalyāyana, in the intermediate direction southwest of this trichiliocosm, beyond seventy thousand four-great-continent world systems, there is a four-great-continent world system called Discriminating Intellect. On each of its continents, there are eighty thousand kings, eighty thousand cities, and eighty thousand markets. All of its villages, cities, towns, lands, and markets are filled with a trillion people. All of those kings are satisfied with their kingdoms, and they are righteous kings who have abandoned what is unrighteous. Each king has eighty-four thousand queens, and they are all beautiful women. Each also has five hundred sons and twelve thousand daughters, who are all beautiful women too. All of those kings rule over their subjects without exacting punishments or using weapons. Maudgalyāyana, in that world system Discriminating Intellect, the thus-gone, worthy, perfect buddha Radiating Light teaches the Dharma. Maudgalyāyana, in that four-great-continent world system, after that thus-gone one awakened to unsurpassed and perfect buddhahood, he rose up crossed-legged into the sky to the height of seven palm trees, and his crossed legs covered that whole four-great-continent world system. While radiating light, showering a rain of flowers, and playing a hundred thousand musical instruments, he shook the earth in six different ways. Then, with a Brahmā-like voice, he turned the wheel of Dharma with speech that was the accomplishment of many hundreds of thousands of roots of virtue. He reveals stainless nirvāṇa in order to exhaust all afflictions, and he teaches the Dharma in order to attract bodhisattvas. By teaching the Dharma in that manner, all the men, women, boys, and girls, other than the eighty thousand kings of the four continents with their wives, sons, and daughters, will refine the stainless and immaculate Dharma eye with regard to phenomena. Those kings, together with their wives, sons, and daughters, will give rise to the mind set on unsurpassed and perfect awakening, and, with one voice, they will all supplicate the Thus-Gone One to allow them to go forth. As the Thus-Gone One enjoins them with the words ‘Come, monks!’ they will all go forth. After they all have gone forth, they will sustain themselves with the food available in their individual villages, cities, towns, lands, marketplaces, and royal palaces. Rice will grow without plowing or cultivating, and they will be served by the gods. Then, when the Thus-Gone One has taught the Dharma a second time, all the followers of the vehicle of the hearers will be established in the fruition of a once-returner, and the followers of the Bodhisattva Vehicle will be established in the acceptance that accords with the unborn nature of phenomena. When he has then taught the Dharma a third time, the followers of the vehicle of the hearers will be established in the fruition of a non-returner, and the followers of the Bodhisattva Vehicle will attain the five higher perceptions. When he has taught the Dharma a fourth time, all the followers of the vehicle of the hearers will be established in the state of a worthy one, and the followers of the Bodhisattva Vehicle will reach the acceptance of the unborn nature of phenomena. The bodies of the kings’ queens, sons, and daughters will then all transform into men’s bodies, and they will all be prophesied by the Thus-Gone One to achieve unsurpassed and perfect awakening. Maudgalyāyana, if you think that this thus-gone one who teaches the Dharma in that world system is someone else, you should not see it that way. Why? Because I am the one who teaches the Dharma in that world system under that name. Maudgalyāyana, this is the manifestation of the display of miraculous power of the buddhas. No hearers or pratyekabuddhas are able to understand this.




1.251
“Maudgalyāyana, in the intermediate direction northwest of this trichiliocosm, beyond fifty-five thousand four-great-continent world systems, there is a four-great-continent world system called Gandhavati. Everything there is made of uragasāra sandalwood, and one pala of that incense is worth the whole of Jambudvīpa. There are also trees called Diffusion of Fragrance, and each of those trees diffuses fragrance ten leagues all around them. Many hundreds of thousands of lotuses with petals the size of chariot wheels‍—in many hundreds of thousands of colors and as soft and pleasing to the touch as kācilindika cloths‍—grow on the ground, about ten cubits high. The aroma of each lotus fills that four-great-continent world system with sweet fragrance. In that four-great-continent world system, there are storied mansions and walking lanes that are made of sandalwood and filled with lotuses and other flowers. Many hundreds of thousands of those storied mansions are found everywhere in that world system, and there are no villages or cities.47 The humans in that world system experience pleasures and enjoyments comparable to those of the gods of the Heaven of Making Use of Others’ Emanations. Maudgalyāyana, in that world system Gandhavati, the thus-gone one Luminous Diffusion of Fragrance now teaches the Dharma. That thus-gone one has completely abandoned the discourses of the hearers and pratyekabuddhas; he teaches only bodhisattva discourses. That four-great-continent world system is exclusively filled with bodhisattva great beings who have all obtained miraculous power. In that assembly of bodhisattvas lives the bodhisattva King of the Display of All Phenomena. He is endowed with inconceivable understanding,48 has reached the two acceptances, has mastered the higher perceptions, is adept through his self-confidence, and has served many hundreds of thousands of buddhas. Maudgalyāyana, encouraged by the Thus-Gone One, the bodhisattva King of the Display of All Phenomena has taken the opportunity to teach the Dharma. He stood up in front of the Blessed One, prostrated at the Thus-Gone One’s feet, circumambulated the Thus-Gone One three times, and rose up into the sky. With his crossed legs spreading over ten leagues around him, he emitted light rays from all the pores of his skin. That whole world system was bathed in light, flowers in a hundred thousand different colors and the size of chariot wheels covered the ground up to the height of a man, and human and divine musical instruments resounded everywhere. From those musical instruments arose eight hundred melodies of Dharma seals. Each of those Dharma seals contained eight hundred forty million sūtras, and each sūtra comprised seventy-two thousand verses. Without leaving his crossed-legged posture, he established ninety-six trillion beings in the state of irreversibility from progress toward unsurpassed and perfect awakening, and he caused all of them to reach the acceptance of the unborn nature of phenomena. Maudgalyāyana, that world system is filled with such bodhisattvas. In that world, there is not a single being who is blind, lame, crippled, deaf, poor, or ugly. Instead, they are all bodhisattvas who possess the thirty-two major marks of a great being. Those beings do not delight in anything else except for the joy derived from delight in the Dharma. For those bodhisattva great beings there is no sustenance except for the sustenance derived from the joy of concentration. No one there falls into or takes rebirth in the unfree states. After passing away there, there is no other destiny for them except for the destiny of becoming thus-gone ones. Maudgalyāyana, if you think that the thus-gone one who resides in that world system, Luminous Diffusion of Fragrance, is someone else, you should not see it that way. Why? Because I am the one who teaches the Dharma to beings in that world system under that name. Maudgalyāyana, this is the manifestation of the display of miraculous power of the buddhas. No hearers or pratyekabuddhas are able to understand this.




1.252
“Maudgalyāyana, in the intermediate direction northeast of this trichiliocosm, beyond forty-two thousand four-great-continent world systems, there is a four-great-continent world system called Overcome by Misery. All the beings who live there are tainted by desire, overwhelmed by anger, darkened by ignorance, greedy, rough, and unruly. They talk nonsense, their faculties are dull, they are miserly, and their discipline is corrupted. They are malevolent, lazy, idle, forgetful, and unconscientious. They believe in a self, and they believe in a being, a life force, and a person. Their insight is distorted, they are stupid like sheep, they lack modesty, they lack humility, they lack respect, and their minds are deluded. They all have an ugly complexion, they are known to be small, their faces are hideous, they sustain themselves with great hardship, and they fool one another. Since rain does not fall for periods of six months, the crops do not grow properly. The ground is rough, hard, and covered with various thorns, and the land is full of cliffs and rocky mountains. The water available to beings in that world system has the smell of spoiled oil. Beings lack clothes, monastic robes, and material wealth‍—they are all indigent and steal others’ possessions. A king called Attachment and Aversion lives in that world system. This ruler of that kingdom, who controls his subjects, confiscates all the possessions and grains they possess, and he amasses them in the royal treasury. Those beings are constantly harassed by punishments and beatings. Maudgalyāyana, in that world system, beings undergo suffering throughout their lives, and after they die, most of them are reborn in the hell realms, the animal realms, and the world of the lord of death.




1.253
“Maudgalyāyana, in that four-great-continent world system, the thus-gone, worthy, perfect buddha Loving and Compassionate Mind teaches the Dharma. Maudgalyāyana, that thus-gone one teaches the Dharma through eighteen miracles.49 Although he taught the Dharma for seven hundred years, not a single being understood it. Yet, undiscouraged, he continued to teach the Dharma with great compassion. Maudgalyāyana, as that thus-gone one resided in villages, cities, and towns, the inhabitants insulted and threatened him. Although they disparaged and cursed him, he tolerated those abuses out of great compassion, in order to ripen those beings. Maudgalyāyana, after those seven hundred years, that thus-gone one then ripened some beings. Through a single Dharma teaching, eighty-four billion beings attained the state of a worthy one, eighty-four billion attained the fruition of a non-returner, eighty-four billion attained the fruition of a once-returner, and eighty-four billion attained the fruition of a stream enterer. In a single day, they all went forth and became ordained. By receiving individual prophecies, all those in training and beyond training attained parinirvāṇa in a single day. That thus-gone one was born there because of the karmic obscuration of five bodhisattvas,50 and he still resides there in order to ripen those who experience suffering.”




1.254
The venerable Maudgalyāyana asked the Blessed One, “Blessed One, which karmic obscurations cause bodhisattvas to be temporarily reborn in afflicted world systems?”




1.255
“Maudgalyāyana, if bodhisattvas possess four qualities, they will temporarily take unfortunate rebirths. What are those four? Maudgalyāyana, some bodhisattvas make a living by means of resources they acquire through having the name of a bodhisattva great being, but they do not engage in the training of a bodhisattva. Maudgalyāyana, some bodhisattvas abandon or neglect the sacred Dharma, and they do not turn away from such actions. Maudgalyāyana, some bodhisattvas prevent other bodhisattvas from receiving resources, and they defame them. Maudgalyāyana, some bodhisattvas do not guard their physical actions, verbal actions, or mental actions. Maudgalyāyana, if bodhisattvas possess those four qualities, they will temporarily transmigrate to unfortunate destinies. Maudgalyāyana, if you think that the thus-gone one who resides in that world system, Loving and Compassionate Mind, is someone else, you should not see it that way. Why? Because I am the one who teaches the Dharma to beings in that world system under that name. Maudgalyāyana, this is the manifestation of the display of miraculous power of the buddhas. No hearers or pratyekabuddhas are able to understand this.




1.256
“Maudgalyāyana, that is how the Thus-Gone One performs awakened activity in all the trichiliocosms. As long as the Teacher has not revealed this, you hearers are unable to understand. Maudgalyāyana, in this trichiliocosm, there are one billion four-great-continent world systems where the Thus-Gone One teaches the Dharma to beings in accordance with their inclinations. Maudgalyāyana, in this trichiliocosm, there are four-great-continent world systems where I teach the Dharma in the physical form of Brahmā. There are also places where the Thus-Gone One does not teach as a renunciant wearing saffron robes. Similarly, I also teach the Dharma in the physical form of Śakra. I teach the Dharma while displaying the appearance of all kinds of rebirths. Maudgalyāyana, in all the trichiliocosms, I teach the Dharma in accordance with the inclinations of beings. I also teach the Dharma in countless different buddha realms. No hearers or pratyekabuddhas are able to understand this. Maudgalyāyana, take the analogy of a moon disk or a sun disk that shines on all the villages, cities, towns, lands, and royal palaces without moving from its celestial abode. In the same way, Maudgalyāyana, without moving from his own buddha realm, the thus-gone, worthy, perfect Buddha appears51 in countless buddha realms where he teaches the Dharma for the ripening of beings.”




1.257
The venerable Maudgalyāyana then asked the Blessed One, “Blessed One, who is the real Thus-Gone One among the one who resides in the Heaven of the Thirty-Three, and those who reside teaching the Dharma in Jambudvīpa, in the divine realms, and in the different four-great-continent world systems in this trichiliocosm? How can I know which one is the real Thus-Gone One to whom I should make offerings to develop great powers?”




1.258
The Blessed One replied to the venerable Maudgalyāyana, “So, Maudgalyāyana, I have a question to ask you in return. Please answer as best as you can. What do you think, Maudgalyāyana, which one is real between a man and a woman manifested by an illusionist?”




1.259
“Blessed One, neither of them is real. Why? Because the illusionist created them through the power of mantras and incantations. Since both are manifested emanations, there is no difference between them.”




1.260
“Maudgalyāyana, do those emanations perform any activities?” 

“They do, Blessed One.”




1.261
“Similarly, Maudgalyāyana, there is no difference or distinction between any illusory-like phenomena. Maudgalyāyana, the many emanations manifested through the power of an illusionist’s mantras and incantations are all equal and undifferentiated. In the same way, Maudgalyāyana, the Thus-Gone One reveals himself in all the buddha realms through his insight, knowledge, and wisdom, and all those manifestations are equal and undifferentiated. They all perform awakened activity, and the karmic ripening of those who make offerings to those manifestations is all equal. Maudgalyāyana, the blessed buddhas cannot be differentiated in any way whatsoever. Therefore, Maudgalyāyana, all unreal and illusory-like phenomena cannot be differentiated or distinguished within the sphere of reality.




1.262
“Maudgalyāyana, if the Thus-Gone One wishes, he can manifest, in a single world system, as many thus-gone ones who display the thirty-two major marks, and who have the same nature and proportions, as there are sand grains in the River Ganges. All those thus-gone ones would teach the Dharma with a voice endowed with the sixty aspects. All those thus-gone ones would know the thoughts of all beings. All those thus-gone ones would teach the Dharma in accordance with their inclinations and abilities in order to induce understanding in them. Because of the Dharma teachings of all those thus-gone ones, many different beings would be emancipated. All those thus-gone ones would teach the Dharma by means of the four miracles in order to completely exhaust all suffering, and all those thus-gone ones would display all the qualities of the buddhas. What do you think, Maudgalyāyana, which one among them would be more exalted, would have a better body, would have a better complexion, would be more eloquent, would have more wisdom, would have greater miraculous power, would teach the Dharma better, or would liberate beings more?” 

“Blessed One, it would not be possible to differentiate between them.”




1.263
“Therefore, Maudgalyāyana, in this way you should understand that all phenomena have the essential nature of emanations, and that they cannot be differentiated or distinguished. Maudgalyāyana, if those who understand that all phenomena have the essential nature of emanations do not want to distinguish between ordinary people, what need is there to mention blessed buddhas? Why? Because, Maudgalyāyana, all phenomena are by nature empty‍—they arise based on concepts and imputations.52 Even though they are fabricated according to one’s wishes, the sphere of reality is without arising and disintegration. Maudgalyāyana, the Thus-Gone One comprehends the sphere of reality as it is, and because he comprehends it, he can therefore manifest, from a single hair pore, thus-gone ones and their saṅghas of monks in front of all the beings of Jambudvīpa, without them being aware of one another.




1.264
“Never mind Jambudvīpa, Maudgalyāyana. The Thus-Gone One can manifest, from a single hair pore, thus-gone ones and their saṅghas of monks in front of all the beings of this four-great-continent world system‍—gods, humans, and those who are born in other states‍—without them being aware of one another.




1.265
“Never mind the beings of this four-great-continent world system, Maudgalyāyana. Let us emphasize this point with an example. Maudgalyāyana, should all the beings contained in this trichiliocosm attain a human body simultaneously, the Thus-Gone One can manifest, from a single hair pore, thus-gone ones and their saṅghas of monks in front of all those beings, without them being aware of one another.




1.266
“Never mind all the beings of this trichiliocosm, Maudgalyāyana. In the world systems of the eastern direction as numerous as all the sand grains in the River Ganges, the great number of beings spoken of as beings53 are much more numerous than earth particles. Similarly, in each of the other ten directions‍—south, west, north, the intermediate directions, above and below‍—everywhere around us, in world systems as numerous as all the sand grains in the River Ganges, the great number of beings spoken of as beings are much more numerous than earth particles. Maudgalyāyana, let us emphasize this point with an example. Should all those beings attain a human body simultaneously, the Thus-Gone One can manifest, from a single hair pore, thus-gone ones and their saṅghas of monks in front of all those beings, without them being aware of one another.




1.267
“Maudgalyāyana, never mind the beings living in as many world systems of the ten directions as there are sand grains in the River Ganges. Maudgalyāyana, while the Thus-Gone One is sitting on this seat, he sees all the buddha realms with his unobstructed and unimpeded buddha eye. Even if I tried for a hundred thousand eons through my uncorrupted awakened wisdom, it would not be easy for me to reveal all those buddha realms by means of analogies and enumerations, as those buddha realms are simply countless. Everything I see while sitting on this seat, and that which the Thus-Gone One reveals by means of analogies and enumerations, cannot easily be understood, fathomed, or conceived by any of those beings who are like pratyekabuddhas‍—let alone by hearers. Only thus-gone ones know all those buddha realms‍—a hundred, a thousand, a hundred thousand, a billion, a trillion,54 a quadrillion,55 a quintillion,56 innumerable, countless, as numerous as all the sand grains in the River Ganges, as numerous as all the smallest particles of dust contained in this trichiliocosm.




1.268
“Maudgalyāyana, in all those buddha realms that I see with my unobstructed and unimpeded buddha eye, the great number of beings who are counted and spoken of as beings57 are much more numerous than earth particles. Should all those beings attain a human body simultaneously, and all become universal monarchs, each one having a personal retinue, Maudgalyāyana, the Thus-Gone One can manifest, from a single hair pore, thus-gone ones and their saṅghas of monks in front of all those universal monarchs and their retinues. They would not be aware of one another, each seeing individual thus-gone ones. In the same way, even if he manifested thus-gone ones and their saṅghas of monks from all his hair pores, this would not match a hundredth, a thousandth, a hundred thousandth, or a billionth of the manifestation of the display of miraculous power of the thus-gone ones. In fact, no number, fraction, enumeration, analogy, or comparison could reveal its scope. Therefore, Maudgalyāyana, the thus-gone, worthy, perfect Buddha’s miraculous power and wisdom are unfathomable.




1.269
“What do you think, Maudgalyāyana, is the heap of merit that is created by those who have become universal monarchs, through which they obtain rule over their kingdom and the seven precious attributes, great?” 

“Yes, Blessed One, it is great! Well-Gone One, it is immeasurable!”




1.270
“Maudgalyāyana, be confident about and understand this: The heap of merit that produces a single hair pore of the Thus-Gone One is much greater than the heap of merit of all those beings who have become universal monarchs.”




1.271
The venerable Mahāmaudgalyāyana exclaimed to the Blessed One, “Blessed One, I am so fortunate to have found a teacher who possesses such great miraculous power, who is so distinguished, and who is so powerful! Yet, when it comes to this wisdom that is unimpeded with respect to all phenomena that accord with their causes, I am inferior. Blessed One, if those who give rise to the mind set on awakening one time after having heard about this manifestation of the display of miraculous power of the thus-gone buddhas are so fortunate, what need is there to mention those who, out of interest, devotion, and trust, give rise to the mind set on unsurpassed and perfect awakening in order to perfect such miraculous power and wisdom? Those beings are worthy of homage in the world with its gods.”




1.272
“Thus it is, Maudgalyāyana! Just as you have said, beings who trust the Thus-Gone One’s qualities are very fortunate. You should know that they have no fear of falling into unfortunate states of existence.”




1.273
When the gods, the nāgas, Śakras, and Brahmās heard from the Blessed One about this manifestation of the display of miraculous power of the buddhas, they exclaimed in unison, “Homage to the blessed buddhas! Homage to those who have given rise or will give rise to the mind set on awakening in order to perfect such wisdom! They will manifest themselves just as the Thus-Gone One manifests himself today. Therefore, we will have no doubt, uncertainty, or hesitation about this teaching!”




1.274
The gods, nāgas, yakṣas, gandharvas, Śakras, and Brahmās then played a hundred thousand musical instruments as an offering to the Blessed One and to revere his Dharma discourse, and they scattered divine blue lotus flowers, pink lotuses, water lilies, and white lotuses everywhere in the Heaven of the Thirty-Three.




1.275
When this Dharma discourse was taught, seventy-two billion gods who had not yet given rise to the mind set on unsurpassed and perfect awakening gave rise to that mind and said, “Just as the Thus-Gone One has roared like a lion today, may we also, in the future, roar the unsurpassed lion’s roar before the world with its gods!”




1.276
The gods Candra and Candrottara then asked the Blessed One, “Blessed One, how much merit will a noble son or daughter generate by memorizing this Dharma discourse, upholding it, reciting it, comprehending it, and teaching it to others on a vast scale?”




1.277
The Blessed One replied to the gods Candra and Candrottara, “Divine beings, a noble son or daughter who upholds and teaches this Dharma discourse to others will ensure that the lineage of the Three Jewels remains unbroken. Why? Because, divine beings, when they hear this discourse, they will not give rise to the mindset of the hearers or the pratyekabuddhas‍—they will only give rise to the mind set on unsurpassed and perfect awakening. Why? Because, divine beings, those sharp-minded beings who aspire to what is vast and who have served past victorious ones will delight in this Dharma discourse, unlike those who aspire to what is inferior. Divine beings, in this way you should understand that those who uphold and recite this Dharma discourse are ensuring that the lineage of the Three Jewels remains unbroken. What do you think, divine beings, even if a hundred thousand buddhas lived for an eon, could they convey or express the extent of the praises and the merit of those who ensure that the lineage of the Three Jewels remains unbroken?” 

“No, Blessed One, they could not.”




1.278
“Divine beings, in this way the wise should understand that those who uphold and teach this Dharma discourse to others will generate immeasurable merit.”




1.279
At that moment, the bodhisattva Maitreya asked the Blessed One, “Blessed One, what is the name of this Dharma discourse? How should it be remembered?”




1.280
The Blessed One replied, “Maitreya, you should remember this Dharma discourse as The Chapter on the Heaven of the Thirty-Three, and The Manifestation of the Display of Miraculous Power of the Buddhas.”




1.281
When the Blessed One had finished speaking, the gods Candra and Candrottara, the bodhisattva great being Maitreya, the venerable Mahāmaudgalyāyana, the Brahmās, the Śakras, and the world with its gods, humans, asuras, and gandharvas rejoiced and praised the words of the Blessed One.




1.282
This concludes the noble Great Vehicle sūtra “The Chapter on the Heaven of the Thirty-Three.”




Colophon


c.1
This was translated, edited, and finalized by the Indian preceptor Prajñāvarman, the editor-translator Bandé Yeshé Dé, and others.




Abbreviations



C Choné (co ne) Kangyur





D Degé (sde dge) Kangyur





H Lhasa (zhol) Kangyur





J Lithang (’jang sa tham) Kangyur





K Peking (pe cin) Kangxi Kangyur





N Narthang (snar thang) Kangyur





S Stok Palace (stog pho brang) Manuscript Kangyur





Y Peking Yongle (g.yung lo) Kangyur





Notes

1. The story of the Buddha spending a rainy season retreat in the Heaven of the Thirty-Three in order to teach his mother, who had been reborn there, is found relatively widely in Buddhist literature. It is found, for example, in the eighty-sixth story of the Avadānaśataka (Toh 343). It is also found in the nidāna of the Atthasālinī, the commentary attributed to Buddhaghosa on the Dhammasaṅgaṇī, the first of the seven canonical works of the Theravāda Abhidharma. Unique to the Theravāda version of the story is that the Buddha is said to have spent the rainy season retreat in the Heaven of the Thirty-Three teaching the Abhidharma for the first time, to an assembly of gods led by his mother.

2. Though the use of this organizing principle and pedagogical device is found in a number of Mahāyāna sūtras, there are also five sūtras in the Kangyur (Toh 248–252) that are explicitly named for and organized around the presentation of such sets of four qualities: The Accomplishment of the Sets of Four Qualities: The Bodhisattvas’ Prātimokṣa (Toh 248), The Sūtra Teaching the Four Factors (Toh 249), The Four Factors (Toh 250), The Noble Mahāyāna Sūtra on the Four Factors (Toh 251), and The Fourfold Accomplishment (Toh 252). For more on the use of numbered lists in sūtra literature and, in particular, the use of lists with four items, see the introduction to The Accomplishment of the Sets of Four Qualities: The Bodhisattvas’ Prātimokṣa (Toh 248), i.3.

3. Denkarma, folio 298.a; see also Herrmann-Pfandt 2008, pp.72–73. Phangthangma 2003, p. 10.

4. “Wish-fulfilling tree” renders shing yongs ’du.

5. Literally “who produced his body” (sku bskrun pa).

6. “Renowned for their knowledge” renders mngon par shes pas mngon par shes pa.

7. On its own, “acceptance” refers specifically to the bodhisattvas’ “acceptance that phenomena are unborn” (Tib. mi skye ba’i chos la bzod pa; Skt. anutpattikadharmakṣānti). This is the realization that all phenomena are unproduced and empty. It sustains bodhisattvas on the difficult path of benefiting all beings so that they do not succumb to the goal of personal liberation.

8. Literally “touched” (reg).

9. “The practice of the Dharma” renders the Tibetan chos spyod.

10. This translation follows the reading in Y, K: chos kyi dung chen po ’bud par ’dod pa rnams. D duplicates the preceding line with a single variant that does not alter the meaning (rnga chen po in place of the preceding line’s rnga bo che chen po). N and H omit the line entirely.

11. The four qualities appear to be (1) being “skilled in understanding all phenomena without clinging to any of them”; (2) seeing, knowing, understanding, and directly perceiving “all phenomena to be equal to space”; (3) relating to “all phenomena in harmony with their true nature”; and (4) not perceiving “any other phenomenon besides the sphere of reality,” or the “true nature” of phenomena.

12. “Suchness” renders ji lta ba bzhin.

13. Note that in the previous paragraph “skilled” renders mkhas, and here “wise ones” renders mkhas pa. This paragraph, in other words, glosses the meaning of “skilled” in the first of the four qualities that bodhisattvas possess.

14. Tibetan: chos thams cad ni bdag nyid kyi kun nas slong bas kun nas bslang ba ste. This translation is tentative. In context, the sense seems to be that phenomena “arise by arising based on [misperceiving or clinging to] a self.”

15. “Phenomenal features” renders the Tibetan mtshan ma.

16. “Wishes” renders the Tibetan bsam pa. Alternatively, “intentions.”

17. Tibetan: de dag sngan chad ji bzhin brjod pa yin. This translation is tentative.

18. Tibetan: chos kyang ston la chos kyi ’du shes med. To make the potential wordplay clearer, this might be rendered, “They teach the Dharma but do not perceive dharmas.” Alternatively, this might be read to mean that “they teach the Dharma without any perception of the Dharma.”

19. As noted above, the sense here seems to be that phenomena “arise from [misperceiving or clinging to] a self.”

20. This translation reflects an emendation, since the Tibetan reads nams kyang rna bas mig ni mthong ba med (“the ears never perceive the eyes”), which is not what we would expect here in a verse summation of the prose portion, and also redundant, since the following line is substantially the same (rna ba yis ni nams kyang mig mi mthong). There are no relevant recorded variants for this line in the Comparative Edition.

21. Tibetan: ’di dag phan tshun ’dogs par mi byed de. This translation is tentative.

22. These four are related to the bodhisattva’s skill in means, but it is difficult to specifically identify the four with certainty in what follows. One possibility is that the four are (1) pacifying suffering, (2) joining beings and phenomena to the mind set on awakening, (3) rejoicing, and (4) dedication.

23. Here and elsewhere, “core values” renders the Tibetan snying po.

24. Tibetan: sems la chos rnams thams cad kyang/don gcig tu ni ’dogs par byed.

25. Tibetan: de la tshad kyang med par ’gyur.

26. Tibetan: bdag dang byang chub la yang sems dpa’ med. Translation tentative.

27. Tibetan: bsngags pa med cing gnas pa’ang med.

28. Note that the Tibetan rlom pa med has been rendered both by “do not think” and “do not make assumptions.”

29. D reads sems dpa’. We have followed the reading in H: sems pa.

30. Tibetan: bdag dang de bzhin rnam gsum mi mthong na. This translation is tentative. Note that we have read rnam gsum (literally “three factors,” “three facets,” or “three aspects”) as equivalent to ’khor gsum (“three spheres”), referring to self/subject, other/object, and action.

31. “Focus on what is essential” renders the Tibetan snying po la gnas pa.

32. Q, J, K, N, C, and H read brtson. D and S read brtse.

33. Tibetan: bems po. Above this has been rendered “inanimate.”

34. “Prior resolution” renders the Tibetan sngon gyi byin gyi brlabs.

35. Or “going” (Tib. gshegs pa).

36. Translated based on Q, J, K, N, C, and H: sems gang gis de bzhin gshegs pa mthong ba’i sems de ni ’gags shing med par gyur te mthong bar mi nus so. D: sems can gang gis de bzhin gshegs pa ma mthong ba’i sems de ni ’gags shing med par gyur te mthong bar mi nus so.

37. Tibetan: chos la ma gtogs par.

38. Tibetan: lo brgya lon pa.

39. Tibetan: che bar yang grags.

40. Presumably the use of the plural here refers to the fact that the Buddha and his hearers appear in multiple locations simultaneously.

41. Tibetan: kha cig tu ni mngon par rdzogs par sangs rgyas/kha cig tu ni da dung ma’i mngal na gnas/kha cig tu ni dga’ ldan gyi gnas na ’dug/kha cig tu ni yongs su mya ngan las ’das par ngas yang dag par shes so. Y reads des rather than ngas, which is the reading adopted here.

42. “Skillfully eloquent” renders legs par bshad kyis byang bar byed pa. This translation is tentative.

43. “In a single session” renders stan gcig la, literally “on a single seat.”

44. Tibetan: byang chub sems dpa’i sde snod ces bya ba’i chos kyi rnam grangs kyi gzungs kyi rdo rje’i tshig.

45. Tibetan: thams cad mkhyen pa nyid kyi sems dang blo gros su blo gros gcig go. This translation is tentative.

46. “Perfectly healthy physical constitution” renders zo bdog yang bar ’byur ro. This translation adopts the reading in Y, K, and H (zo mdog in place of zo bdog).

47. Tibetan: de na grong dang grong khyer gyi yongs su ’dzin pa med de. This translation is tentative.

48. “Inconceivable understanding” renders bsam gyis mi khyab pa’i ’jug pa. This might also be rendered, e.g., “inconceivable engagement.”

49. “Miracles” renders cho ’phrul, elsewhere rendered “manifestation.”

50. Tibetan: de bzhin gshegs pa de ni byang chub sems dpa’ lnga las kyi sgrib pas der skyes te. This translation is tentative.

51. There is a play on words here that is lost in translation, as the same verb in Tibetan‍—yang dag par snang‍—can mean both “shine” and “appear,” as it has been rendered in this analogy.

52. “Concepts” renders kun du brtags pa, while “imputations” renders yongs su brtags pa. It should be noted that the semantic range of these two terms overlaps and is difficult to fully capture in English.

53. Tibetan: sems can du smos pa gang yin pa’i sems can gyi khams. This translation is tentative.

54. Tibetan: gtams phrag.

55. Tibetan: dkrigs phrag.

56. Tibetan: mi ’khrugs phrag.

57. Tibetan: sems can gang sems can du bsdu bas bsdus shing smos pa’i sems can kyi khams rnams. This translation is tentative.



Glossary


absence of marks
mtshan ma med pa
animitta
One of the three gateways to liberation; the ultimate absence of marks and signs in perceived objects.





absence of wishes
smon pa med pa
apraṇihita
One of the three gateways to liberation; the ultimate absence of any wish, desire, or aspiration, even those directed toward buddhahood.





asura
lha ma yin
asura
Use standard definition.





Attachment and Aversion
rgyal po sdang chags
A king ruling in a world system to the northeast.





Aśvajit
rta thul
aśvajit
Use standard definition.





Aṅga
ang ga
aṅga
An ancient country whose territory spanned parts of what is today eastern Bihar and West Bengal.





beryl
bai dUr+ya
vaiḍūrya
A precious stone frequently used in Buddhist analogies.





Blooming Flowers
me tog kun tu rgyas pa
A park in Supreme Excellence where the buddha Possessing Multicolored Flowers resides.





Brahmā
tshangs pa
brahmā
Use standard definition





Candra
lha’i bu zla ba
candra
A god.





Candraprabha
zla ba’i ’od
candraprabha
A buddha.





Candrottara
zla mchog
candrottara
A god.





caraka
spyod pa pa
caraka
In Buddhist usage, a general term for non-Buddhist religious mendicants, often occurring together with parivrājakas and nirgranthas in stock lists of followers of non-Buddhist movements.





defilement
kun nas nyon mongs pa
saṃkleśa
Use standard definition.





desire realm
’dod khams
kāmadhātu
One of the three realms of saṃsāra, it is comprised of the traditional six realms of saṃsāra, from the hell realm to the realm of the gods, including the human realm. Rebirth in this realm is characterized by intense cravings via the five senses and their objects.





Diffusion of Fragrance
spos kyi ngad kun nas ldang ba
Trees in Gandhavati whose fragrance is diffused in a ten league radius.





Discriminating Intellect
rnam par phye ba’i blo gros
A world system in the intermediate southwestern direction where the buddha named Radiating Light dwells.





Display of the Jewel Heap
rin po che’i phung po bkram pa
A world system in the east where the buddha named Exalted King Who Holds a Splendid Jewel in His Hands dwells.





divine ear
lha’i rna ba
divyaśrotra
Clairaudience, one of the five or six higher perceptions.





divine eye
lha’i mig
divyacakṣus
One of the five or six “higher perceptions” (q.v.) as well as one of the “five eyes,” this is the supernormal ability to see to an unlimited distance, observe events on other worlds, see through mountains, etc. The five eyes consist of five different faculties of vision: the physical eye (māṃsacakṣu), the divine eye (dīvyacakṣu), the wisdom eye (prajñācakṣu), the Dharma eye (dharmacakṣu), and the buddha eye (buddhacakṣu).





earth god
sa bla’i lha
antarīkṣadeva




eight liberations
rnam par thar pa brgyad
aṣṭavimokṣa
Use standard definition.





eighteen unique qualities of a buddha
sangs rgyas kyi chos ma ’dres pa bcwa brgyad
aṣṭādaśāveṇikabuddhadharma
Eighteen special features of a buddha’s behavior, realization, activity, and wisdom that are not shared by other beings.





emptiness
stong pa nyid
śūnyatā
One of the three gateways to liberation; the empty nature of phenomena.





Endowed with Variegated Jewels
rin chen sna tshogs can
A world system in the west where the buddha named Ratnasambhava dwells.





Exalted King Who Holds a Splendid Jewel in His Hands
sangs rgyas phyag na rin chen gzi brjid mngon par ’phags pa’i rgyal po
The buddha of a world system to the east.





Fearless
’jigs med
A world system in the north where the buddha named Gift of Fearlessness dwells.





five aggregates
phung po lnga
pañcaskandha
The five aggregates of form, feeling, perception, formations, and consciousness. On the individual level, the five aggregates refer to the basis upon which the mistaken idea of a self is projected. They are referred to as the “bases for appropriation” (Skt. upādāna) insofar as all conceptual grasping arises based on these aggregates.





form realm
gzugs khams
rūpadhātu
In Buddhist cosmology, the sphere of existence one level more subtle than our own (the desire realm), where beings, though subtly embodied, are not driven primarily by the urge for sense gratification.





formless realm
gzugs med khams
ārūpyadhātu
In Buddhist cosmology, the sphere of existence two levels more subtle than our own (the desire realm), where beings are no longer physically embodied, and thus not subject to the sufferings that physical embodiment brings.





four fearlessnesses
mi ’jigs pa bzhi
caturabhaya
Fearlessness in declaring that one has (1) awakened, (2) ceased all illusions, (3) taught the obstacles to awakening, and (4) shown the way to liberation.





four foundations of miraculous power
rdzu ’phrul gyi rkang pa bzhi
caturṛddhipāda
The four foundations or bases of miraculous power are determination, discernment, diligence, and absorption. These are among the thirty-seven factors of awakening.





gandharva
dri za
gandharva
Use standard definition.





Gandhavati
spos ldan
A world system in the intermediate northwestern direction where the buddha named Luminous Diffusion of Fragrance dwells.





Ganges
gang gA
gaṅgā
The sacred river of North India.





Gift of Fearlessness
’jigs med sbyin
A buddha who teaches the Dharma in a world system to the north.





Godānīya
ba lang spyod
godānīya
The western continent of the human world according to traditional Indian cosmology, characterized as “rich in the resources of cattle.”





Heap of Jewels
rin chen phung po
ratnaskandha
A buddha who teaches the Dharma in a world system to the south.





Heaven Free from Strife
’thab bral
yāma
The third of the six heavens of the realm of desire. The Tibetan translation ’thab bral, “free from strife or combat,” derives from the idea that these devas, because they live above Sumeru, do not have to engage in combat with the asuras who dwell on the slopes of the mountain.





Heaven of Delighting in Emanations
’phrul dga’
nirmāṇarati
The fifth of the six heavens of the desire realm. Its inhabitants magically create the objects of their own enjoyment.





Heaven of Joy
dga’ ldan
tuṣita
Use standard definition.





Heaven of Making Use of Others’ Emanations
gzhan ’phrul dbang byed
paranirmitavaśavartin
The highest heaven of the desire realm, the gods there possess the ability to control the magical creations of others.





Heaven of the Four Great Kings
rgyal chen bzhi’i ris
caturmahārājika
Use standard definition.





Heaven of the Thirty-Three
sum cu rtsa gsum gyi ris
trayastriṃśat
trāyastriṃśa
trāyastriṃśat
Use standard definition.





higher perceptions
mngon par shes pa
abhijñā
The higher perceptions are listed as either five or six. The first five are: clairvoyance (divine sight), divine hearing, knowing how to manifest miracles, remembering previous lives, and knowing what is in the minds of others. A sixth, knowing that all defects have been eliminated, is often added. The first five are attained through dhyāna, and are sometimes described as worldly, as they can be attained to some extent by non-Buddhist yogis. The sixth is supramundane and attained only by realization.





Immaculate Intellect
rdul bral blo gros
A buddha who teaches the Dharma in a world system to the east.





Jambudvīpa
’dzam bu gling
jambudvīpa
Use standard definition.





Jeta’s Grove, Anāthapiṇḍada’s Park
rgyal byed tshal mgon med zas sbyin gyi kun dga’ ra ba
jetavanam anāthapiṇḍadasyārāmaḥ
Use standard definition.





Kapilavastu
ser skya gnas
kapilavastu
The Śākya capital, where Siddhārtha Gautama was raised.





Kapphiṇa
ka pi na
kapphiṇa
A principal teacher of the monastic saṅgha during the Buddha’s lifetime.





Kauśika
kau shi ka
kauśika
Use standard definition.





King Bimbisāra
gzugs can snying po
bimbisāra
The king of the country of Magadha.





King of the Display of All Phenomena
chos thams cad la rnam par ’phrul pa’i rgyal po
A bodhisattva living in a world system to the northwest.





Kuru
ku ru
kuru
An ancient country in the northwestern parts of India.





Kuru
sgra mi snyan
kuru
The northern continent of the human world according to traditional Indian cosmology. The Sanskrit kuru is rendered into Tibetan very literally as “unpleasant (ku) sound (ru).





kācilindika
ka tsa lin di ka
kācilindika
An epithet for softness, probably in reference, direct or metaphorical, to the down of the kācilindika bird (see Lamotte, Etienne. La Concentration de la Marche Héroïque. Peeters (1975), p. 261, n. 321).





Lake Anavatapta
ma dros pa
anavatapta
A vast legendary lake on the other side of the Himalayas. Only those with miraculous powers can go there. It is said to be the source of the world’s four great rivers.





limit of reality
yang dag pa’i mtha’
bhūtakoṭi
Use standard definition.





Loving and Compassionate Mind
snying brtse ba dang snying rje’i sems yid la byed pa
A buddha who teaches the Dharma in a world system to the northeast.





Luminous Diffusion of Fragrance
spos ’gyed ’od zer
A buddha who teaches the Dharma in a world system to the northwest.





Magadha
ma ga dhA
magadha
The largest kingdom of northern India during the time of the Buddha.





Mahākauṣṭhila
gsus po che
mahākauṣṭhila
Foremost among the Buddha’s pupils in analytic reasoning.





Mahākātyāyana
kA t+yA’i bu chen po
mahākātyāyana
One of the ten principal pupils of the Buddha. He was renowned for his ability to understand the Buddha’s teachings. 





Mahākāśyapa
’od srung chen po
mahākāśyapa
One of the Buddha Śākyamuni’s principal pupils, he is also referred to as Kāśyapa. Mahākāśyapa became the Buddha’s successor after his passing, and according to Pali sources he called and presided over the first Buddhist council to counter a schism started by Subhadra (Pali: Subhadda). Mahākāśyapa is considered foremost among the Buddha’s disciples in terms of his observance of ascetic practices (dhūtaguṇa).





Mahāmaudgalyāyana
maud gal gyi bu
maud gal gyi bu chen po
mahāmaudgalyāyana
maudgalyāyana
See “Maudgalyāyana.”





Maitreya
byams pa
maitreya
Use standard definition.





Māra
bdud
māra
Use standard definition.





māra of the afflictions
nyon mongs pa’i bdud
kleśamāra
This is the figurative or embodied demon of emotional disturbances.





māra of the aggregates
phung po’i bdud
skandhamāra
This is the figurative or embodied demon of the constituents in a being.





māra of the gods
lha yi bdud
devaputramāra
The form of Māra who represents the distraction of pleasures.





māra of the lord of death
’chi bdag gi bdud
mṛtyumāra
This is the figurative or embodied demon of death.





Māyādevī
lha mo sgyu ’phrul
māyādevī
The Buddha Śākyamuni’s mother.





non-returner
phyir mi ’ong ba
anāgāmin
Use standard definition.





Nyagrodha Park
shing n+ya gro d+ha’i kun dga’ ra ba
nyagrodhārāma
A grove of banyan trees (Skt. nyagrodha) near Kapilavastu where the Buddha sometimes took residence. It was a gift to the Buddhist community by King Śuddhodana, the father of the Buddha.





nāga
klu
nāga
Use standard definition.





once-returner
lan cig phyir ’ong ba
sakṛdāgāmin
Use standard definition.





Overcome by Misery
mya ngan gyis ’joms pa
A world system in the intermediate northeastern direction where the buddha named Loving and Compassionate Mind dwells.





pala
srang
pala
A specific Indian weight equal to four karṣa, and equivalent to around thirty-five grams or one ounce.





parivrājaka
kun tu rgyu
parivrājaka
A non-Buddhist religious practitioner who has no fixed residence.





Possessing Multicolored Flowers
me tog sna tshogs can
A buddha who teaches the Dharma in a world system to the southeast.





Prajñāvarman
pradz+nyA bar ma
prajñāvarman
A Bengali paṇḍita resident in Tibet during the late eighth and early ninth centuries. Arriving in Tibet at the invitation of the Tibetan king, he assisted in the translation of numerous canonical scriptures. He is also the author of a few philosophical commentaries included in the Tibetan Tengyur (bstan ’gyur).





purification
rnam par byang ba
vyavadāna
The purification of defilement (saṃkleśa).





Pāṇḍukambala Stone
ar mo ni ga lta bu’i rdo leb
pāṇḍu­kambala­śilātalam
A huge flat rock, Indra’s throne in the Heaven of the Thirty-Three Gods. It is called Pāṇḍukambala (“white blanket” or “white woolen blanket”) because it is made of a pale stone reminiscent of thick woolen cloth.





Pūrṇa
gang po
pūrṇa
One of the closest disciples of the Buddha, known as the foremost in his ability to teach.





Radiating Light
’od zer rab tu ’gyed pa
A buddha who teaches the Dharma in a world system to the southwest.





Ratnasambhava
rin chen ’byung
ratnasambhava
A buddha who teaches the Dharma in a world system to the west.





realm of Brahmā
tshangs pa’i ’jig rten
brahmāloka
Use standard definition.





Revata
nam gru
revata
One of the Buddha’s hearer disciples and the youngest brother of Śāriputra.





Rājagṛha
rgyal po’i khab
rājagṛha
Use standard definition.





seven precious attributes
rin po che sna bdun
saptaratna
The seven possessions of a cakravartin including the precious wheel, the precious elephant, the precious horse, the precious jewel, the precious woman, the precious steward, and the precious minister. In some forms of the list the steward or minister is variably replaced by the precious general (senāpatiratna; dmag dpon rin po che) or the precious sword (khaḍgaratna; ral gri rin po che). A more detailed description of these seven can be found in Toh 95, The Play in Full, UT22084-046-001-92–UT22084-046-001-103. There is also a detailed description of the seven treasures and the corresponding causal conditions for obtaining them in Toh 4087, the Kāraṇaprajñapti, folio 111.b. The term should not be confused with seven precious substances, a set of seven precious stones or minerals, which is a term found elsewhere but also rendered rin po che sna bdun.





sky god
bar snang gi lha
bar snang gi lha





Source of Honey
sbrang rtsi ’byung
A tree in Utterly Variegated whose flowers and fruits are extraordinarily potent, sustaining those who partake of them for seven days and nights.





Source of Jewels
rin chen ’byung
A world system in the south where the buddha named Heap of Jewels dwells.





sphere of reality
chos kyi dbyings
dharmadhātu
A synonym for emptiness, the ultimate reality, or the ultimate nature of things. 





Stainless Moon
dri ma med pa’i zla ba
A householder of the Licchavi tribe.





stream enterer
rgyun du zhugs pa
srotaāpanna
srotāpanna
A person who has entered the “stream” of practice that leads to nirvāṇa. The first of the four attainments of the path of the hearers.





Subhūti
rab ’byor
subhūti
One of the Buddha Śākyamuni’s principal pupils and a close relative of the Buddha’s famous patron Anāthapiṇḍada. According to the Pali tradition, Subhūti is considered foremost among the Buddha’s disciples for dwelling peacefully in isolated places (Pali: dakkhiṇeyyānaṃ) and being a worthy recipient of gifts (Pali: araṇavihārīnaṃ aggo). He is said to have become an arhat through meditative concentration on loving-kindness (Skt. maitrīdhyāna, Pali: mettajhāna). On his alms rounds, Subhūti would cultivate loving-kindness for every household he visited, and thereby he bestowed the conditions for the highest possible merit for his donors. In the Mahāyāna tradition, he is particularly known as one of the primary interlocutors in the Prajñāpāramitā sūtras and is sometimes referred to as the foremost among the Buddha’s disciples in understanding emptiness.





suchness
de bzhin nyid
tathatā
The ultimate nature of things, or the way things are in reality, as opposed to the way they appear to unawakened beings.





Sumati
blo gros bzang po
sumati
A māra.





superior vision
lhag par mthong ba
vipaśyanā
Refers to liberating insight into the nature of reality and the meditative practice leading to such insight. One of the two basic forms of Buddhist meditation, the other being “calm abiding” (Skt. śamatha).





Supreme Excellence
bzang mchog
A city in Utterly Variegated.





ten powers
stobs bcu
daśabala
The ten powers of a realized one (tathāgata), a list that overlaps with some of the supernormal faculties (abhijñā). The ten are (1) knowing what is possible and what is impossible; (2) knowing the results of actions or the ripening of karma; (3) knowing the various inclinations of sentient beings; (4) knowing the various elements; (5) knowing the supreme and lesser faculties of sentient beings; (6) knowing the paths that lead to all destinations of rebirth; (7) knowing the concentrations, liberations, absorptions, equilibriums, afflictions, purifications, and abidings; (8) remembering one’s previous lives; (9) knowing the death and rebirth of sentient beings, which is the same as the divine eye; and (10) knowing that the defilements have been destroyed.





thirty-two major marks
mtshan mchog sum cu rtsa gnyis
skyes bu chen po’i mtshan sum cu rtsa gnyis
dvātriṃśanmahāpuruṣalakṣaṇa
dvā­triṃśadvara­lakṣaṇa
See “thirty-two major marks of a great being.”





three spheres
’khor gsum
The triad of a subject, the doer; an object (direct or indirect) to which something is done; and the action of doing it. When a bodhisattva acts, none of these three aspects of the action are to be apprehended or conceptualized.





trichiliocosm
stong gsum gyi stong chen po’i ’jig rten gyi khams
trisāhasramahāsāhasralokadhātu
Use standard definition.





tīrthika
mu stegs can
tīrthika
Use standard definition.





unfree states
mi khom pa
akṣaṇa
A set of circumstances that do not provide the freedom to practice the Buddhist path: being born in the realms of (1) the hells, (2) pretas, (3) animals, and (4) long-lived gods; in the human realm among (5) barbarians or (6) extremists, and (7) in places where the Buddhist teachings do not exist; and (8) without adequate faculties to understand the teachings where they do exist.





universal monarch
’khor los bsgyur ba’i rgyal po
cakravartin
Use standard definition.





uragasāra
sbrul gyi snying po
uragasāra
A variety of sandalwood. The name means “snake essence” as snakes were said to live in the forests of those trees because they were attracted to their scent.





Utterly Variegated
kun nas sna tshogs can
A world system in the intermediate southeastern direction where the buddha named Possessing Multicolored Flowers dwells.





uḍumbara
u dum ba ra
uḍumbara
The mythological flower of the fig tree. In Buddhist texts, the uḍumbara flower is a symbol for extremely rare occurrences, since it is said to bloom once every three thousand years.





Vaiśālī
yangs pa can
vaiśālī
A great city during the Buddha’s time, the capital of the Licchavis and part of the Vṛji republic, near present-day Patna in Bihar. An important location where a number of Buddhist sūtras are said to have been taught.





Victory Palace
khang bzangs rnam par rgyal byed
The location where Mahāmaudgalyāyana is teaching the Dharma when he observes the Buddha teaching in various locations simultaneously.





Videha
lus ’phags po
videha
The eastern continent according to Buddhist cosmology.





view of the transitory collection
’jig tshogs la lta ba
satkāyadṛṣṭi
The construction of personal identity in relation to the five aggregates.





Viraja
rdul med
A world system in the east where the buddha named Immaculate Intellect dwells.





Vārāṇasī
bA rA Na sI
vārāṇasī
A city in North India, on the banks of the Ganges, where the Buddha gave his first sermon. This name can be applied also to the surrounding country or district. It lies in modern day Uttar Pradesh, India.





world of the lord of death
gshin rje’i ’jig rten
yamaloka
Another name for the hungry ghost realm.





worthy one
dgra bcom pa
arhat
Use standard definition.





yakṣa
gnod sbyin
yakṣa
Use standard definition.





Yeshé Dé
ye shes sde
Use standard definition.





Ānanda
kun dga’ bo
ānanda
Use standard definition.





Śakra
brgya byin
śakra
Use standard definition.





Śrāvastī
mnyan du yod pa
śrāvastī
Use standard definition.





Śāriputra
shA ri’i bu
śāriputra
Use standard definition.
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